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Arabic is perhaps the richest of the Semitic languages,  and in  many  respects it preserves some of the oldest  phenomena  in this language family, but for many reasons it is also one of  the most  difficult to use  properly for comparative study  with  the Bible.  It has developed over many centuries, not all of its usages are ancient, many may be merely local usages, and many are borrowed from non-Semitic languages. Furthermore, the definitions and usages of Arabic words cited in Biblical lexica are not always reliable (reviews of HALAT/HALOT [=KBL 3] may deal with this issue).  And scholars  basing their interpretations on Arabic often  speculate wildly  based  on  presumed original senses of  the  root  (often derived  not  from  attested meanings in actual  usage,  even  in Arabic, but by abstracting a presumed original  meaning by triangulation from what some words in various languages that seem to  have  the same root letters seem to have in common). 
Two examples of the pitfalls in using Arabic are the following:

W.F. Albright argued that the word חד פ  in the Hebrew phraseפחד יצחק   (Gen. 31:42, 53) means “kinsman.” He cited, among other things, Arabic faEQ \O(h,.)id (فحذ), which refers to a tribal group. But he overlooked the fact that the normal Hebrew equivalent of the Arabic consonant d (ذ) is zayin (ז), not dalet (ד).  

Many scholars have interpreted the verb in the phrase יערות ויחשף in Psalm 29:9 as meaning that God causes ewes to “give birth early.”
 They have done so in order to make the phrase synonymous with the parallel אילות יחולל, “causes hinds (female deer) to calve” (a meaning supported by Job 39:1). To obtain this meaning, it is claimed that ויחשף  is related to Arabic khašafa (خشف),
 supposedly meaning “give birth quickly,”
 and יערות is taken to mean “mountain goats.”
 The main problem with these expedients is the poor Arabic evidence for khašafa meaning “give birth quickly.” So far as I can tell, the Biblical scholars who have cited the Arabic verb have cited it only from Arabic dictionaries, not from first-hand examination of textual evidence.
 According to E. Lane, the main sense of the verb has to do with making a sound. He cites a second sense, “He hastened, made haste, or sped, [app(arently) so as to cause a slight sound to be heard,] in going, journeying, or pace.”
 The only usage he cites that is even remotely related to the sense alleged for Psalm 29 is a single passage from Al-Firuzabadi’s (1326-1414) lexicon the Qamus, which quotes the phrase khašafat biwaladiha, "she (a woman) cast forth her child from the womb.” But there is no evidence that this is a normal meaning in Arabic, and this example would hardly justify an inference that, minus the preposition and the object explicitly referring to a baby, the verb by itself normally means “give birth quickly.”
 It means simply “hasten,” with no implied reference to giving birth, and if we were to relate ויחשף in the psalm to that sense, we could just as easily take it to mean that the Lord causes ewes/gazelles to run quickly. Lane also cites a nominal form of uncertain vocalization -- khašfun or the like -- meaning a young or newborn gazelle,
 but this noun does not imply a rapidly-born gazelle; Lane does not suggest a connection between the noun and the example just cited. It would be sheer guessing to infer that khašafa or any of its derived stems has a denominative meaning of “cause the birth of a young gazelle,” especially since the example cited from the Qamus refers to human birth, and to the best of my knowledge, no one has suggested such an inference. All of this means that the evidence that Arabic khašafa means “give birth rapidly” is exceedingly weak and a provides a poor basis for interpreting ויחשף in Ps. 29:9 as synonymously parallel to יחולל.
The latter example shows the importance of finding literature showing how Arabic words and expressions are used in living contexts.  At the very least, one must check the best Arabic dictionaries and see how words are used in the passages quoted as examples (do not rely simply on the definitions given at the beginning of the entries).  The two most accessible dictionaries (those of Wehr and Hava) are not suitable for this purpose because (1) they include many modern words and meanings, with no indication of which are old, and (2) they cite no examples of usage.  
The basic lexica are the following (but keep in mind that at least the first two are themselves based only on medieval Arabic dictionaries, not on actual textual usage, though Lane quotes many passages). (N.B. there is, unfortunately, no historical dictionary of Arabic showing the usages of words in different periods and regions of the Arabic-speaking world. The Wörterbuch of Kraemer et al. is a start in that direction.) 
Lane, Edward William (1801-1876), Arabic-English lexicon (1863-1893, reprinted several times) (PJ6640 .L3 1968, 1978, etc.). Incomplete -- Lane didn't live to finish the alphabet.  

R. Dozy, Supplément aux dictionnaires arabes. (1881; 3d ed. 1967). VPL Middle East Seminar (Rm. 523), PJ6645.F6 D6 1967. This is a supplement to Lane. 

Freytag, Georg Wilhelm Friedrich (1788-1861), Lexicon arabico-latinum (Halis Saxonum, apud C. A. Schwetschke et filium, 1830-1837) (PJ6637 .F8). 

J. Kraemer et al., Wörterbuch der  Klassischen  Arabischen Sprache (Wiesbaden: Harrassowitz, 1957--), with extensive textual citations. Definitions in German and English; terms in Arabic  script and romanized. Unfortunately only two letters are covered so far. (PJ6620.W6, in VPL Middle East Seminar)

Important studies about the use of Arabic lexicography for Biblical studies are: 

S.R. Driver, "On Arabic as Illustrative of Hebrew," Appendix III in his A Treatise on the Use of the Tenses in Hebrew, third edition (Oxford: Clarendon, 1892)).

