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Aggressiveness in Psychoanalysis

Theoretical paper presented in Brussels in mid-May 1948 at the
Eleventh Congress of French-Speaking Psychoanalysts

The preceding paper presented to you the use I make of the notion of aggres-
siveness in clinical work and therapy.' That notion must now be put to the test
before you to determine whether or not we can wrest a concept from it t.hat
may lay claim to scientific usefulness—in other words, a concept that can objec-
tify facts that are of a comparable order in reality or, more categorically, that
can establish a dimension of analytic experience in which these objectified facts
may be regarded as variables.

All of us here at this gathering share an experience based on a technique
and a system of concepts to which we are faithful, as much because the sys-
tem was developed by the man who opened up all of that experience’s path-
ways to us, as because it bears the living mark of its stages of development. In
other words, contrary to the dogmatism with which we are taxed, we know
that this system remains open as regards both its completion and a number of
its articulations.

These hiatuses seem to come together in the enigmatic signification
Freud expressed with the term “death instinct”—attesting, rather like the
figure of the Sphinx, to the aporia this great mind encountered ir.l the mc‘)st
profound attempt to date to formulate one of man’s experiences in the bio-
logical register. ‘

This aporia lies at the heart of the notion ofjaggressiveness, whose role in
the psychical economy we appreciate better every day.

That is why the question of the metapsychological nature of the deadly
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tendencies is constantly being raised by our theoretically inclined colleagues,
not without contradiction, and often, it must be admitted, in a rather for-
malistic way.

I['would simply like to proffer a few remarks or theses inspired by my years
of reflection upon this veritable aporia in psychoanalytic doctrine, and by the
sense | have—after reading numerous works—of our responsibility for the
current evolution of laboratory psychology and psychotherapy. I am refer-
ring, on the one hand, to so-called “behaviorist” research that seems to me to
owe its best results (insignificant as they sometimes appear compared to the
sizable theoretical apparatus with which they are framed) to the often implicit
use it makes of categories psychoanalysis has contributed to psychology; and,
on the other hand, to the kind of treatment, given to both adults and children,
that might be placed under the heading of “psychodrama,” which looks to abre-
action for its therapeutic power—trying to exhaust it at the level of role play-
ing-—and to which classical psychoanalysis has, once again, contributed the
actual guiding notions.

THEsts I: Aggressiveness manifests itself in an experience that is
subjective in its very constitution.

It is, in fact, useful to reconsider the phenomenon of psychoanalytic experi-
ence. In trying to get at the basics, reflection upon this is often omitted.

It can be said that psychoanalytic action develops in and through verbal
communication, that is, in a dialectical grasping of meaning. Thus it presup-
poses a subject who manifests himself verbally in addressing another subject.

It cannot be objected to us that this latter subjectivity must be null and void,
according to the ideal physics lives up to—eliminating it by using recording
devices, though it cannot avoid responsibility for human error in reading the
results.

Only a subject can understand a meaning; conversely, every meaning phe-
nomenon implies a subject. In analysis, a subject presents himself as capable
of being understood and is, in effect; introspection and supposedly projective
intuition are not the a priori vitiations that psychology, taking its first steps
along the path of science, believed to be irreducible. This would be to create
an impasse out of moments that are abstractly isolated from a dialogue,
whereas one should instead trust in its movement: it was to Freud’s credit that
he assumed the risks invplved before overcoming them by means of a rigor-
ous technique.

Can his results ground a positive science? Yes, if the experience can be ver-
ified by everyone. Now this experience, constituted between two subjects, one
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of whom plays in the dialogue the role of ideal impersonality (a point that v.vill
require explanation later), may, once completed—its only conditions having
to do with the capability of this subject, which is something that may be required
in all specialized research—be begun anew by the second subject witha thi‘rd.
This apparently initiatory path is simply transmission by recurrence, which
should surprise no one since it stems from the very bipolar structure of all sub-
jectivity. Only the speed at which the experience spreads is affected thereby;
and while it may be debated whether the experience is restricted to the region
in which a specific culture reigns—although no sound anthropology can raise
objections on that score—all the indicators suggest that its results can be rel-
ativized sufficiently to become generalizable, thus satisfying the humanitar-
ian postulate inseparable from the spirit of science.

THesIs 11: Aggressiveness presents itself in analysis
as an aggressive intention and as an image of corporal dislocation, and
it is in such forms that it proves to be effective.

A.nalytic experience allows us to experience intentional pressure. We read it
in the symbolic meaning of symptoms—once the subject sheds the defenses
by which he disconnects them from their relations with his everyday l.ife and
history—in the implicit finality of his behavior and his refusals, in his burT-
gled actions, in the avowal of his favorite fantasies, and in the rebuses of his
dream life.

We can almost measure it in the demanding tone that sometimes perme-
ates his whole discourse, in his pauses, hesitations, inflections, and slips of the
tongue, in the inaccuracies of his narrative, irregularities in his application of
the fundamental rule, late arrivals at sessions, calculated absences, and often
in his recriminations, reproaches, fantasmatic fears, angry emotional reactions,
and displays designed to intimidate. Actual acts of violence are asrare as mig.ht
be expected given the predicament that led the patient to the doctor, and its
transformation, accepted by the patient, into a convention of dialogue.

The specific effect of this aggressive intention is plain to see. We regularly
observe it in the formative action of an individual on those who are depend-
ent upon him: intentional aggressiveness gnaws away, undermines, and dis-
integrates; it castrates; it leads to death. “And I thought you were impotefn!."
growled a mother with a tiger’s cry, tp her son, who, not without great diffi-
culty, had confessed to her his homosgxual tendencies. One could see that her
permanent aggressiveness as a virile voman had taken its toll. It has always
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been impossible, in such cases, for us to divert the blows of the analytic enter-
prise itself.

This aggressiveness is, of course, exercised within real constraints. But we
know from experience that it is no less effective when conveyed by one’s mien
[expressivité }: a harsh parent intimidates by his mere presence, and the image
of the Punisher scarcely needs to be brandished for the child to form such an
image. Its effects are more far-reaching than any physical punishment.

After the repeated failures encountered by classical psychology in its
attempts to account for the mental phenomena known as “images”—a term
whose expressive value is confirmed by all its semantic acceptations—psy-
choanalysis proved itself capable of accounting for the concrete reality they
represent. That was because it began with their formative function in the sub-
ject, and revealed that if common images make for certain individual differ-
ences in tendencies, they do so as variations of the matrices that other specific
images—which in my vocabulary correspond to antiquity’s term “imago”—
constitute for the “instincts” themselves.

Among the latter images are some that represent the elective vectors of
aggressive intentions, which they provide with an efficacy that might be called
magical. These are the images of castration, emasculation, mutilation, dis-
memberment, dislocation, evisceration, devouring, and bursting open of the
body—in short, the imagos that I personally have grouped together under the
heading “imagos of the fragmented body,” a heading that certainly seems to
be structural.

There is a specific relationship here between man and his own body that is
also more generally manifested in a series of social practices: from tattooing,
incision, and circumcision rituals in primitive societies to what might be called
the procrustean arbitrariness of fashion, in thatit contradicts, in advanced soci-
eties, respect for the natural forms of the human body, the idea of which is a
latecomer to culture.

One need but listen to the stories and games made up by two to five year
olds, alone or together, to know that pulling off heads and cutting open bel-
lies are spontaneous themes of their imagination, which the experience of a
busted-up doll merely fulfills.

