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In-Between

In the lands of the infidel Franks, the so-called Europeans, every dog
has an owner, These poor animals are paraded on the streets with
chains around their necks, they're fettered like the most miserable of
slaves and dragged around in isolation. These Franks force the poar
beasts into their homes and even into their beds. Dogs aren’t permit-
ted to walk with one another, let alone sniff and frolic together. In that
despicable state, in chains, they can do nothing but gaze forlornly at
each other from a distance when they pass on the street. Dogs who
roam the streets of Istanbul freely in packs and communities, the way
we do, dogs who threaten people if necessary; who can curl up in a
warm corner or stretch out in the shade and sleep peacefully, and who
can shit wherever they want and bite whomever they want, such dogs
are beyond the infidels’ conception.

~—Orhan Pamuk

When humans have written about other animals, they have more often than
not written about dogs.! Dog domestication and human history have indeed
marched in lockstep, fusing together the fates of both species.” Biologists, histo-
rians, anthropologists, ethologists, and others have long argued about whether
humans made dogs or dogs made humans, Yes, we domesticated them for hunt-
ing, protection, and companionship, but they have also clearly managed to con-
trol us to their benefit by making us feed, support, and provide for them. “So
who then,” as Michael Pollan has usefully asked with regard to certain plants, “is
reaily domesticating whom?”® Humans can survive without dogs, but Jomesti-
cated dogs cannot survive without humans. As the history of bulldog breeding
shows, many domesticated dogs bred for characteristics such as loyalty; cute-
ness, pedigree, size, coat color, and playfulness literally cannot be brought into
this world without humans {caesarean rates for bulldogs are over 80 percent).
Given this imbalance, it is clear that dogs have succeeded in forcing us to keep
them around. Roussean had a dog named (interestingly enough for us) Sultan.’
In his last days, Hitler purportedly only trusted his dog Blondie, who-—along
with Eva Braun—was killed at the Fithrer's side as the Russians entered Berlin.®
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Ronald Reagan loved his Lucky and Rex. Toto, Lassie, and Rin Tin Tia are all
household names in the United States and in many other countries as well.” The
examples of humans and dogs together are neatly infinite. Why al! this attention
to canines?

This chapter argues that dogs’ material and symbolic existence in-between
the worlds of the human and the animal is what has kept them tied to humans for
so many millennia. When so many humans have looked into so many dogs’ eyes,
they swear they have seen the human, Yet when those very same dogs Lill, snail,
and shit, the very same humans are quickly reminded of the animal in: the do g
Humans have been drawn to dogs precisely because they usefully call into ques-
tion the supposed dividing line between human and animal, wild and domestic,
nature and culture, civilization and instinct, kingdom and dogdom. Dogs are
unique crossers of all sorts of beundaries that illuminate just what those bound-
aries are, how they came to be, why some are so invested in maintaining them,
and tn which directions they might be moving.

'The history of dogs in the Muslim world has generally been misunderstood.
Contrary to the conventional thinking that they were always considered ritually

“impure in Islam and, therefore, that Muslims and dogs have been forever locked
in an antagonistic relationship, the actual historical record of Muslims’ writings
about and interactions with dogs is on the whole much more positive.? Dogs
were more often than not seen as productive species in human communities, ¢
They herded livestock, were commonly involved in hunts, provided their mas-
ters with companionship and protection, exeniplified ideals of loyalty and trust-
worthiness, fought in wars, and wete living consumers of urban and roral waste.
Dogs in Ottoman Egypt, as elsewhere, were therefore economically, socially,
culturally, and ecologically productive historical actors.’! Ottoman officials
indeed actively encouraged the increase and maintenance of dog populations
by providing them with food and water and by punishing those who committed
violence against them.

'The history of human interactions with dogs in Egypt over the Jast five hun-
dred years is built upon a set of ideas about dogs in Islamic societies that dates
back to the time of the Prophet. The enormous corpus of religious, legal, medi-
cal, and cultural texts that served as the backdrop for ideas and practices con-
nected to dogs in the early modern period makes clear that Muslims and others
in Islamicate societies were not wholly sure how to deal with the many dogs in
their midst. For some, dogs were indeed animals to be feared because of their
smelly saliva, life on the streets, .or pefceived cursed nature. For others, dags
were the most trusted living companions a human could have.” The story of
dogs in Egypt in the sixteenth, seventeenth, and eighteenth centuries continued
much of the tradition of these mixed ideas about the functional in-betweenness
of dogs in human society.
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Against the classical literature about dogs, the actual historical record of
the animal in Ottoman Egypt brings to life an even more positive sketch of the
human-dog relationship. Like livestocl, dogs were everywhere in Ottornan
Egypt and ultimately had to be dealt with in culturally, economically, politically,
and socially serious and productive ways. For the first few centuries of Ottoman
rule in Egypt, human-dog interactions were mutually constructive, Dogs pro-
tected, provided companionship, participated in military campaigns, ate trash,
and helped in the hunt. Tn return, humans provided food and water for them,
prohibited killing them, and wrote a great deal about them.

At the turn of the nineteenth century, this relationship—like so much else
in Ottoman Fgypt-—drastically changed. Dogs in the early nineteenth cen-
tury were no longer considered productive and constructive members of soci-
ety. They came to be seen primarily as noise polluters, competitors for urban
space, potential disease vectors, and useless sources of filth. They were therefore
deemed economically negligible and ultimately culturally ignorable. For these
and other economic, demographic, and epidemiclogical reasons, dogs became
increasingly expendable in the early nineteenth century and eventually becare
targets of eradication campaigns. Their stories reveal how human relationships
wifh canines changed more over the fifty years between 1780 and 1330 than
they had for millennia before that. Their stories also help to explain changing
notions of disease and health ot the turn of the nineteenth century, reforms in
urban sanitation and politics, and the growing power of the Ottoman-Tigyptian

state to exact interspecies violence. The history of changes in human-dog rela-
tions in Ottoman Egypt is thus part and parcel of the history of the enormous
transformations that forged Egypt at the turn of the nineteenth century.