Kopf,  Lothar, Studies in Arabic and  Hebrew  Lexicography  (Jerusalem: Magnes Press,  Hebrew  University,1976)(VPL PJ6611 .K83 1976). Part 1 contains articles in English or German; pt.  2 is the Hebrew text of Kopf's thesis: Arabic  lexicography, its origin, development, sources and problems. 

Barr,  James,  Comparative Philology and the Text of  the  Old Testament (Oxford, Clarendon Press, 1968). (VPL PJ4544 .B37). Has many cautionary remarks about the use of Arabic. See "Arabic" in his index. 

Kaltner, John, The Use of Arabic in Biblical Hebrew Lexicography (CBQ Monograph Series 28; Washington: Catholic Biblical Association of America, 1966). 


Finally, it should be noted than many good Arabic-Hebrew comparisons were made by the pioneering comparative philologists in the Middle Ages, such as Dunash b. Labrat (Iraq, Morocco, and Spain, mid 9th century), David b. Abraham Alfāsi (Morocco and Israel, 10th century), and particularly  Jonah  ibn Janah (in Arabic, Abu-’l-Walid Merwan ibn Janah; Spain, first half of 11th century), Judah ibn Quraysh (north Africa, 9-10th century), and Abu Ibrahim Ishak ibn Barun (Spain, 11-12th century) – who lived in Arabic-speaking environments. See especially: 
W. Bacher, ed. Ibn JanaEQ \O(h,.), Sefer ha-shorashim. VPL PJ4603 .I216 1896a. 
This is Ibn Tibbon’s Hebrew translation of Ibn JanaEQ \O(h,.)’s dictionary. Be aware that Ibn Tibbon sometimes only gave Hebrew paraphrases of the Arabic terms cited by Ibn Janah, and did not cite the Arabic terms themselves. The Arabic terms can be found in the Arabic original of the entire work: The book of Hebrew roots, by Abu ’L-Walid Marwan Ibn Janah, ed. A. Neubauer. (Oxford: Clarendon, [1875]). VPL PJ4603 .I2 1875 (also in CAJS: PJ4801.I26 K5 1875). In at least some cases, they can also be found in the translations of Ibn JanaEQ \O(h,.) appearing in footnotes in Eliezer Ben Yehuda’s dictionary: E. Ben-Yehuda, Milon ha-lashon ha-Ivrit ha-yeshanah ṿeha-ḥadashah (Thesaurus totius hebraitatis et veteris et recentioris…) (VPL PJ4830 .B43 1948; CAJS PJ4830 .B43 1948). They can also be found (at least in some cases) in Dozy (who identifies Ibn JanaEQ \O(h,.) by his Arabic name Abou-’l-Walîd). 
Many examples of Ibn JanaEQ \O(h,.)’s comparisons are collected by A.Z. Rabinowitz in Ibn JanaEQ \O(h,.), Perush le-khitve ha-ḳodesh  meluḳaṭ mi-sefaraṿ sefer ha-shorashim ṿeha-Riḳmah [1935/1936], in JANES BS1158.H4 I2. 
Dan Beḳer, ed. Ha-’Risalah’ shel Yehudah Ben Ḳuraish (1984). VPL PJ4807.A7 I215 1984
P. Wechter, Ibn Barun's Works on Hebrew Grammar and Lexi​cography (1964). PJ4557 .I22 1964
�    See J. Tigay, "Toward the Recovery of  *po�EQ \O(h,.)�ar, 'company,' in Biblical Hebrew." Journal of Biblical Literature 92   


     (1973),  p. 517.


�	See, for example, G.R. Driver, “Studies in the Vocabulary of the Old Testament. II,” Journal of Theological Studies 32 (1931):250-57, and the Jewish Publication Society’s Tanakh at Psalm 29:9, note b-b.


�    For comparative Semitic purposes, the first consonant is  the one usually transliterated by Northwest Semitists and         


      Assyriologists with an h with a semi-circle beneath it. 


�	BHK: celeriter parere. 


�    This interpretation is arrived at by means of comparison with an alleged Arabic cognate or by emending the word to   


     יְעָלוֹת* or יַעֲלוֹת*, an otherwise unattested feminine plural of יָעֵל, “ibex, mountain goat,” or to עֲיָרוֹת*, “she-asses.”


�	Driver, who defines the term as protrusit in pariendo celeriter, “thrust out...quickly while giving birth,” is clearly citing Freytag (see below), whose third definition of �EQ \O(h,.)�ašafa is “protrusit in pariendo celeriter ex utero infantem mater c. /b/ r.” (Freytag 1.489). The  abbreviation at the end presumably means cum /b/ rem, “with  (the preposition) /b/ and an object.”


�	Lane (see below). The bracketed remark, explaining the connection between the two meanings, is also from Lane.  


�	Note that Driver does not cite the abbreviated phrase  at the end of Freytag’s definition which indicates that this meaning requires the preposition and object.


�	Mentioned already by Ehrlich and Chajes,  though pointed as خسف. 