One must leaf through a book of Hieronymus Bosch’s work, including
views of whole works as well as details, to see an atlas of all the aggressive
images that torment mankind. The prevalence that psychoanalysis has dis-
covered among them of images based on a primitive autoscopy of the oral
organs and ofgans derived from the cloaca is what gives rise to the shapes of
the demons ip Bosch’s work. Even the ogee of the angustiae of birth can be
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found in the gates to the abyss through which they thrust the damned; and
even narcissistic structure may be glimpsed in the glass spheres in which the
exhausted partners of the “Garden of Earthly Delights” are held captive.

These phantasmagorias crop up constantly in dreams, especially when an
analysis appears to reflect off the backdrop of the most archaic fixations. I will
mention here adream recounted by one of my patients, whose aggressive drives
manifested themselves in obsessive fantasies. In the dream he saw himself in
a car, with the woman with whom he was having a rather difficult love-affair,
being pursued by a flying fish whose balloon-like body was so transparent that
one could see the horizontal level of liquid it contained: an image of vesical
persecution of great anatomical clarity.

These are all basic aspects of a gestalt that is characteristic of aggression in
man and that is tied to both the symbolic character and cruel refinement of the
weapons he builds, at least at the artisanal stage of his industry. The imagi-
nary function of this gestalt will be clarified in what follows.

Let us note here that to attempt a behaviorist reduction of the analytic
process—to which a concern with rigor, quite unjustified in my view, might
impel some of us—is to deprive the imaginary function of its most important
subjective facts, to which favorite fantasies bear witness in consciousness and
which have enabled us to conceptualize the imago, which plays a formative
role in identification.

THes1s 111: The mainsprings of aggressiveness determine the rationale
for analytic technique.

Dialogue in itself seems to involve a renunciation of aggressiveness; from
Socrates onward, philosophy has always placed its hope in dialogue to make
reason triumph. And yet ever since Thrasymachus made his mad outburst at
the beginning of that great dialogue, The Republic, verbal dialectic has all too
often proved a failure.

I have emphasized that the analyst cures through dialogue, curing cases of
madness that are just as serious. What virtue, then, did Freud add to dialogue?

The rule proposed to the patient in analysis allows him to advance in an
intentionality that is blind to any other purpose than that of freeing him from
suffering or ignorance of whose very limits he is unaware.

His voice alone will be heard for a period of time whose duration depends
on the analyst’s discretion. In particular, it will sopn become apparent to him,
indeed confirmed, that the analyst refrains from rgsponding at the level of giv-
ing advice or making plans. This constraint seems to run counter to the desired
end and so must be justified by some profound motive.

Aggressiveness in Psychoanalysis &7

What, then, lies behind the analyst’s attitude, sitting there as he does across
from him? The concern to provide the dialogue with a participant who is as
devoid as possible of individual characteristics. We efface ourselves, we leave
the field in which the interest, sympathy, and reactions a speaker seeks to find
on his interlocutor’s face might be seen, we avoid all manifestations of our
personal tastes, we conceal whatever might betray them, we depersonalize our-
selves and strive to represent to the other an ideal of impassability.

We are notsimply expressing thereby the apathy we have had to bring about
in ourselves to be equal to the task of understanding our subject, nor are we
striving to make our interpretative interventions take on the oracular quality
they must possess against this backdrop of inertia.

We wish to avoid the trap hidden in the appeal, marked by faith’s eternal
pathos, the patient addresses to us. It harbors a secret within itself: “Take upon
yourself,” he tells us, “the suffering that weighs so heavily on my shoulders;
but I can see that you are far too content, composed, and comfortable to be
worthy of bearing it.”

What appears here as the arrogant affirmation of one’s suffering will show
its face—and sometimes at a moment decisive enough to give rise to the kind
of “negative therapeutic reaction” that attracted Freud s attention—in the form
of the resistance of amour-propre, to use the term in all the depth given it by
La Rochefoucauld, which is often expressed thus: “I can’t bear the thought of
being freed by anyone but myself.”

Of course, due to a more unfathomable heartfelt exigency, the patient
expects us to share in his pain. But we take our cue from his hostile reaction,
which already made Freud wary of any temptation to play the prophet. Only
saints are sufficiently detached from the deepest of our shared passions to avoid
the aggressive repercussions of charity.

As for presenting our own virtues and merits as examples, the only person
I have ever known to resort to that was some big boss, thoroughly imbued
with the idea, as austere as it was innocent, of his own apostolic value; T still
recall the fury he unleashed.

Inany case, such reactions should hardly surprise us analysts, we who expose
the aggressive motives behind all so-called philanthropic activity.

We must, nevertheless, bring out the subject’s aggressiveness toward us,
because, as we know, aggressive intentions form the negative transference that
is the inaugural knot of the analytic drama.

This phenomenon repfesents the patient’s imaginary transference onto us
of one of the more or less|archaic imagos, which degrades, diverts, or inhibits
the cycle of a certain behgvior by an effect of symbolic subduction, which has
excluded a certain function or body part from the ego’s control by an accident
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of repression, and which has given its form to this or that agency of the per-
sonality through an act of identification.

It can be seen that the most incidental pretext is enough to arouse an aggres-
sive intention that reactualizes the imago—which has remained permanent at
the level of symbolic overdetermination that we call the subject’s uncon-
scious—along with its intentional correlate.

Such a mechanism often proves to be extremely simple in hysteria: in the
case of a girl afflicted with astasia-abasia, which for months had resisted the
most varied forms of therapeutic suggestion, I wasimmediately identified with
a constellation of the most unpleasant features that the object of a passion
formed for her, a passion marked, moreover, by a fairly strong delusional tone.
The underlying imago was that of her father, and it was enough for me to
remark that she had not had his support (a lack which I knew had dominated
her biography in a highly fanciful manner) for her to be cured of her symp-
tom, without, it might be said, her having understood anything or her mor-
bid passion having in any way been affected.

Such knots are, as we know, more difficult to untie in obsessive neurosis,
precisely because of the well-known fact that its structure is particularly
designed to camouflage, displace, deny, divide, and muffle aggressive inten-
tions; it does so by a defensive decomposition that is so similar in its princi-
ples to that illustrated by the stepping and staggering technique that a number
of my patients have themselves employed military fortification metaphors to
describe themselves.

As to the role of aggressive intention in phobia, it is, as it were, manifest.

Thus it is not inadvisable to reactivate such an intention in psychoanalysis.

What we try to avoid in our technique is to allow the patient’s aggressive
intention to find support in a current idea about us that is well enough devel-
oped for it to become organized in such reactions as opposition, negation, osten-
tation, and lying that our experience has shown to be characteristic modes of
the agency known as the ego in dialogue.

T am characterizing this agency here, not by the theoretical construction
Freud gives of it in his metapsychology—that is, as the “perception-con-
sciousness” system—but by what he recognized as the ego’s most constant
phenomenological essence in analytic experience, namely, Perneinung [nega-
tion}, urging us to detect its presence in the most general index of an inver-
sion owing to a prior judgment.

In shoft, by “ego” I designate [1] the nucleus given to consciousness—
though it |s opaque to reflection—that is marked by all the ambiguities which,
from selfdindulgence to bad faith, structure the human subject’s lived experi-
ence of the passions; [2] the “I” that, while exposing its facticity to existential
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criticism, opposes its irreducible inertia of pretenses and misrecognition to the
concrete problematic of the subject’s realization.

Far from attacking it head on, the analytic maieutic takes a detour that
amounts, in the end, to inducing in the subject a guided paranoia. Indeed, one
aspect of analytic action is to bring about the projection of what Melanie Klein
calls “bad internal objects,” which is a paranoiac mechanism certainly, but in
this context it is highly systematized, in some sense filtered, and properly
checked.