The Prophet’s Puppies

The constructive relationship of mutual reliance and productivity between dogs
and humans in the early modern period was the product of centuries of ideas
about dogs in Muslim societies. Much of the classical Islamic religious and legal
literature about dogs turns on the question of the animal’s saliva,” The origins of
this debate can be traced to a Prophetic report (hadith) citing the need to wash
a containet several times—even cleaning it with a shower of dust, according to
one variant of this report—after a dog’s licking of the vessel. The various ver-
sions of this kadith instruct that the container be washed differeni numbers of
times (one, three, five, or seven); sometimes the directive to use dust is included
and sometimes it is not. Another report states that if a dog touches onc’s gar-
ment, the garment s to be rubbed forcefully if dry and washed with clean water
if the dog left it moist.* Other hadith clain that the Prophet instructed that any
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place where a dog had lain down was to be washed for fear that some of his
saliva had dripped on the ground, In short, it was thought that 2 dog’s saliva was
impure and could void a Muslim’s ritual purity.' The fixation in the Prophetic
tradition on canine saliva has precedents in the Quran itself: “So his [the unbe-
liever’s] likeness is as the likeness of a dog. If you attack it, it lolls its tongue out;
ifyou leave it, it lolls its tongue out
Many commentaries written about dog saliva cite deference to the authori-
tative fradith insisting on the washing of a vessel touched by a dog as the pri-
mary justification for the judgment that the animal and its saliva were impure.
Thus dogs, like pigs, were to be taken as impure, despite any evidence to the
contrary.” Many jurists, however, took issue with this opinion. A number of
Maliki legal scholars began from the premise that everything in nature must be
considered pure, unless proven otherwise through lived experience or by the
authority of a textual tradition. To argue against the stated position that dogs
were impure, these scholars therefore attacked the reliability and authenticity
of many of the texts about dogs. Other writers tock 2 different tack and posited
that edicts to wash a vessel licked by a dog were aimed at preventing the spread
 of disease among the community of believers. They argued that a container only
had to be cleaned if it could be firmly established that the dog that licked it was
known to be infected with a disease.’® If there was no proof of infection, then
the dog’s purity had to be assumed and accepted. A different set of jurists made
a distinction between rural and urban dogs, They claimed that only he latter
were impute because they consumed human and other garbage. Using a similar
logic, others argued that domestic dogs were pure—thanks to their human mas-
ters who fed, housed, cleaned, and cared for them-—while wild or feral canines
or street dogs were impure. 'These arguments for and against the notion of the
impurity of dogs, and particularly of their saliva, not only reflect the depth and
complexity of religious, legal, and cultural thinking on the subject but also show
that dogs were constant members of human society demanding engagement and
cultural understanding,

A similar but less-discussed issue related to dogs and ritual purity was
whether or not the mere sight of the animal during prayer would nullify that
prayer.’” This idea was part of a larger tradition claiming that donkeys, pigs, and
other animals—as well as women and sometimes non-Muslims—would all void
the prayer of a pure (male) Muslim if they passed in front of him as he prayed.
As with the issue of canine saliva, this idea also had its skeptics. Some hadith
unequivocally claimed that the Prophet himself prayed while dogs played near
him . In general, it seerns that the Prophet and his companions had a faitly posi-
tive view of dogs® Indeed, no less an authority than the Prophet’s wife Aisha
threw the notion that canines and women were nullifiers of prayer into doubt
when she argued that the association of dogs with women was demeaning to
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Figure 3.1 ‘Wonaws BesT Frignp 19 Omroman BeveT, Commission des sciences et
arts d'Egypte, Btat moderne, vol. 1, pt, 2 of Description de I'Egypte, Basse Egypte, pl. 77,
Beinecke Rare Bock and Manuscript Library, Yale University.

the latter and had no basis in the teachings and actions of the Prophet. Given
that this necessary constitutive condition of the hadith (the connection between
animals and women} was in question, jurists rnited that the entire report was
inauthentic, thus invalidating the idea that the sight of women or of dogs, pigs,
and other animals voided praver The equivalence drawn between these vari-
aus “problematic” classes of creation constitutes what the modern legal scholar
Kheled Abou El Fadl ¢alls “a symbelic nexus between marginalized elements of
society”” He explains that the ambivalence of early Islamic legal scholars on the
question of dogs was a product of the fact that "discourses on dogs played a sym-
bolic role in the attempts of pre-modern societies to explore the boundaries that
differentiated human beings from animals. In that sense, the debates about dogs
acted as a forum for negotiating not just the nature of dogs buz also the nature
of human beings.” Seen through this wider lens, both the regularity and wide
divergence of opinions about dogs stand as elements in a long debate within and
without Islamic thought over the nature of humanity and God’s creation. Far
these Muslim writers, dogs were a vehicle for part of this argumentation, rather
than a specific end in and of themselves.

'Thus, very little in the authoritative classical literature of Islam suggests thf-lil
dogs were explicitly impure, unwanted, or dangerous. To the conirary, there 1.3
quite a bit of evidence advocating a much more open relationship with the ani-
mal, In addition to hadith about the Prophet himself preying in the presence
of dogs, other reports relate that the Prophet’s younger cousins and some of
his companions owned and raised puppies.® Dogs were known to roam freely
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around Medina, and some were even reported inside the Prophet’s mosque.
A prostitute—in some versions of the story it is an elderly woman oz a sinning
man—secured her placé in heaven by giving water to a dog dying of thirst in the
desert. The protective dog of the Men of the Cave that “stretches out its paws
on the threshold” of their abode was likewise assured a place in paradise.’ Only
the Quranic (not the Christian) version of this story includes a dog. There is
even some debate in Islamic scholarship as to the dog’s name, a clear indication
of his importance.* Whatever his name, he had the ability to speak and was pur-
ported by some to be the spiritual leader of the Men of the Cave and by others to
be the reincarnation of a hurnan *” Another long tradition in Islamic scholarship
identifies the canine endurance of wounds as a desirable attribute which military
and political leaders should seek to emulate,?

