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362 SHORT NOTES

The metaphor equating the unintelligent man with the beasts is
not unknown to the psalmist. It occurs, in another form, in Ps.
xxxii 9: “Be not like a horse, like a mule, that does not understand”.
A similar figure of speech is to be found in Ps. Ixxiii 22: “And I am
a boor and know not; I have been (as) beasts with you”. Of interest
in this connection is Ps. xxxvii 20: kiyégar karim. AJT translates:
“as the fat of lambs”, where the sense would be improved if we read
bégar karim, “cattle of the meadows”. The enemies of the Lord are

thus compared to cattle which, being sacrificed, “go up like smoke™.
Salford Judah Jacob Slotki

1) Prof. J. A. Emerton has kindly pointed out that this part of my suggestion
has been anticipated by A. B. Ehtlich in his Randglossen gur hebréischen Bibel 6
(Leipzig, 1913), p. 3, and has actually been adopted in, for example, the New
English Bible.

LIFNE HASSABBAT and >AHAR HASSABBAT = “ON
THE DAY BEFORE THE SABBATH” AND “ON THE DAY
AFTER THE SABBATH” (NEHEMIAH XIII 19)

In reporting on his order to close the gates of Jerusalem in order
to prevent the desecration of the sabbath, Nehemiah describes his
action in Neh. xiii 19. Most modern English translations render
the verse motre or less as does the 1917 Jewish Publication Society
translation: “And it came to pass that, when the gates of Jerusalem
began to be dark?!) before the sabbath, I commanded that the doors
should be shut, and commanded that they should not be opened till
after the sabbath.” The literal translation?) of the phrases /ifné has-
Sabbat and ’abar hasiabbit gives the impression that the first conveys
the meaning “just before the sabbath” and the second means after
sundown on Saturday. This, indeed, is how The Jerusalem Bible trans-
lates the phrases: “just before the sabbath” (with a footnote refer-
ring to Friday at sunset) and “until the sabbath is over”3). There
is no question but that Nehemiah gave his order some time on Friday
afternoon. That is made clear by the opening words of the verse.
What is in question is whether the phrase /ifné haiSabbait also indicates,
though vaguely, the time of the day*), or whether it is in fact a term
(like be‘ereb Sabbit) for (any time) on the day before the sabbath.
Similarly, the question regarding the phrase *abar haifabbat is whether
it refers to Saturday night or is in fact a term for (any time) in the
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twenty-four hour period following the sabbath (as bemdsa’é Sabbat
sometimes is)®).

With reference to the second term, the book of Nehemiah itself
gives evidence that ’apar hasiabbit must refer to Sunday, for we read
in Neh. vii 3 that, for reasons of security, Nehemiah had earlier com-
manded that the gates of Jerusalem should not be opened until the
sun was hot, which means that his command in xiii 19 must refer
to the following day and not to the night following the sabbath®).

Sources of the Second Temple and Tannaitic petiods indicate that
lifné hasSabbit and apar (haf)Sabbit were actually phrases for “on
Friday” and “on Sunday”?). In texts of Palestinian provenance of
M. Shabbat XXII 2 we read: ko/ $ebba’> bapammin millifné hasSabbat,
“Whatever was put into hot water before the sabbath,” in place of
the more common mé‘ereh Sabbat, “on the eve of the sabbath” (i.e.,
Friday), found in texts of Babylonian provenance?). The same term
is reflected in Hellenistic sources where Greek pro toii sabbdton and the
nominalized prosabbdton are standard terms for Friday. For ex-
ample, Judith viii 6 states that Judith used to fast ““all the days of her
widowhood except (the day) before the sabbath (prosabbitin), etc.”’?).
Similar terminology is used for the day preceding Passover and the
New Moon. ‘ad lifn¢ happesah (vatiant pené) in M. Nedarim VIII 2 is
explained by R. Abin in the Palestinian Talmud, Nedarim VIII 3,
41a, as referring to perds (i.e. Gk pros) happesah, the day before Pass-
overl?). In the passage just quoted from Judith the heroine also does
not fast on pronouménion, the day before the New Moon. As for
“after the sabbath,” Tosefta Ketubot I 1 refers to most of the days
of the week by their numerical designations except for Friday (‘ereb
Sabbat) and Sunday: ’im kén tinndse® 1¢apar Sabbat, ““If so, let her be
married after the sabbath.” That the latter reference is not trestricted
to Saturday night is made clear by the variant reading in one manu-
script of the Toseftall) and in the quotation of this passage in the
Babylonian Talmud, Ketubot 3b: beehid basiabat, “on the first (day)
of the week.” M. Shabbat XIX 4 discusses: “He who had two
infants, one to circumcise after the sabbath and one to circumcise
on the sabbath.” The phrase ’abar has$abit cannot refer to Saturday
night here since circumcision is normally to take place in daytime 12).
This term is also reflected in Greek: Justin Martyr (died ca. 165
C.E.) refers to the Sunday of Jesus’s tesutrection as #& meta tén Kroni-
kén, hétis estin Flelion, héméra, “the (day) after Saturn’s (day), that is,
the Sun’s day” 13).