This is the aspect of our praxis that corresponds to the category of space,
provided we include in it the imaginary space in which the dimension of symp-
toms develops, which structures them like excluded islets, inert scotomas, or
parasitic autonomisms in the person’s functioning.

Corresponding to the other dimension, the temporal, is anxiety and its
impact, whether patent as in the phenomenon of flight or inhibition, or latent
as when it only appears with the imago that arouses it.

Again, let me repeat, this imago reveals itself only to the extent that our
attitude offers the subject the pure.mirror of a smooth surface,

Tounderstand what I'm saying here, imagine what would happen if a patient
saw in his analyst an exact replica of himself. Everyone senses that the
patient’s excess of aggressive tension would prove such an obstacle to the man-
ifestation of transference that its useful effect could only be brought about
very slowly—and this is what happens in certain training analyses. If we imag-
ine it, in the extreme case, experienced in the uncanny form characteristic of

the apprehensions of one’s double, the situation would trigger uncontrollable
anxiety.

THESIS 1V: Aggressiveness is the tendency correlated with a mode of
identification I call narcissistic, which determines the formal structure of man’s

ego and of the register of entities characeristic of his world.

The subjective experience of analysis immediately inscribes its results in con-
crete psychology. Let me simply indicate here what it contributes to the psy-
chology of the emotions when it demonstrates the meaning common to states
as diverse as fantasmatic fear, anger, active sorrow, and psychasthenic fatigue.

To shift now from the subjectivity of intention to the notion of a tendency
to aggress is to make a leap from the phenomenology of our experience to
metapsychology.

But this leap manifests nothing more than a requiremerjt of our thought
which, in order now to objectify the register of aggressive reactions, and given
our inability to seriate it according to its quantitative variations, must include
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it in a formula of equivalence. That is what we do with the notion of “libido.”

The aggressive tendency proves to be fundamental in a certain series of
significant personality states, namely, the paranoid and paranoiac psychoses.

In my work I have emphasized that there is a correlation—due to their
strictly parallel seriation—between the quality of aggressive reaction to be
expected from a particular form of paranoia and the stage of mental genesis
represented by the delusion that is symptomatic of that form. The correlation
appears even more profound when the aggressive act dissolves the delusional
construction; I have shown this in the case of a curable form, self-punishing
paranoia.

Thus aggressive reactions form a continuous series, from the violent,
unmotivated outburst of the act, through the whole range of belligerent
forms, to the cold war of interpretative demonstrations. This series parallels
another, that of imputations of harm, the explanations for which—without
mentioning the obscure kakon to which the paranoiac attributes his discor-
dance with all living things—run the gamut from poison (borrowed from the
register of a highly primitive organicism), to evil spells (magic), influence
(telepathy), physical intrusion (lesions), diversion of intent (abuse), theft of
secrets (dispossession), violation of privacy (profanation), injury (legal
action), spying and intimidation (persecution), defamation and character
assassination (prestige), and damages and exploitation (claims).

I have shown that in each case this series—in which we find all the succes-
sive envelopes of the person’s biological and social status—is based on an orig-
inal organization of ego and object forms that are also structurally affected
thereby, even down to the spatial and temporal categories in which the ego
and the object are constituted. The latter are experienced as events in a per-
spective of mirages, asaffections with something stereotypical about them that
suspends their dialectical movement.

Janet, who so admirably demonstrated the signification of feelings of per-
secution as phenomenological moments of social behaviors, did not explore
their common characteristic, which is precisely that they are constituted by
stagnation in one of these moments, similar in strangeness to the faces of actors
when a film is suddenly stopped in mid-frame.

Now, this formal stagnation is akin to the most general structure of human
knowledge, which constitutes the ego and objects as having the attributes of
permanence, identity, and substance—in short, as entities or “things” that are
very different from the gestalts that experienc enables us toisolate in the mobil-

ity of the field constructed according to thellines of animal desire.

Indeed, this formal fixation, which introduces a certain difference of level,
a certain discordance between man as organism and his Umwelr, is the very

—
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condition that indefinitely extends his world and his power, by giving his
objects their instrumental polyvalence and symbolic polyphony’ as well as their
potential as weaponry. :

What Ihave called paranoiac knowledge is therefore shown to correspond
in its more or less archaic forms to certain critical moments that punctuate the
history of man’s mental genesis, each representing a stage of objectifying iden-
tification.

We can glimpse its stages in children by simple observation, in which Char-
lotte Biihler, Elsa K6hler, and, following in their footsteps, the Chicago School
have revealed several levels of significant manifestations, though only ana-
lytic experience can give them their exact value by making it possible to rein-
tegrate subjective relations in them.

; The first level shows us that the very young child’s experience of itself—
insofar as it is related to the child’s semblable—develops on the basis of a sit-
uation that is experienced as undifferentiated. Thus, around the age of eight
months, in confrontations between children—which, if they are to be fruit-
ful, must be between children whose difference in age is no more than two and
a half months—we see gestures of fictitious actions by which one subject
renews the other’s imperfect gesture by confusing their distinct application
and synchronies of spectacular capture that are all the more remarkable as the);
precede the complete coordination of the motor systems they involve.

Thus the aggressiveness that is manifested in the retaliations of slaps and
blows cannot be regarded solely as a playful manifestation of the exercise of
strength and their employment in getting to know the body. It must be under-
stood within a broader realm of coordination: one that will subordinate the
functions of tonic postures and vegetative tension to a social relativity, whose
prevalence in the expressive constitution of human emotions has been r,emark—
ably well emphasized by Wallon.

Furthermore, Ibelieved I myself could highlight the fact that, on such occa-
sions, the child anticipates at the mental level the conquest of his own body’s
functional unity, which is still incomplete at the level of volitional motricity
at that point in time.

What we have here is a first capture by the image in which the first moment
of the dialectic of identifications is sketched out. It is linked to a gestalt phe-
nomenon, the child’s very early perception of the human form, a form which
as we know, holds the child’s interest right from the first months of life and,
in the case of the humfan face, right from the tenth day. But what demonstrate;
the phenomenon of fecognition, implying subjectivity, are the signs of tri-
umphant jubilation apd the playful self-discovery that characterize the child’s
encounter with his mirror image starting in the sixth month. This behavior
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contrasts sharply with the indifference shown by the very animals that per-
ceive this image—the chimpanzee, for example—once they have tested its van-
ity as an object; and it is even more noteworthy as it occurs at an age when the
child lags behind the chimpanzee in instrumental intelligence, only catching
up with the latter at eleven months of age.

What I have called the “mirror stage” is of interest because it manifests the
affective dynamism by which the subject primordially identifies with the visual
gestalt of his own body. In comparison with the still very profound lack of
coordination in his own motor functioning, that gestalt is an ideal unity, a salu-
tary imago. Its value is heightened by all the early distress resulting from the
child’s intra-organic and relational discordance during the first six months of
life, when he bears the neurological and humoral signs of a physiological pre-
maturity at birth.

Itis this capture by the imago of the human form—rather than Einfiihlung,
the absence of which is abundantly clear in early childhood—that dominates
the whole dialectic of the child’s behavior in the presence of his semblable
between six months and two and a half years of age. Throughout this period,
one finds emotional reactions and articulated evidence of a normal transitivism.
A child who beats another child says that he himself was beaten; a child who
sees another child fall, cries. Similarly, it is by identifying with the other that
he experiences the whole range of bearing and display reactions—whose struc-
tural ambivalence is clearly revealed in his behaviors, the slave identifying with
the despot, the actor with the spectator, the seduced with the seducer.