‘That hadith and other texts in the Jslamic legal and religious corpus mention
dogs is not at all surprising. The antmal was everywhere in the world in which
these thinkers were writing, Perhaps what is surprising to some is that there is
no definitive answer to the question ofthe purity or impurity of dogs and, more-
over, that there are indeed many statements expressing explicit support for the
animal by and for Muslims.* ‘

Towarda Dogma

These early Prophetic reports and other religious texts suggesting a mixed
view of dogs in Islamic society were superseded by the writings of the famous
ainth-century theologian and scholar al-Jahiz. Along with several later writers,
al-Jahiz in many ways settled the debate over whether dogs should be identified
with their meritorious or malignant qualities.* Dogs were useful and important,
Although a great many of al-Jahiz’s works describe the characteristics of different
animals, address numerous aspects of animal life, and sketch various facets of
the human-animal relationship, his most sustained study of these topics is the
aptly tiled The Book of Animals {Kitab al-Hayawin).* This mid-ninth-century
book includes 2 massive compendium of Quranic references, hadith, and other
religions writings about animals; citations to Greek scientific texts, especially
the works of Aristotle and Galen; observations of Bedouin tribes near al-Jahiz's
homes in Basra and Baghdad; discussions of relevant classical Arabic prose
and verse; and engagement with other literary, scientific, religious, and cultural
sources. ™ Both its form and content make it an important precursor to similar
later texts by the likes of Qazvini and al-Damiri® al-Jahiz’s book is best con-
ceived ofas both a work of Aristotelian zoology in which he is chiefly concerned
with the physical forms, behavioral characteristics, and personalities of animals,
-and as 2 theological treatise striving to evidence the perfection of God's creation.

In-Between 73

Figure 3.2 Do mom OTromAN TRANSLATION OF QAZVINTS ‘4CA *1is UL-JAHLURAT, Walters
Art Museum, Ms. W.659, 113a. Used by permission of Fmages for Academic Publiching,

Among walking animals—al-Jahiz divides creatures into four classes, those who
walk, fly, swim, and crawl—dogs figure guite prominently.

In a fictitious debate in The Book of Animals between a supporter of the dog
and a supporter of the cock, al-Jahiz makes & strong case for why dogs were espe-
cially praiseworthy and superior to other animals. For al-Jahiz, the great mt'el—
ligence, compassion, and skill dogs possessed proved the wisdom and design
of God’s creation. As animals that shared much of the inner nature of humaas,
dogs held particular significance for undesstanding the natural world and
humans’ roles within it. In addition to their proximity to man in temperament
and their abilities to reason and feel, dogs also served society as guardians of
flocks, companions for the lonely, and aids in hunting® Because of iis detailed
accounting of various aspects of dogs, al-Jahizs work is also significant as Gﬂ-e
of the eatliest texts to give a sense of the different dog varieties that lived in his
part of the Middle Hast (primarily Iraq, Greater Syria, and the northern Arabian
Peninsula) 3 Among the most common dogs of his day were the greyhound

(ak-salagi), Kurdish sheepdog {al-kurdi), Pekinese (al-sni), and basset sheep-
dog {al-zini). -

One particularly instractive anecdote from al-Jahiz’s work about both the
closeness of dog and human and God’s divine order was that of a dog that suck-
led a human infant* Plague had ravaged a certain household, killing a1l of its
members and leaving their home empty. A few months passed and one of the
farnily's heirs went to retrieve something from the house. When he entered
the home’s courtyard he was startled to find an infant child playing with some
young puppies. Surprised, afraid, and intrigued, the man continued watching
the human child until the mother of the puppies appeared. The human baby
then went aver to the bitch and started suckling her dugs, which she freely gave
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to him.*" al-Jahiz relates this story to make several points.*® The first is a les-
son about humanity’s ineptitude and cruelty, How could this house have been
boarded up and abandoned with a human child left inside? Are humans that
cruel, careless, and unaware? The more mportant point for al-Jzhiz is about the
divine order scripted by God for his earthly creation. God endowed the bitch
with the natural ability to feed the child and the child with the instinct to feed
from the canine mother. He also ordained that this particular dog would be
in the house to allew the child to survive with no other humans around him,
“Divine direction,” al-jahiz remarks, is “everywhere in nature” Finally, this
story is a very clear example of the intimate, innate, imperative, instinctual, and
in-between shared natures of humars and dogs.** Domestic dogs need humans
for food, shelter, and some amount of protection, and humans—-as this story
clearly illustrates—in turn need dogs.

Written in the century following al-Jahiz’s death, a text known as The
Superiority of Dogs over Many of These who Wear Clothes by the ltaqi writer Tbn
al-Marzubin is the longest Arabic treatise devoted entirely to dogs and their
virtues for human societies, Ibn al-Marzubin’s text, like al-Jahiz’s, represents a