364 SHORT NOTES

In sum, throughout the Second Temple and Tannaitic periods
lifné basfabbat and ’ahar (hai)iabbat and their Greek equivalents are
attested as terms for “on #he day before the sabbath4) and “on zhe
day after the sabbath,” and that is often how they should be translated.

Philadelphia Jeffrey H. Tigay

1) See the commentaries for the problem of sa/¢/4.

2) The Septuagint and Peshitta are also literal; the Vulgate, which renders
lifné hasfabbat as in die sabbati, seems to agree with The New English Bible’s ““in pte-
paration for the sabbath.”

%) A few of the modern commentaries understand these phrases similatly.
On /ifné hasfabbat see the commentaries of W. Rudolph (H.AT, 1949), p. 207, and
D. C. Siegfried (HK, 1901), p. 130; on ’apar hasiabbit see the same works and
R. A. Bowman in the Interpreter’s Bible 3 (1953), p. 814.

4) Thus L. W. Batten (/CC, 1913), p. 296, and Abraham Kahana (Pérds Madda <z,
Tel Aviv, 1930), p. 119 (comment on sa/¢/4 in Neh. xiii 19).

%) Compare M. Taanit IV 3 to TP Taanit IV 4, 68b (see Pené Moseh ad loc.);
cf. Ekah Rabbah 1:16 (ed. Buber, p. 88; see n. 446 thete); Sofrim 17:5 (bemésa*é
Sabbat = bari>$n); M. Sotah VII 8 (I owe the latter reference to my colleague,
Prof. J. Goldin). Fot further examples cf. H. L. Strack and P. Billetbeck, Kommentar
zum Neuen Testament ans Talmud und Midrasch (Munich, 1922-1928) 1, pp. 1052 f.

) As recognized by H. Schneider (HSAT, 1959), p. 259.

7) Le., the first day of the week, which began Saturday evening (cf. John xx 1).
(/e)>abar (haf)sabbit does refer at times to Saturday evening. See, for example,
Genesis Rabbah X 8 (ed. Theodot-Albeck, p. 84:5, with variants >ehad basffabbait
and mdsa’é sabbat).

8) The phrase recurs in the following sentence as /fné hasfabbat (without mem).
See the wording of the Mishnah in the Palestinian Talmud and as quoted in the
Gemara, TB Shabbat 39a (but not in the Mishnah of TB Shabbat 145b). On the
reading in manuscripts of the Mishnah see A. Goldbetg, Péris Lammisnih—
Masseket Sabbat (Jetusalem, 1976, pp. 58, 367. This variant can also be seen in
R. Rabbinovicz, Digdigé Sifrim 11 (Sabbat) (New York, 1960) 173a (345), and
in the variant readings cited in the Vilna mifnayot and its derivatives. See also M.
Pesahim ITI 6 and Tos. Pesahim IIT (IT) 9-11; M. Besah II 2 (on which see Rashi,
and Danby’s translation).