There is a sort of structural crossroads here to which we must accommo-
date our thinking if we are to understand the nature of aggressiveness in man
and its relation to the formalism of his ego and objects. It is in this erotic rela-
tionship, in which the human individual fixates on an image that alienates him
from himself, that we find the energy and the form from which the organiza-
tion of the passions that he will call his ego originates.

Indeed, this form crystallizes in the subject’s inner conflicrual tension, which
leads to the awakening of his desire for the object of the other’s desire: here
the primordial confluence precipitates into aggressive competition, from
which develops the triad of other people, ego, and object. Spangling the space
of spectacular communion, this triad is inscribed there according to its own
formalism, and it so completely dominates the affect of Einfiihlung thata child
at that age may not recognize the people he knows best if they appear in com-
pletely different surroundings.

But if the ego seems to be marked, right from the outset, by this aggressive
relativify—which minds starved for objectivity might equate with an animal’s
emotional erections when it is distracted by a desire in the course of its exper-
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imental conditioning—how can we escape the conclusion that each great
instinctual metamorphosis, punctuating the individual’s life, throws its delim-
itation back into question, composed as it is of the conjunction of the subject’s
history with the unthinkable innateness of his desire?

This is why man’s ego is never reducible to his lived identity, except at a
limit that even the greatest geniuses have never been able to approach; and
why, in the depressive disruptions constituted by reversals experienced due to
asense of inferiority, the ego essentially engenders deadly negations that freeze
it in its formalism. “What happens to me has nothing to do with what I am.
There’s nothing about you that is worthwhile.”

Thus the two moments, when the subject negates himself and when he
accuses the other, become indistinguishable; and we see here the paranoiac
structure of the ego that finds its analog in the fundamental negations high-
lighted by Freud in the three delusions: jealousy, erotomania, and interpreta-
tion. Itis the very delusion of the misanthropic beautiful soul, casting out onto
the world the disorder that constitutes his being.

Subjective experience must be fully accredited if we are to recognize the
central knot of ambivalent aggressiveness, which at the present stage of our
culture is given to us in the dominant form of resentment, including even its
most archaic aspects in the child. Thus, Saint Augustine, because he lived at
a similar time, without having to suffer from a “behaviorist” resistance—in
the sense in which I use the term—foreshadowed psychoanalysis by giving
us an exemplary image of such behavior in the following terms: “Pidi ego et
expertus sum gelantem parvulum: nondum loquebatur et intuebatur pallidus amaro
aspectu conlactaneum suum” (“I myself have seen and known an infant to be
jealous even though it could not speak. It became pale, and cast bitter looks
on its foster-brother”). Thus Augustine forever ties the situation of spectac-
ular absorption (the child observed), the emotional reaction (pale), and the
reactivation of images of primordial frustration (with an envenomed look)—
which are the psychical and somatic coordinates of the earliest aggressive-
ness—to the infant (preverbal) stage of early childhood.

Only Melanie Klein, studying children on the verge of language, dared to
project subjecrive experience into that earlier period; observation, nevertheless,
enables us to affirm its role there in the simple fact, for example, that a child
who does not yet speak reacts differently to punishment than to brutality.

Through Klein we have become aware of the function of the imaginary
primordial enclosure formed by the imago of the mother{s body; through her
we have the mapping, drawn by children’s own hands, gf the mother’s inner
empire, and the historical atlas of the internal divisions jn which the imagos
of the father and siblings—whether real or virtual-—and the subject’s own
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voracious aggression dispute their deleterious hold over her sacred regions.
We have also become aware of the persistence in the subject of the shadow of
“bad internal objects,” related to some accidental “association” (to use a term
concerning which we should emphasize the organic meaning analytic experi-
ence gives it, as opposed to the abstract meaning it retains from Humean ide-
ology). Hence we can understand by what structural means re-evoking certain
imaginary personae and reproducing certain situational inferiorities may dvs-
concert the adult’s voluntary functions in the most rigorously predictable
way—namely, by their fragmenting impact on the imago involved in the ear-
liest identification.

By showing us the primordial nature of the “depressive position,” the
extremely archaic subjectivization of a kakon, Melanie Klein pushes back the
limits within which we can see the subjective function of identification at work,
and she especially enables us to situate the first superego formation as
extremely early.

But it is important to delimit the orbit within which the following relations,
some of which have yet to be elucidated, are situated in our theoretical work—
guilt tension, oral harmfulness, hypochondriacal fixation, not to mention pri-
mordial masochism which [ am excluding from my remarks here-—in order
to isolate the notion of an aggressiveness linked to the narcissistic relationship
and to the structures of systematic misrecognition and objectification that char-
acterize ego formation.

A specificsatisfaction, based on the integration of an original organic chaos
[désarrot], corresponds to the Uréild of this formation, alienating as it may be
due to its function of rendering foreign. This satisfaction must be conceived
of in the dimension of a vital dehiscence constitutive of man and makes
unthinkable the idea of an environment that is preformed for him; it is a “neg-
ative” libido that enables the Heraclitean notion of Discord—which the Eph-
esian held to be prior to harmony—to shine once more.

Thus, there is no need to look any further to find the source of the energy
the ego borrows to put in the service of the “reality principle,” a question Freud
raises regarding repression.

This energy indubitably comes from “narcissistic passion”—provided one
conceives of the ego according to the subjective notion I am proposing here
as consonant with the register of analytic experience. The theoretical diffi-
culties encountered by Freud seem, in fact, to stem from the mirage of objec-
tification, inherited from classical psychology, constituted by the iflea of the
“perception-consciousness” system, in which the existence of everything the
ego neglects, scotomizes, and misrecognizes in the sensations that mke it react
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to reality, and of everything it doesn’t know, exhausts, and ties down in the
meanings it receives from language, suddenly seems to be overlooked—a sur-
prising oversight on the part of the man who succeeded in forcing open the
borders of the unconscious with the power of his dialectic.

Justas the superego’s insane oppression lies at the root of the well-founded
imperatives of moral conscience, mad passion—specific to man, stamping his
image on reality—is the obscure foundation of the will’s rational mediations.

The notion of aggressiveness as a tension correlated with narcissistic struc-
ture in the subject’s becoming allows us to encompass in a very simply for-
mulated function all sorts of accidents and atypicalities in that becoming.

I shall indicate here how I conceive of its dialectical link with the function
of the Oedipus complex. In its normal form, its function is that of sublima-
tion, which precisely designates an identificatory reshaping of the subject
and—as Freud wrote when he felt the need for a “topographical” coordina-
tion of psychical dynamisms—a secondary identification by introjection of the
imago of the parent of the same sex.

The energy for that identification is provided by the first biological surge
of genital libido. But it is clear that the structural effect of identification with
a rival is not self-evident, except at the level of fable, and can only be con-
ceptualized if the way is paved for it by a primary identification that structures
the subject as rivaling with himself. In fact, a note of biological impotence is
met with again here—as is the effect of anticipation characteristic of the human
psyche’s genesis—in the fixation of an imaginary “ideal,” which, as analysis
has shown, determines whether or not the “instinct” conforms to the indi-
vidual’s physiological sex. A point, let it be said in passing, whose anthropo-
logical import cannot be too highly stressed. But whatinterests me here is what
I shall refer to as the “pacifying” function of the ego-ideal: the connection
between its libidinal normativeness and a cultural normativeness, bound up
since the dawn of history with the imago of the father. Here, obviously, lies
the import that Freud’s work, Zotem and Taboo, still has, despite the mythical
circularity that vitiates it, insofar as from a mythological event—the killing
of the father—it derives the subjective dimension that gives this event its mean-
ing: guilt.