- sort of compendium of stories and verse about do gs from various caltural tradi-
tions—Persian, Indian, Greek, Arab—and therafore serves as a snapshot of the
thinking about dogs in the tenth-century Muslim world, The dog and the human
exist in this text as just two parts of a much larger spectrum ofliving things. Like
all other creatures, both think, feel, act, and choose. 'This text’s fluid in;:erspecial-
ity and seamless slippage between the human and the animal comes through in
Iba al-Marzuban's identification of two categories of dog—"the dog of humans
(kealb al-nas)” and “the dog of dogs (kalb al-kilab)," the former being much more
dangerous than the latrer With this formulation, Thn al-Marzubin means to
say that both dogs and humans could domesticate and hence be masters of
dogs. The human-possessed creatures, no doubt because of their interactions
with people, were much more vile, violent, and aggressive than those dogs who
remained exclusively among their canine kin. Tn Iba al-Marzubin’s words, “A
dog of dogs does no harm to those around him; but you are constantly tortured
by a dog of humans.® This and Ibn al-Marzubéan's many other vignettes about
the human-dog relationship are a clear statement that he considered dogs more
trustworthy, useful, loyal, and loving than humans or any other sentient being.
As an illustration of canine superiority, consider the story related by Thn
al-Marzuban of a certain unnamed king who enjoyed hunting and traveling with
a dog he himself had reared* 'The dog never left his king’s side, and the king
aiways shared his lunch and dinner with the animal, This dog even had a name,
something of a ravity in the human-dog relationship as it appears in the Islamic
literature of this period. During a particular hunting trip, the king ordered his
cock to make a milky rice pudding (tharida) for the evening meal at the end of
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a day’s hunt. ‘The cook prepared the pudding and then left it uncovered as he
began to make something else. Unbeknownst to the chef, a viper entered the
cooking area through a crack in the wall, ate a small portion of the pudding,
and spat poison into the dish. Two living beings saw what the snake had done
to the pudding: the king’s trusted dog and a mute elderly servant woman also in
the king’s company.* Upon his return from the hunt, the hungry king promptly
asked for his pudding, As he sat down to the table, the old woman made a ges-
ture to warn the king about the poison in his meal.# She was ignored. The king
then grabbed his spoon and his dog began to bark. Assuming that his faithful
companion was hungry as well, the king threw some of his dinner to the animal,
but the dog avoided it entirely and continued to howl. Thinking that something
more serious was wrong with his dog, the king ordered his men to take the ani-
mal away so he could finish his dinner in peace. The king then dipped his spoon
into the pudding. Seeing that his master was about to consume the poisoned
pudding, the dog wiggled free from the guards, leapt onto the table, overturned
the king’s dish, and—in a sacrificial show of loyalty—lapped up the spilled pud-
ding. Initially angered by what his dog had done, the king soon noticed the ani-
mal becoming weak. In a matter of maments, the dog fell dead with his skin
peeling away and his flesh disintegrating. Realizing what had just happened, the
king thanked his best friend, praised the animal’s loyalty and sacrifice, buried the
dog between his own father and mother, and built an ornate mausolewm over
the animal’s grave, :

In juxtaposing the mute old woman with the loyal dog, this story creates a kind
of hierarchy of being, The only two creatures who see the viper poison the pud-
ding and who are therefore responsible for saving the king’s life are the dog and
the physically impaired elderly woman. Despite both creatures being unable to
speak—a human subzltern who literally cannot speak and a cauine that can only
bark—the story makes clear that the dog was obviously a much more construc-
tive member of this community than the woman, a human endowed with. social
weakness by both her sex and physical compromise.*® Thn al-Marzubiu's message
is cleaz: the human is weak and incapable of saving the king; the dog is strong and
not only able but also willing to sacrifice his own life to save the king’s.

Of course, the woman is not the only inadequate human in this story, The
foolish cook who forgot to cover the pudding, the careless architect or grounds-
keeper who allowed for a crack to develop in the kitchen wall, and the king’s
tmany other servants all fail to save the life of their sovereign, Of all the beings
in this story—human, canine, and viper—it is thus the dog that emerges as the
most heroic of God’s creatures, his sacrifice securing for him a place between the
kking’s parents and, implicitly, in heaven far all eternity*’ Unlike earlier accounts
from the Prophetic tradition that questioned whether or not dogs prevented
humans from fulfilling certain religious or social obligations, this story clearly
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shows a dog enabling the continuation of human political and social functions,
as embodied in the person of the sovereign,
Several other stories in Ibn al-Marzuban’s text also pit dog against snake.
The two creatures indeed represent opposite ends of the animal spectrum in
Islamic literature—one a layal, trustworthy, productive member of the sociely
of the living; the other a slithering, venomous killer of the innocent " Stories
of dogs, humans, and snakes help to highlight the canine’s privileged position
a4 a creature existing somewhere between the human and animal realms, Their
in-betweenness—at once recognizable and tamilfar, yet animal and other-—is
part of their appeal for humans. That said, juxtaposed to the snake, the dog is
obviously much closer to the human than to this debased member of the animal
world. Instinctualiy perceptive enough to sense the dangers posed by snakes,
dags in Ibr al-Marzuban’s text are forever vigilant and loyal and always at the
ready to protect their human masters—even at times becoming martyrs to
save them.”! Above all, Thn al-Marzuban’s dogs understand their productive
social rales as protectors and companions. Even when his master’s judgment
Is impaired by alcohol, for example, the dog is ever present to watch over the
buman and prevent the snale from taking advantage ofhis master’s inebriation 5
The quintessential tale of human, dog, and snake is the one that ends Ibn
al-Marzuban’s text. It is a story common to many traditions and seems to
have first appeared in the sixth-century BCE Sanskrit collection known as the
Pafichatantra.® In the sixth century CE, a Sassanian prince had the work trans-
lated into Pahlavi. After the Arab conquest of Iran in 652, the workwas translated
into Arabic and included in perhaps the most famous collection of allegorical
tales about animals in the Muslim world, Ralila wa Dimmna.5* From the Arabic,
a Greek translation was completed in the late eleventh century and a Hebrew
translation in the middle of the thirteenth century. Between 1263 and 1278, the
Jewish convert to Christianity John of Capua translated the Hebrew text into
Latin, giving it the telling title Directorium Humanae Vitge, This translation was,
however, not the story’s first entrance into Latin Christendom, ss it had also
existed in French peasant fegend for some time before the thirteenth centory.®
In Ibn al-Marzuban’s version of the story, a male widower left both his young
son and dog home one day as he went out on an errand.5 He returned Lome a
few hours later to find his dog waiting outside the front door with blood drip-
ping from his muzzle, Assuming the worst, the man killed the dog in a fit of
rage before entering his home to collect his son's body. When he approached the
child’s cradle, he was startled to find his son safe and sound asleep. Next to the
cradle lay the chewed-up remains of an enormous viper. Realizing that his dog
had saved his soi’s life and that he had wrongfully killed the animal, the man was
filled with remorse and gave his dog a proper burial
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Here again the dog appears as martyr. Wrongfully accused and killed, the &.0 g
is vindicated only in death and recognized as a hero with an honorable' burial,
Unlike the tale of the king and the poisoned pudding, undergivding this story
of dog and viper is a lingering anxiety about the wild nature inherent in tllm ani-
mal. Although the dog was presumably domesticated, the assumptloP 1s'that
the animal—when left to its own devices—will succumb to its wild instincts
and kill the defenseless child. It is precisely the perceived wild nature of the
dog-turned-beast—the story is purposefully explicit about the i?act that bloodA
dripped from his muzzle—that necessitates that the creature be killed to protect
human society, The line between the wild and the civilized, between wolf and
trusted domesticated dog is all too thin. That the dog is not wild is, of course,
the evenitual irony and crucial morl lesson of the story. In the end, the dog is
found to be the protector of the domestic human space from the wild savagery
embodied by the viper. The multiple dualities imbedded in the now-dead b.c?dy
of the dog—wild and domestic, animal and human, ferocious and lprotecnve,
worldly and divine—instantly and jarringly flip as the man enters his %wme to
discover the mistake and truth ofhis actions. Ultimately, the dog is vindicated as
an integral member of human society, in both life and death.