9 See W.F. Arndt and F. W. Gingtrich, A Greek-English Lexicon of the New
Testament (Cambridge and Chicago, 1957), p. 718, s.v. prosébbaton. Other instances
are Josephus, Antiguities, 111 x. 7 (255) ; 2 Macc. viii 26 ; LXX Ps. xcii (xciii) 1; note
especially Mark xv 42, which explicitly equates “before the sabbath” with Friday:
paraskent b estin prosdbbaton, ‘‘the Preparation Day, that is, the day before the
sabbath” (so, correctly, E. J. Goodspeed, in The Complete Bible: An American
Translation [Chicago, 19511); cf. also the variant héméra prosabbdtion for héméra
paraskens in Luke xxiii 54, cited in Atrndt-Gingrich, p. 627, s.v. paraskené. Justin
Martyr refers to the Friday of Jesus’s crucifixion as “the (day) before that of
Saturn,” #& pro t8s KronikEs (héméra); First Apology, Ch. 67, end; text in Migne,
Patrologia Graeca 6, 431-432; note 92 there quotes a view that Justin employed
this as a circumlocution in order to avoid saying “Venus’s Day” for Friday because
of the turpitude of that goddess, but Justin’s subsequent use of a similar locution
for Sunday, which he must then explain (see below), weakens this argument,
and the terminology reviewed in this note obviates it entirely.
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10) See S. Lieberman, Tosefta Ki-fshutab, Part VII, Order Nashim (New Yotk,
1967), p. 461; Part IV, Order Mo‘ed (New York, 1962), pp. 674-5; and in Alexander
Marx Jubilee Volume, Hebtew Volume (New York, 1950), pp. 298-9; and J. N.
Epstein, Maps> LeNiisah Hammiinah (Jerusalem, 1964), I, pp. 68-9; II, p. 1305.

1) S, Lieberman, 7osefta: The Order of Nashim (1967), 56, apparatus to line 2.

12) Sifra on Lev. xii 2; M. Megillah II 5-6; Tos. Shabbat XV (XVI) 9. For
other examples of ’abar (haf)Sabbat see Discoveries in the Judaean Desert 2 (Oxfotrd,
1961), No. 44, lines 9-10; M. Megillah I 2 (variant b¢%ehad basabbat); Shabbat
XIX 5; Tos. Shabbat XV (XVI) 10; M. Hagigah II 4; TB Menahot 65a. This list
is not complete. In light of this term it is not impossible that the Boethusians and
others who intetpreted mimmahorat hasfabbat in Lev. xxiii 11, 15, and 16 as
Sunday (see M. Haran in >Ensiglépediab Migra®it 7 [Jerusalem, 1976], pp. 517-21)
regarded that phrase as essentially a standard rather than a unique designation
of that day.

13) See n. 9. See also 2 Macc. viii 28.

14) This may also be the meaning of the problematic /pny $b# in the seventh
century Hebrew letter from Mesad Hagaviahu (H. Donner and W. Rollig, Kana-
andische und aramdische Inschriften [Wiesbaden, 1962], No. 200 :5 f.). See the in-
terpretation of the text by W. F. Albright in ANET?3, p. 568, and eatlier apud
F. M. Cross, BASOR 165 (1962), pp. 44 £., and n. 45. For other views see J.
Naveh, 7EJ 10 (1960), p. 133; Leshonenu 30 (1965), p. 70; S. Talmon, BASOR
176 (1964), p. 32.

A CONNECTING LINK IN AN OLD HYMN:
DEUTERONOMY XXXIII 19A, 21B

In his article “A Psalm from Pre-regal Times”, I'T 14 (1964), pp.
75-92, Prof. I. L. Seeligmann has made a contribution to the recon-
struction of the hymn which serves as a framework to the Blessings
on the tribes, known as “The Blessing of Moses” (Deut. xxxiii).
Basing myself on his study 1), I shall restrict myself to a discussion of
the connecting link between the two sections of the hymn, which he
has attempted to restore (vss. 2-3, 5, 21b, 26-9).

Basically, I accept his suggestion that vs. 21b, which stands in loose
connection with the blessing of Gad 2), is the connecting link between
the two disjointed sections of a hymn (vss. 2-3, 5, 26-9) 3) whose Sify
im Leben was a ceremony acclaiming JHVH as king over Israel (p. 89).
Yet one is sorely tempted to consider another verse of this poem,
whose place among the songs of the tribes is also questionable, as an
additonal fragment of the hymn and as a part of the connecting link.
I refer to vs. 19a:

PIZ-MAT AT QW NP 9T Oy

It has already been noted that this verse can hardly be accounted an
integral part of the blessing on Zebulun and Issachar 4). However,
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