Indeed, Freud shows us that the need for a form of participation, which neu-
tralizes the conflict inscribed after killing him in the situation of rivalry among
the brothers, is the basis for identificatiof with the paternal totem. Oedipal
identification is thus the identification by which the subject transcends the
aggressiveness constitutive of the first subfective individuation. I have stressed
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elsewhere that it constitutes astep in the establishment of the distance by which,
with feelings akin to respect, a whole affective assumption of one’s fellow man
is brought about.

Only the anti-dialectical mentality of a culture which, dominated as it is by
objectifying ends, tends to reduce all subjective activity to the ego’s being, can
justify Von den Steinen’s astonishment when confronted by a Bororo who said,
“I'm an ara.” All the “primitive mind” sociologists scurry about trying to
fathom this profession of identity, which is no more surprising upon reflec-
tion than declaring, “I'm a doctor” or “I'm a citizen of the French Republic,”
and certainly presents fewer logical difficulties than claiming, “I'm a man,”
which at most can mean no more than, “I’m like the person who, in recogniz-
ing him to be a man, I constitute as someone who can recognize me as a man.”
In the final analysis, these various formulations can be understood only in ref-
erence to the truth of “I is an other,” less dazzling to the poet’s intuition than
it is obvious from the psychoanalyst’s viewpoint.

Who, if not us, will call back into question the objective status of this “I,”
which a historical evolution peculiar to our culture tends to confuse with the
subject? The specific impact of this anomaly on every level of language
deserves to be displayed, and first and foremost as regards the first person as
grammatical subject in our languages [langues]—the “I love” that hyposta-
sizes a tendency in a subject who denies it. An impossible mirage in linguistic
forms, among which the most ancient are to be found, and in which the sub-
ject appears fundamentally in the position of a determinative or instrumental
of the action.

Let us not pursue here the critique of all the abuses of the cogito ergo sum,
recalling instead that, in analytic experience, the ego represents the center of
all resistances to the treatment of symptoms.

It was inevitable that analysis, after emphasizing the reintegration of ten-
dencies excluded by the ego—those tendencies underlying the symptoms it
tackled at first, most of which were related to failed Oedipal identification—
should eventually discover the “moral” dimension of the problem.

Parallel to that, what came to the fore were, on the one hand, the role played
by the aggressive tendencies in the structure of symptoms and personality and,
on the other, all sorts of “uplifting” conceptions of the liberated libido, one of
the first of which can be attributed to French psychoanalysts under the head-
ing of “oblativity.”

It is, in fact, clear that genital libido operates by blindly going beyond the
individual for the sake of thejspecies and that its sublimating effects in the Oedi-
pal crisis are at the root of the whole process of man’s cultural subordination.
Nevertheless, one cannot overemphasize the irreducible character of narcis-
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sistic structure and the ambiguity of a notion that tends to misrecognize the
constancy of aggressive tension in all moral life that involves subjection to this
structure: for no amount of oblativity could free altruism from it. This is why
LaRochefoucauld could formulate his maxim, in which his rigor concurs with
the fundamental theme of his thought, on the incompatibility between mar-
riage and delight.

We would be allowing the cutting edge of analytic experience to become
dullif we deluded ourselves, if not our patients, into believing in some sort of
pre-established harmony that would free social conformity—made possible
by the reduction of symptoms——of its tendency to induce aggressiveness in
the subject.

Theoreticians in the Middle Ages showed a rather different kind of pene-
tration when they debated whether love could be understood in terms of a
“physical” theory or an “ecstatic” theory, both of which involved the reab-
sorption of man’s ego, the one by its reintegration into a universal good, the
other by the subject’s effusion toward an object devoid of alterity.

In all of an individual’s genetic phases and at every degree of a person’s
human accomplishment, we find this narcissistic moment in the subject in a
before in which he must come to terms with a libidinal frustration and in an
after in which he transcends himself in a normative sublimation.

This conception allows us to understand the aggressiveness involved in the
effects of all the subject’s regressions, aborted undertakings, and refusals of
typical development, especially at the level of sexual realization—and more
precisely within each of the great phases that the libidinal metamorphoses bring
about in human life, whose major function analysis has demonstrated: wean-
ing, the Oedipal stage, puberty, maturity, and motherhood, not to mention the
involutional climacteric. I have often said that the emphasis initially placed in
psychoanalytic doctrine on the Oedipal conflict’s aggressive retortions in the
subject corresponded to the fact that the effects of the complex were first
glimpsed in failed attemps to resolve it.

There is no need to emphasize that a coherent theory of the narcissistic
phase clarifies the ambivalence peculiar to the “partial drives” of scotophilia,
sadomasochism, and homosexuality, as well as the stereotypical, ceremonial
formalism of the aggressiveness that is manifested in them. I am talking here
about the often barely “realized” apprehension of other people in the practice
of certain of these perversions, their subjective value actually being very dif-
ferept from that ascribed to them in the otherwise very striking existential
recqnstructions Sartre provided.

should also like to mention in passing that the decisive function I ascribe
to the imago of one’s own body in the determination of the narcissistic phase
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enables us to understand the clinical relation between congenital anomalies of
functional lateralization (lefi-handedness) and all forms of inversion of sex-
ual and cultural normalization. This reminds us of the role attributed to gym-
nastics in the “beautiful and good” ideal of education among the Ancient
Greeks and leads us to the social thesis with which I will conclude.

THESIS V: This notion of aggressiveness as one of the intentional coordinates
of the human ego, especially as regards the category of space, allows us to
conceive of its role in modern neurosis and in the malaise in civilization.

Here I want to merely sketch out a perspective regarding the verdicts analytic
experience allows us to come to in the present social order. The preeminence
of aggressiveness in our civilization would already be sufficiently demonstrated
by the fact that it is usually confused in everyday morality with the virtue of
strength. Quite rightly understood as indicative of ego development, aggres-
siveness is regarded as indispensable in social practice and is so widely
accepted in our mores that, in order to appreciate its cultural peculiarity, one
must become imbued with the meaning and efficient virtues of a practice like
that of yang in the public and private morality of the Chinese.

Were it not superfluous, the prestige of the idea of the struggle for life would
be sufficiently attested to by the success of a theory that was able to make us
endorse a notion of selection based solely on the animal’s conquest of space
as a valid explanation for the developments of life. Indeed, Darwin’s success
seems to derive from the fact that he projected the predations of Victorian
society and the economic euphoria that sanctioned for that society the social
devastation it initiated on a planetary scale, and that he justified its predations
with the image of a laissez-faire system in which the strongest predators com-
pete for their natural prey.

Before Darwin, however, Hegel had provided the definitive theory of the
specific function of aggressiveness in human ontology, seeming to prophesy
the iron law of our own time. From the conflict between Master and Slave, he
deduced the entire subjective and objective progress of our history, revealing
in its crises the syntheses represented by the highest forms of the status of the
person in the West, from the Stoic to the Christian, and even to the future cit-
izen of the Universal State.

Here the natural individual is regarded as nil, since the human subject is
nothing, in effect, before the absolute Master that death is for him. The satis-
faction of hunan desire is possible only when mediated by the other’s desire
and labor. While it is the recognition of man by man that is at stake in the con-
flict between Master and Slave, this recognition is based on a radical negation
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of natural values, whether expressed in the master’s sterile tyranny or in work’s
productive tyranny.

The support this profound doctrine lent to the slave’s constructive Sparta-
cism, recreated by the barbarity of the Darwinian century, is well known.