Here Boy

From the time of the Prophet until the tenth century, writings about dogs in the
Muslim world moved from a focus on debates over the impurity and character
of the dog toward a more confident stance about the animal as a constructive,
productive, and integral component of human society that fulﬁ]led'ne'cessal'y
social, familial, and political roles.*® This earlier tradition was crucial in inform-
ing engagements between humans and dogs in early modern Ofcom.an Egypt.
Two different source bases bring to life the significance of dogs as important
members of Egyptian society until the end of the eighteenth cent'ury: religious,
allegorical, and legal trestments of dogs, and the social historical record of
humans’ interactions with canines. : .

One of the most sustained defenses of dogs in Ottoman Egypt was penned
by = religious schofar writing ir Cairo between the middle oﬁf the Sijij.'ﬁﬁcll‘t}i
and the middle of the seventeenth century. MNar al-Din Abt al-Iishad “Alf
ibn Mubammad Zayn al-‘Abidin ibn ‘Abd al-Rahman al-Ajhari was 1Emm
in the village of al-Ajhiir in the subprovince of al-Qglyibiyya in 1560 e
was a Malilki jurisprudent (fagih) who spent most of his intellectual career at
al-Azhar in Cairo writing on various legal topics, including the permissibility
of coffee-drinking and smoking.®® He was blinded very late in life by an angry
student who kit him over the head with an extremely heavy book.®! He died in



78 BARX AND BITEH

1656, His opinions and writings on the general acceptability and ritual clean-
liness of the dog (taharat al-kalb) survive in.a text composed as a hypotheti-
cal debate between different schools of religious lave.® al-Ajhiiri represented
his owr: Maliki tradition against the positions of an annamed, and possibly
imaginary, Shafii scholar. The debate consisted of eight points of contention,
In each of these eight sections, al-Ajhiuri first presented a reason why dogs
were clean and productive beings in society; his opinion was then countered
by the Shafi'? scholar defending the position of the ritual impurity (najdsa) of
dogs; and al-Ajhiir ther responded to these critigires. Portions of the debate
revisi some of the classical disputes over the cleanliness of the dog—the issue
of saliva being the most central. In stark contrast to earjer debates, however,
the position advocating the impurity of dogs was no longer tenable. Thus by
the seventeenth century, as al-Ajharf demonstrates, an evolution had occurred
in the thinking zbout human-dog relations in Egypt, making the impurity of
the animal a moot point.

For example, al-Ajhiri writes that dogs entered the mosque of the Prophet
in Medina and were cared for by those in attendance.5* Even though the animals
rested their muzzles on the carpeted floor of the mosque, leaving some saliva on
the sacred ground, they were not banished from the hallowed space, and there
was no indication that these areas had to be washed or cleaned in amy special
way. Indeed, the Prophet himself, al-AjhirT writes, allowed do gs to remein in the
mosque and was seemingly not bothered by their presence or galiva, al-Ajhtirf’s
interlocutar offers up the rather weak retort that perhaps the dogs in question
had dry mouths and therefore left no moisture on the mosque floor.® al-Ajhari
s quick to respond that this is highly unlikely given the propensity of dogs to
pant and slobber.” More importantly, al-Ajhiri adds, because there is no spe-
cific mention of the dogs’ wet mouths, it must be assumed that their saliva was
accepted as an unproblematic part of their recognized nature and was hence not
considered impure.® The feeble critique offered up by al-Ajhirt's Shafi debater
and the Maliki’s strong response suggest both the tiredness of fhese arguments
against the dog by the early modern period and the ascendency of the position
supporting the purity of the animal and its saliva.

Putting to rest any lingering doubts on the subject, al-Ajhfuri writes that there *

is no danger of impurity in the human consumption of animals collected in the
mouths of dogs during a hunt, given “the ritual cleanliness of the dog’s saliva
{tahdrat igihi)"® This idea taps into an older one that even some Shifif scholars
accepted, namely that even if dogs are ritually impure, God made their saliva
clean as a special dispensation (rukfisa) to human hunters who needed dogs for
their own sustenance.” In a final example of the purity of the dog, al-Ajhiiri cites
a fhadith about a man who one day came upon a desp erately parched canine eat-
ing mojst earth in an attempt to squeeze some water from the dist.”t Taking pity
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on the animal, the man took off his shoe and used it to Jadle water from a nearby
well into the dog’s mouth until he was no longer thirsty. Tn return for this good
deed, God is said to have granted this man entrance into paradise, The Shaf'i
responded to this sadith by claiming that the man likely first poured water from
his shoe into a vessel and only then gave the water to the dog from the vessel,
thereby protecting and preserving the purity of his shoe from the dog’s saliva,”™
al-Ajhiiri responds to this challenge by making the very simple point that if such
a vessel had been available, the man would surely have flled it with water from
the well and given it directly to the dog rather than use his shoe as an intermedi-
ary container.” Ithad to be assumed, in otherwords, first that the man’s shoe was
the only remotely suitable container available, and second—and most signifi-
cantly—that there was no legal objection to the dog’s saliva touching the man’s
shoe and presumably then his foot.

Duringhis youthin the countryside andlater as an adult in Cairo, al-Ajhriwas
likely quite accustomed to seeing dogs all around him. Although he approache-d
his writings on the animal through his training and expertise in religious law, his
opinions about dogs both derived from and were constitutive of a very intimate
relationship between Egyptians and dogs in the early modern period. Canines
were everywhere in this most Iucrative of Ottoman provinces, and their many

i

Figure 3.3 Do ExisTiNG HAPPILY AND UNPROBLEMATICALLY IN THE SOCIAL FABRIC OF
Orroman Camo, Commission des sclences et arts d'Egypte, Etat teoderne, vol, 2, pt, 2
of Descriptivn de 'Egypte, Arts et métiers, pl. 16. Beinecke Rare Bock and Manuscript
Library, Yale University.
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social roles thus deeply affected the culturel, political, environmental, econamic,
and-—as al-Adhari shows—legal histories of Ottoman Egypt.™ In addition to
religious and litezary texts, historical chronicles and other narrative and archival
sources further elucidate the essential and productive social and economic roles
of dogs in human societies.

By all accounts, Cairo in the sixteenth, seventeenth, and eighteenth centy-
ties was a city full of dogs. Antonius Gonzales, a Franciscan Recollect from fhe
southern Netherlands who served as chaplain to the French consul in Cairo in
1665 and 1666, wrote that the city had innumerable dogs.” Literally every street
i Cairo was home to large groups of ownerless dogs wheo lived by eating rubbish
and thereby helped keep the city clean.” There were so many dogs that it was
notuncommon to see packs of twenty or thirty of them following people as they
waliced.”” From the time one opened one’s doors in the morning until closing
them at night, it was a constent battle to prevent these street dogs from getting
inside one’s home. These farge numbers of do 8 were not simply the accident of
a bustling urban setting; rather, they were purposely maintained and carefidly
cultivated by Qttoman authorities to keep streets clean of refuse.” Killing these

animals was illegal. Any person found guilty of violence against a do g or of kill-
ing the animal (or a cat) was strongly punished.” This aggressive punishment of
‘those who would harm do gs was likened to the censure of those who used force
against the elderly or physically impaired—another parallel between dogs and
those humans judged socially or physically weal. % ’

Higure 3.4 Dot Buine WATERED 19 OTronan CARo. Commission des sciences et arts
d'Egypte, Biat moderne, vol. 1, pt. 2 of Descrigtion de Ugypte, Le Keire, Citadelle, pl, 71
Beinecke Rare Book and Manuscript Library, Yale University.
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Figure 3.5 Dogs PLayig i Otronan Carro. Commission des sciences et arts ¢ Egyp ;e,
Etif moderne, vol. 1, pt. 2 of Description de I'Egypte, Le Kaite, pl. 39. Beinecke Rare Book
and Manuscript Library, Yele University.

Various institutions in Cairo existed to serve, protect, and maintain the itys;
canine population.’ Feeding bins and watering ::oughs were placted ir‘:‘}lugfe ;31;1
the city to provide sustenance for these animals.® Dogs wete also ;eg. - ar },r.,mcem
mosques, many of which maintained large stone water basins at 1e11'e1m;lnd;
for dogs, mules, and other animals.® Butcher?, fishmongers, and va;z;uls m- "
of shop owners put dogs to good use as cleaning afgents, guards, an . 2 i);s'gs.
various sorts,* Dogs also kept unwanted vermin like rais, hares, and wild pig

ity 8 N
Dut};;f;li\fez, in short, integral actors in the urba_n fabric of C.)ttorrrfan C:;;lrcl
They served many useful social and economic leI.lCtIOIIS, and t'heg‘ vast mumber :
were noted by all who came to the city. The daily .constructl‘ve ufteraft'i—or:’s of
Cairenes with dogs meant that the religious, histonc.a}, ar'1d literary Wuil-nbil oSG
this petiod were heavily infused with often quite positive takes. on thefm;m; :
A work written at the end of the seventeenth century exemplifies ho*i-f cejij ain
features of the traditional literature concerning dogs were usefuily recast asﬂ’c ese
ideas were filtered through Eoyptians’ experiences and understandings of dogs

i early modern period.
anﬁﬁiirlﬁetf :torie);—the mlezn watering the thirsty dog with hjs. shoe, f;ljr
example—in a late seventeenth-century anthrozoological reverss-l'l,;t wans 1‘;2
dog that gave sustenance to a poor and hungry man. A formerly' rich mar o
been overcome by debt and was left penniless.”” Hoping to regain soTne fu Hu
lost riches, he left his family and set off to seek a new fortune. He eventually
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arzived on the outskirts of a town that seemed to have many wealthy merchants
and estates. The man sat for a moment to rest before continuing on inte the
town., Another man soon came by with a group of four hunting dogs dressed in
ornate silks and brocades with gold collars and silver chains around their necks.
He tied his dogs and left to get them food, soon returning with a golden dish
of sumptuous fare for each. 'The dog owner then left again ta allow his animals
to enjoy their meals. The poor and increasingly famished man hungrily eyed
the dogs’ meals, but his remaining pride prevented him from making a move
toward their food.