The relativization of our sociology by the scientific collection of the cul-
tural forms we are destroying in the world—and the analyses, bearing truly
psychoanalytic marks, in which Plato’s wisdom shows us the dialectic com-
mon to the passions of the soul and of the city—can enlighten us as to the rea-
son for this barbarity. Namely, to employ the jargon that corresponds to our
approaches to man’s subjective needs, the increasing absence of all the satu-
rations of the superego and ego-ideal that occur in all kinds of organic forms
in traditional societies, forms that extend from the rituals of everyday inti-
macy to the periodical festivals in which the community manifests itself. We
no longer know them except in their most obviously degraded guises. Fur-
thermore, in abolishing the cosmic polarity of the male and female principles,
our society is experiencing the full psychological impact of the modern phe-
nomenon known as the “battle of the sexes.” Ours is an immense community,
midway between a “democratic” anarchy of the passions and their hopeless
leveling out by the “great winged drone” of narcissistic tyrannyj it is clear that
the promotion of the ego in our existence is leading, in conformity with the
utilitarian conception of man that reinforces it, to an ever greater realization
of man as an individual, in other words, in an isolation of the soul that is ever
more akin to its original dereliction.

Correlatively, it seems—I mean for reasons whose historical contingency
isbased on a necessity that certain of my considerations make it possible to per-
ceive—we are engaged in a technological enterprise on the scale of the entire
species. The question is whether the conflict between Master and Slave will
find its solution in the service of the machine, for which a psychotechnics, that
is already yielding a rich harvest of ever more precise applications, will strive
to provide race-car drivers and guards for regulating power stations.

The notion of the role of spatial symmetry in man’s narcissistic structure
is essential in laying the groundwork for a psychological analysis of space,
whose place I can merely indicate here. Animal psychology has shown us that
the individual’s relation to a particular spatial field is socially mapped in cer-
tain species, in a way that raises it to the category of subjective membership.
I'would say that it is the subjective possibility of the mirror projection of such
a field into the other’s field that gives human space its originally “geometri-
cal” structure, a structure I would willingly characterize as kalefdoscopic.

Such, at least, is the space in which the imagery of the ego develops, and
which intersects the objective space of reality. But does it provide us a secure
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basis? Already in the Lebensraum (“living space”) in which human competi-
tion grows ever keener, an observer of our species from outer space would
conclude we possess needs to escape with very odd results. But doesn’t con-
ceptual extension, to which we believed we had reduced reality [rée/], later
seem to refuse to lend its support to the physicist’s thinking? Having extended
our grasp to the farthest reaches of matter, won’t this “realized” space—which
makes the great imaginary spaces in which the free games of the ancient sages
roamed seem illusory to us—thus vanish in turn in a roar of the universal
ground?

Whatever the case may be, we know how our adaptation to these exigen-
cies proceeds, and that war is increasingly proving to be the inevitable and
necessary midwife of all our organizational progress. The adaptation of
adversaries, opposed in their social systems, certainly seems to be progress-

ing toward a confluence of forms, but one may well wonder whether it is moti- .

vated by agreement as to their necessity, or by the kind of identification Dante,
in the Inferno, depicts in the image of a deadly kiss.

Moreover, it doesn’t seem that the human individual, as the material for
such a struggle, is absolutely flawless. And the detection of “bad internal
objects,” responsible for reactions (that may prove extremely costly in terms
of equipment) of inhibition and headlong flight—which we have recently
learned to use in the selection of shock, fighter, parachute, and commando
troops—proves that war, after having taught us a great deal about the gene-
sis of the neuroses, is perhaps proving too demanding in its need for ever more
neutral subjects to serve an aggression in which feeling is undesirable.

Nevertheless, we have a few psychological truths to contribute here too:
namely, the extent to which the ego’s supposed “instinct of self-preservation”
willingly gives way before the temptation to dominate space, and above all the
extent to which the fear of death, the “absolute Master”—presumed to exist in
consciousness by a whole philosophical tradition from Hegel onward—is psy-
chologically subordinate to the narcissistic fear ofsharm to one’s own body.

I.do not think it was futile to have highlighted the relation berween the spa-
tial dimension and a subjective tension, which—in the malaise of civilization—
intersects with the tension of anxiety, approached so humanely by Freud, and
which develops in the temporal dimension. I would willingly shed light on the
latter, too, using the contemporary significations of two philosophies that
would seem to correspond to the philosophies I just mentioned: that of Berg-
son, owing to its naturalistic inadequacy, and that of Kierkegaard owing fo its
dialectical signification.

Only at the intersection of these two tensions should one envisage the
assumption by man of his original fracturing, by which it might be said that at

e e
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every instant he constitutes his world by committing suicide, and the psycho-
logical experience of which Freud had the audacity to formulate as the “death
instinct,” however paradoxical its expression in biological terms may be.

In the “emancipated” man of modern society, this fracturing reveals that
his formidable crack goes right to the very depths of his being. It is a self-
punishing neurosis, with hysterical/hypochondriacal symptoms of its func-
tional inhibitions, psychasthenic forms of its derealizations of other people
and of the world, and its social consequences of failure and crime. It is this
touching victim, this innocent escapee who has thrown off the shackles that
condemn modern man to the most formidable social hell, whom we take in
when he comes to us; it is this being of nothingness for whom, in our daily
task, we clear anew the path to his meaning in a discreet fraternity—a fra-
ternity to which we never measure up.

Note

I. Apart from the first line, this text is reproduced here in its original form.
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a number of things, including to stare at it, pin
it down, and fix it in the sense in which a pho-
tographer uses fixer to develop a picture.

(94,3) See general note above on assumer
and assomption.

(95,1) Un relief de stature (the contour of his
stature) could instead be understood as “the
contour of the stature.” In gestalt theory, prég-
nance refers to the power forms have to impose
themselves upon perception or force them-
selves upon us.

(95,2) ‘Disposition’ en miroir (mirrored dis-
position) implies the right-left reversal charac-
teristic of mirror images.

(95,3) On the sexual maturation of pigeons,
see L. Harrison Matthews, “Visual Stimulation
and Ovulation in Pigeons” in the Proceedings
of the Royal Society, Series B, 126 (1939):
557-560. On the development of the migratory
locust, see R. Chauvin’s work in Annales de la
Société entomologique de France (1941, third
quarter): 133, 272. These and other references
are provided in Lacan’s paper “Some Reflec-
tions on the Ego,” [/P XXXIV, 1 (1953):
11-17, and in “Remarks on Psychical Causal-
ity” in Ecrits 1966, 189 and 190-91.

(95,fn1) In English, see “The Effectiveness
of Symbols” in Structural Anthropology, trans.
Claire Jacobson and Brooke Grundfest Schoepf
(New York: Basic Books, 1963).

(96,2) See Roger Caillois, “Mimétisme et
psychasthénie légendaire,” Le minotaure VII
(1935); in English, see “Mimicry and Legendary
Psychasthenia,” October XXXI (1984): 17-32.

(96,3) Détermine (limits) could also be
translated as “specifies,” “defines,” “decides,”
or “fixes.” André Breton introduced the term
peu de réalité (scant reality) in his 1924 “Intro-
duction au discours sur le peu de réalité”; see
Point du_Jour (Paris: Gallimard, 1970); in Eng-
lish, see “Introduction to the Discourse on the
Paucity of Reality” in Break of Day, trans.
Mark Polizzotti and Mary Ann Caws (Lincoln:

University of Nebraska Press, 1999), 3-20.

(96,4) See Jakob von Uexkiill, Unwelt und
Innenwelt der Tiere (Berlin: Julius Springer, 1909).

(97,1) The term “fetalization” (also spelled
“foetalization”) was introduced by Louis Bolk;
see Das Problem der Menschwerdung (Jena:
Gustav Fischer, 1926).