One of the four dogs, however, recognized the mar's abject hunger and
motioned toward him as if to say, according to the account, “Come and take
some of this food."™ 'The man hesitantly approached, and the dog freely gave of
his food. The man eagerly ate until he was satiated. He then rose to take his leave,
but the dog, in another in-between move, again motioned to the man indicating
that he should take with him the remainder of the food and even the gold dish if
he liked. Careful to make sure no human eyes saw him, the man put the dish in
his sleeve and left the town for a different one where he promptly sold the gald

- dish for a great sum of money. This sale proved to be the tutning point in the
man’s fortunes. He bought maay goods, started a business, and made enough
money to repay his debts. He soon returned to his home vi]lage, where his recent
spoils allowed him and his family to ease back into theix generally comfortable
former existence, )

After some time, the man felt compelled to return to the town to thank and
repay the dog and his master for the gift of their dish. ‘The man set off for the
town. As he approached it, he saw that the entire city had been deserted and had
completely deteriorated to nothing but “crumbling ruins and cawing ravens."®
As Le roamed the desolate town, he came upon a decrepit old man, wlo asked
him why anyone would come to such a godforsaken place. The new arrival told
the old man his story and that he had come back to tepay those who had helped
him so long ago. The old man guffawed, incredulously mocking the idea that a
dog had knowingly given the man a gift. Frustrated, the traveling man left the
city and returned home with the following verse on his tongue: “Gone are the
men and the dogs together / S0 to the men and dogs alike, farewe]”

As in previous stories, the dog again sacrifices for the betterment and longey-
ity of man, By giving up his food and the gold dish, the dog allowed the man to
regain his economic and social station. This is lost on the old man at the story’s
end. Weakened by age and poverty, he was ill-equipped to grasp the generosity
of the dog. The man and the dog in this story effectively communicate and even
converse as if sharing the same language. The aphoristic final verse suggests an
equality between human and dog, making the point that both are capable of
empathy, care, and moral rectitude. The dog helps the man in the same way that
masters provide for their dogs. The social world sketched in this story is one in
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which humans and animals engage in intiiate and cooperative relationships of
social reliance and sustenance—relationships int whicl man ultimately relies on

dog, not the other way around.

Herds, Vomit, Hunt, Warfare, Affection

Dogs played numerous other productive social roles in Ottoman Egypt, One of
thesewas acting as caretakers and protectors of flocks of sheep and herds of goats
and other animals.”" As alearned peripatetic holy man told a group of followers
to prove to them the existence of dogs in heaven, "L saw that the Tenth He;w.'en
was full of flocks of sheep and goats, and as you know flocks need dogs, Whlf’l].j
they are never without, and the shepherd has to have a dog te guard his flecls™
Dogs additionally played constructive and instructive medicinal roles for human
comimunities, directing people on various issues of disease and treatmen‘s..For
example, Egyptians learned through the observation of dogs which plants aided
in the purging of the body** Dogs were well-known gluitons and h.ad develo.p.ed
a strategy of consuming certain plants to induce verniting ™ Medical practitio-
ners in Egypt, from antiquity to the Ottoman period, thus lea?:ned &ogrgn dogs
which plants and herbs could be used io treat human stomach aflments.”
There is also a long history of hunting with dogs in Egypt and other parts
of the Muslim world.® Rabbits, gazelles, hares; and other animals were some
of the most common prey caught by dogs in Ottoman Egypt.”” Dogs weze also
used to hunt stags i Lower Egypt in the Ottoman period.” The most commaon
breed employed for both herding and hunting was the Egyptian greyhound and
its close relative the saliigi. Depictions of greyhounds and saliigis on the hunt
exist from as carly as the Middle Kingdom period (2134-1785 BCE).” 'They
are often shown running alongside a hunter’s chariot in pursuit of foxes, h}.ren:fs,
onagers, and other desert creatures, '™ Sometimes they are depicted moving 1.11
packs on feashes. The Egyptian pharaoh Ramses IX (= 113112 BCE) loved his
hunting greyhound so much that he took the unusual step of being éntomb.sed
with him. Egyptian greyvhounds and salfigis were so renowned for their hunting
abilities that they were traded around the Mediterranean very early on, most
likely during the Minoan period.™ They are thought to have reached southern
Europe in Greco-Roman times.'”

Into the Islamic period, the saliigf continued to hold pride of place for hunt-
ers and herders alike. Like other writers in the classical Islamic tradition, Abu
Nuwas (d. 810s) describes the use of greyhounds in nearly half of hlis poems
about hunting. ' The ‘Abbasid caliphs were avid hunters and regulazly 1mporte‘d
saliighs from Yemen to Iraq for the task. These prized creatures were house.d in
structures built solely for their care, had strictly monitored diets, and received
veterinary treatment for injuries and disease.’ The Muslim empires of the early
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modern period greatly valued hunting dogs and participated in an active global
dog trade and network of gift exchange. In the Ottoman, Safavid, and Mgﬁ hal
courts, hunting dogs were often found in very close proximity to éhe soveregi n
During his visit to Iran in the 1670s, Jear: Chardin noted that it was oni coﬁré
officials and nobles who were able to afford dogs, which they proud] ceI;)rat d
and displayed as symbols of status, wealth, and prestige, % The Mughzl court alZo
regularly sought out hunting dogs—tellingly known as the Persian hound (sag-
#dz1)."% In the early seventeenth century, Maghal emperor Jahangir asked li:
.Safavid counterpart Shah ‘Abbas to kindly send him o group of Enrgopea.n hunt-
ing dogs."" “Abbas sent nine mastifis, Jahangir [ater alsa implored the British
fnvoy Sir Thomas Roe to procure for him more mastifls, Irish greyhounds, and
such other Dogges as hunt in your Lands1% J
The Ottoman court too imported dogs over vast distances, Mastiffs were req-
wlarly captured in Poland, Russia, and Moldavia and then brought to Istanbul 1w
Some dogs even came from as far away as China, A merchant visitin t‘he
Ottoman Empire in the early sixteenth century wrote that “in the exalted ciurt
of the [Muslim] rulers toward the land of the Sultan of Rérn [the Ottoma 1.11S
tan], there are such do gs which the Rimis call the ‘Sasanid dog’ but [Whicrli}sb -
origiln is the Tibetan dog, And these Tibetan dogs are found in the mountai d
of Chine and it is from there that one acquires these dogs”® Even beforeatils
early modern period, Ottoman sultans regularly sought out and celebrated do :
Saltan Murad I (v. 1362-89) was known to lavish otnate silver collars on lis