(97,2) Poussée (pressure) is the usual trans-

lation of Freud's Drang, one of the components
of |the drive; see SE XIV, 122. Quadrature
(squaring) is the French term for what is referred
to in English as “the squaring of the circle” (/a
quadrature du cercle). Récolement (audit) is a
legal term designating the operation of reading
a witness’ deposition back to him or her to see

7

if he or she approves of it. In financial contexts
it can also be translated as “audit,” “checking,”
“reexamination,” or “verification” (of accounts
or inventory); this could lead to the following
possible translation: “the inexhaustible squaring
(or setling) of the ego’s accounts.”

(97,3) Corps morcelé (fragmented body) is
sometimes rendered as “body in pieces.”

(98,1) Annulation (undoing what has been
done) might ordinarily be translated as cancel-
lation, rendering null and void, or invalidation.
Here, however, it seems that Lacan is directly
referring to the mechanism of “undoing”
(something that has been done) found in obses-
sive neurosis. See, in particular, SE X, 235-36
and 243,and SE XX, 119-20; in the latter, Stra-
chey indicates that he is translating Freud’s
ungeschehenmachen, which literally means
“making unhappened.”

(98,4) See Charlotte Biihler, From Birth w0
Maturity: An Outline of the Psychological
Development of the Child (London: Kegan
Paul, Trench & Trubner, 1935).

(98,6) The French term primaire (rendered
in the standard English translation of narcis-
sisme primaire by “primary”) also has the con-
notation of primal or primordial.

(99,1) See Jean-Paul Sartre’s Being and
Nothingness.

(99,2) Lacan’s creation here, self-suffisance
(self *-sufficiency), also suggests a note of self-
complacency, self-conceit, and smugness.

(99,3) Concentrationnaire (concentration-
camp) is an adjective that was coined after World
War II to describe life in concentration camps.
In the hands of certain writers it became, by
extension, applicable to many aspects of life. In
“Paris Alive: The Republic of Silence” Sartre
wrote “Never were we [the French] freer than
under the German occupation” (Atlantic
Monthly [December 1944]: 39-40).

(99,6) See “The Passions of the Soul,” in The
Philosophical Works of Descartes (Cambridge:
Cambridge University Press, 1967), 331-427.
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NOTES TO “AGGRESSIVENESS IN PSYCHOANALYSIS”

(103,2) Lacan’s use of “bipolar” here is not a
reference to the contemporary psychiatric label.

(105,3) Angustiae anguishes or narrow
straits (of birth).

(106,3) The Republic, Book 1, 336 ff.

(107,2) Amour-propre: self-love, self-regard,
self-esteem, vanity, or pride.

(108,3) Le redan et la chicane (stepping and
staggering technique) was a technique employed
in military fortifications at the time of Louis
XIV. Fortifications d la Vauban (military fortifi-
cation) were unassailable fortifications designed
by Sébastien le Prestre de Vauban, 1633-1707.

(109,1) Préjudicielle (prior) is a legal term,
describing questions and costs associated with
a legal judgment that must be handed down
priorto the principal suit. It could also be trans-
lated as “preliminary” or “prerequisite.” See
Freud, “Negation” (Die Verneinung), SEXIX,
235.

(109,2) Complaisance (self-indulgence)
could also be translated as “complacency.”

(109,6) Une surface sans accidents (a smooth
surface) has no topographical relief or acci-
dental attributes.

(110,6) See Lacan's 1932 doctoral dissertation
published as De la psychose paranoiague dans ses
rapports avec la personnalité (Paris: Seuil, 1980).

(110,7) Kakon: “bad (object)” in Greek.

(111,3) See Pierre Janet, “Les sentiments
dans le délire de persécution,” Journal de Psy-
chologie XXIX (1932): 161240 and 401-60.

(112,2) The French original of this text and
EBerits 1966 both read spectaculaire (spectacu-
lar) instead of spéculaire three times in this
article, whereas Lacan’s other texts almost
always read spéculaire (specular); spectaculaire
should probably be understood here in the sense
of “relating to or constituting a spectacle.”

(112,3) See H. Wallon, Les origines du car-
actére cheg l'enfant: Les Préludes du sentiment de

personnalité (Paris: PUF, [1934] 1954).

(113,3) Einfiihlung is usually rendered as
“empathy,” “understanding,” or “sensitivity.”

(113,4) Se fixe a (fixates on) could also be
translated as “latches onto,” “attaches himself
to,” or “freezes himself in.”

(114,4) See Freud’s discussion of the three

possible contradictions of the single proposi-
tion, “I love him” (S£ XII, 63-64). The three
principal forms of paranoia Freud discusses
there are jealousy, erotomania, and persecution.
See Lacan’s discussion of this in his “Discours
de Rome” in Autres écrits (Paris: Seuil, 2001),
156-57. Désordre (disorder) can also be ren-
dered as “chaos” or “mess”; it is not a refer-
ence to the eponymous psychiatric notion. On
the “beautiful soul,” see Hegel’s Phenomenol-
ogy of Spirit, trans. A. V. Miller (Oxford:
Oxford University Press, 1977), 383.

(114,5) The Confessions of St. Augustine,
trans. J. G. Pilkington (New York: The Her-
itage Press, 1963), 7. To translate the French
rendition of the Latin Lacan provides (perhaps
taken from a published French translation): “I
saw with my own eyes and knew very well an
infant in the grip of jealousy: he could not yet
speak, and already he observed his foster
brother, pale and with an envenomed look.”

(116,2) Désarroi here means distress, confu-
sion, helplessness, complete disorganization,
and disarray.

(116,3) Here as elsewhere, Lacan uses répres-
sion (now usually reserved in French for
“repression” in the political sense) instead of the
more usual refoulement (now reserved in French
for “repression” in the psychoanalytic sense).

(117,2) See, in particular, SZ XIII, 141-43.

(117,4) See K. von den Steinen, Unter der
Natiirviltker Zentralbrésiliens (Berlin: Dietrich
Reiner, 1894), 305-6, and L. Lévy-Bruhl, Zes

Sonctions mentales dans les sociétés inférieures
(Paris: Alcan, 1910), 77-78.

(118,1) On identity, cf. Eerits 1966, 213. “Je
est un autre” (“I is an other”) is from Rim-
baud’s letter to Georges Izambard dated May
13, 1871. See Arthur Rimbaud, Oeuvres com-
plétes (Paris: Gallimard, 1954), 268.

(118,5) On oblativité (oblativity), see gen-
eral note above.

(119,1) En Libérer 'altruisme (free altruism
from it) could also be translated as “free up its
altruism” or “free up the altruism therein.” See
Maxim 113, “Ily a de bons mariages, mais il n’y
enapoint de délicieux,” in La Rochefoucauld,
Maximes (Paris: Garnier Fréres, 1967).



776 Translator’s Endnotes

(119,3) Cf. Seminar III, 287, and Seginar
XX, 70, where Lacan refers to Pierre Rous-
selot, Pour Ukistoire du probléme de l'amqur au
moyen dge (Miinster: Aschendorffsche Buch-
handlung, 1907). Rousselot explains that
“physical love” was notunderstood in the Mid-
dle Ages as corporal orbodily, but rather as nat-
ural love—the kind of love one finds in nature
between mother bear and cub, for example (see
page 3). In the translation of Saint Thomas
Aquinas’ Summa Theologica prepared by the
Fathers of the English Dominican Province, it~
is rendered as “natural love” (Chicago: Ency-
clopedia Britannica, 1952) (Question 60).

(119,5) On the climacteric, see SE XII, 46.

(120,3) Note that Malaise dans la civilisation
is the standard French title of Freud’s Das
Unbehagen in der Kultur, known in English as
Civilization and its Discontents.

(120,4) Yang here is likely intended in the
sense of “face,” referring thus to the impor-
tance of saving face.

(121,2) I have assumed that where the
French text reads ces (these), it should, in fact,
read ses (its): “revealing in its crises . . .”

(121,4) Spartacism: the views adopted by the
Spartacists in the Spartacus League, which took

its inspiration from the revolt of the Roman
gladiators.

(122,1) “Great winged drone” is a reference
to Plato’s Republic, 572e-573a.

(123,5) The two philosophies Lacan just
mentioned are those of Darwin and Hegel.

(124,2) The French term irresponsable is
often used like the English “irresponsible”
(qualifying, for example, someone who does
not think before he or she acts), but the longer-
standing meaning of the French term qualifies

“someone who does not have'to answer for his or

heracts (for example, the King in certain monar-
chies is answerable to no one); hence my trans-
lation here: “innocent.” £n rupture du ban qui
voue {’homme moderne (who has thrown off the
shackles that condemn modern man) is quite
ambiguous, since being en rupture de ban means
two rather different things—being someone
who has “illegally returned to a country from
which he or she has been exiled” (that is, a cer-
tain kind of outlaw) and someone who has been
“emancipated from the constraints of his or her
condition or state”—and since it could be the
rupture or the ban that “condemns modern man
to the most formidable social hell.”

NOTES TO “A THEORETICAL INTRODUCTION TO THE FUNCTIONS
OF PSYCHOANALYSIS IN CRIMINOLOGY”

(126,4) See Saint Paul’s Epistle to the
Romans 7:7, for example: “I can only know sin
by means of the Law. Indeed, I would never
have thought to covet had the Law not said
‘“Thou shalt not covet.””

(126,5) According to the Trésor dela Langue
frangaise, loi positive (positive law) designates
written law as opposed to natural or unwritten
law; given what follows in the text, however,
Lacan would seem to be referring either to what
isknown in English as positive law (existing law
created by legally valid procedures)—although
in French that is usually signified by droit pos:-
tif—or to substantive law (the positive law that
creates, defines, and regulates the rights and
duties of parties and that may give rise to a cause
of action, as distinguished from “adjective law”
which pertains to the practice and procedure or

legal machinery by which substantive law is
determined or made effective).

(126,7) See Bronislaw Malinowski, Crime
and Custom in Savage Society (New York: Har-
court, Brace & Company; London: K. Paul,
Trench, Trubner & Co., 1926); this work is still
in print by other publishers.

(127,4) “Holy Office” refers to the Catholic
congregation charged with maintaining purity
of faith, formerly known as the Inquisition; its
name was changed in 1965 from Holy Office
to Congregation for the Doctrine of the Faith.
“People’s Court” here probably refers to local
courts in the former Soviet Union, or to Nazi
Germany.

(128,1) Scande (scand) is the verb form of
“scansion,” and the infinitive scander is usually
translated as “to scan” or “scanning” (as in

scanning verse, or dividing verse into metrical
feet). [ have opted here to introduce a neolo-
gism—-to scand, scanding—so as to distin-
guish the far more common contemporary uses
of scanning (looking over rapidly, quickly run-
ning through a list, taking ultra-thin pictures
of the body with a scanner, or “feeding” text
and images in digital form into a computer)
from Lacan’s idea here of cutting, puncruating,
or interrupting something.

_ (128,2) The subtitle of the Gorgras is “On
Rhetoric; Refutative.”

(128,3) Liinfatuation du Maitre (infatation
with the Master) might instead be rendered as
“the Master’s infatuation.” On the meaning of
punishment, see, for example, Gorgias 525B.

(128,4) See SE XXI, 53, and Gorgias 482A
(sometimes rendered as “philosophy is always
true”)

(129,1) Irréalise (Unrealizes) does not seem
to suggest that psychoanalysis undoes the rea/-
ity of crime, but rather highlights its imaginary
and symbolic motives or components. The
Trésor de la Langue frangaise gives the follow-
ing meanings for irréaliser: to not accomplish;
to render unreal by thought or imagination; to
lose one’s identity or personality by identify-
ing with or projecting oneself into a different
world; or to lose one’s real character by taking
on an enchanting or fanciful form.

(130,2) See Harald Schultz-Henke’s Der
Gehemmte Mensch: Entwurf eines Lehrbuches der
Neo-Psychoanalyse (Stuttgart: Thieme, 1947).

(130,5) In American English, the more typ-
ical formulation would be “ignorance of the law
is no excuse.”

(130,6) Here and in the next paragraph,
Lacan juxtaposes délits (offenses) and crimes;
délit could be understood as an intentional
crime or as a misdemeanor.

(131,1) See Franz Alexander and Hugo
Staub, Der Verbrecher und seine Richter: Ein
psychoanalytischer Einblick in die Welt der Para-

graphen (Vienna: Internationaler Psychoana-
lytischer Verlag, 1929), translated into English
by Gregory Zilboorg as The Criminal, the
Judge and the Public: A Psychological Analysis
(New York: Macmillan, 1931). The French edi-
tionalso included an article by Alexander enti-
tled “Un possédé du voyage en auto” (the man
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obsessed with car trips). Marie Bonaparte s text
can be found in French in the Revue Frangaise
de Psychanalyse 1, 1 (1927).

(132.1) Reading faisaient (place) for faisair.

(132,5) Oedipisme (Oedipalism) is a term
created by Charles Blondel to designate self-
mutilation of one or both eyes; see his book,
Les Auto-Mutilaceurs (1906). Although this is
the only definition I have been able to find in
any dictionary, Lacan seems to use it in a far

_.m9re general manne in this article (cf. Acrite

1966, 606).

(133,1) Puissance capratrice (power to cap-
tivate): as an adjective, caprarrice qualifies
something that holds one’s attention, some-
thing that is captivating.

(133,4) See August Aichhorn’s Pzrwahrloste
Jugend: Die Psychoanalyse in der Fiir-
sorgeergichung (Leipzig, Vienna, & Zurich: Inter-
nationaler Psychoanalytischer Verlag, 1925),
translated into English as Wayward Youth (New
York: The Viking Press, 1935). See also Kate
Friedlander’s The Psycho-Analytical Approach to
Juvenile Delinguency: Theory, Case-Studies,
Treatment (London: Routledge & Kegan Paul,
1947). Freud wrote a preface to Aichhorn’s
book that can be found in S£ XIX, 273-78.

(134,1) See Lagache’s “Contribution to the
Psychology of Criminal Behaviour: Psycho-
analytic Commentary on an Expert’s Report,”
in The Work of Daniel Lagache: Selected Writ-
ings 1938-1964, trans. E. Holder (London:
Karnac Books, 1993), 33-65, where conduite
tmaginaire (imaginary behavior) is translated
as “imaginary conduct” on page 64. In French,
see “Contribution 2 la psychologie de la con-
duite criminelle” in RFP X11 (1948): 541-70.

(134,4) See Bernardino Alimena’s La pre-
meditazione in rapporto alla psicologia, al diritto,
alla legislagione comparata (“Premeditation in
Relation to Psychology, Law, and Comparative
Legislation”) (Torino: Bocca, 1887).

(134,5) Cesare Lombroso (1835-1909) was
an Iralian criminologist.

(135,2) See William Healy’s The Individual
Delinguent: A Text-Book of Diagnosisand Prog-
nosis for A1l Concerned in Understanding Offend-
ers (Boston: Little, Brown, and Co., 1915),
reprinted by Patterson Smith in 1969, and par-
tially reprinted in Joseph Jacoby’s Classics of
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