beloved and prized hunting dogs.""" "The many hrcuries and precautions afforded

hunting dogs in the Muslim world, their importation over vast distances, and
the wealth and prestige they commanded were almost always in service o)f the
hunt. Asa poet cited by the seventeenth-century Egyptian writer al-Shirbini
cinctly puts it, “Hunter and dogs cannot live apart!”1t? o
Tc? maintain their corps of hunting dogs, the Otfomans developed a ve
sophisticated and expensive regime of canine training, feeding, and e:xercisieyr
Tnevtwo main dogs used in the hunt were the grevhound (tazi) zind the s a.m'ei
(z.agar), whose keepers were known s tazciar and zagaralar, respectifel w
Divided by breed, the dogs were housed in separate quarters 11’1 Uskiidar. “?In
BaC]‘Zl of two very spacious rooms, up-to sixty dogs were kept on extremel ‘slack
chains fixed to the wall, Both rooms were heated by fireplaces at each endySof
lined all four walls, and there were also sheepskins strewn about for the d'o s tacsr
sleep and lounge on. Hach dog was walled and groomed by his handlers e%re
merning and evening," The dogs were so well fed and immaculately kept thz
a Fr'ench visitor to their lodgings in the early seventeenth century describped the
canines as “marvelously polished ”!1s
Dogs were also regulariy used for military purposes in Ottoman Bgypt.'t” The
most commen cadre of dog soldier used by Ottoman armies throughm.lt their
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earlyimperial conquests and by various military factions stationed in Egypt were
a group of mercenary dog keepers known in Qttoman Bgypt as the saymaniyya.'t*
These soldiers were originally the keepers of dogs used as advance forces in mili-
tary campaigns.? The animals would be sent in as a first strike team to maul
enemies and scare them from their positions.”™ The saymdniyya were just one
of many factions within the Ottoman janissary corps devoted to the upkeep and
care of imperial hunting dogs.™ Others included the purnacbagy, samsuncubasy,
and zagarabag.* Still, the saymaniyya were the most prominent of these canine
fighters and were regularly used to great effect. In a battle between the Bgyptian
notables Ghités Bey and Tsmafl Bey ibn ‘Awwad Bey in 1714, for example, each
side used dogs to attack the other. Ghitds Bey’s men finally triumphed, thanks to
a combined force of sixty saymaniyya, muskets, cannons, and a group of hired
Bedouin troops.'?

Even Cairo’s seemingly endless numbers of strest dogs were used in war-
fare, " In 1711, a soldier named Muhzmmad Bey employed a regiment of street
dogs to aid him in attacking theAzab barracks near Rumayla Square in the viein-
ity of the Cairo Citadel. He sent ont his men to collect twenty dogs from the area
around the square. These men were then instructed to tie a wick to zach of the
dogs’ tails. The animals would be kept in a storehouse in the area until time came
to spring the attack. The wicks on their tails would then be lit, and they would be
released to run toward the ‘Azab barracks. Cannon and musket fire behind them.
would both provide cover and scare the dogs into running faster. Confused, sux-
prised, and terrified by this onslaught of enflamed canines—the plar: went—
those held up in the barracks would fire on the dogs, thereby exhausting their
ammunition. In the uniikely event that a dog actually reached the barracks alive,
this would be all the better from the perspective of Muhammad Bey and his
attacking forces. According to al-Damurdashis account, in the end, this attack
plan faifed and the barracks were successfully defended.”™ Later that evening

after the battle, a soldier walking in Rumayla found one of the canine combat-
ants howling from the pain of his burned tail. He picked up the injured dog, toak
it to his barracks, and attended to the animal’s wounds.

In the previous stories of dogs sacrificing for humans—the dog who Kills
himself by eating the kings poisoned pudding or the dog wha defends the haby
by killing the viper—dogs give freely of their well-being and even lives to save
Liumans from destitution, danger, and death. A crucial aspect of these staries is
that the humans recognize the canine sacrifice that has saved them only after it is
too late, The feelings of guilt and remorse that result are meant to impart a moral
lesson. In the story of the soldier’s compassion for the burned dog, howevey, the
animal’s sactifice and the human's remorse are of a very different order. The ani-
mal does not willfully sacrifice himself, but is indeed sacrificed by the humans.
The human’s remorse is for an act of violence committed knowingty, consciously,
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and deliberately, not for violence done in error as in the earlier storjes. Thus, by
the eighteenth century dogs acting compassionately, willfully, and selflessly on
behalf of human society were replaced by humans exercising a monopoly over
social agency and using animals as tools for selfish and worldly purposes, warfare
foremost amony them.

Fusthermore, the soldier’s show of compassion toward the dog in this final
story is one of only a handful of examples pointing to an affective relationship
between humans and dogs in the early modern periad. It stands as an excep-
tion that indeed proves an early modern rule. As I have shown in this chapter,
although there were myriad constructive and productive relationships betweeii
dogs and humans in ear’y modern Ottornan Egypt, none of these indicate a
strong or widespread affective relationship between Egyptians and dogs (and
certainly not general human sensitivity or concern for animal emotion or pain).
'The soldier did tend to the hart battle dog, and hunters too seem to have cher-
ished their dogs, but these shows of affection derived not from compassion
but concern and respect for the social and economic utility dogs provided for
humans. While present-day human-dog interactions are principally mediated
through companionate relationships of affection, love, comfort, and emotion,
in the early modern period the human-dog relationship was based primarily on
loyalty, security, aid, protection, productivity, the prestige derived from hunting
and the utility of the canine consumption of waste. Dogs were, in other wro:rdsJ

useful and beneficial for human communities primarily because of their ecaj
nomic, social, political, military, and pharmacological attributes and abilities.
"Their value was not built on any emotional or affective basis,

Despite the virtual ahsence of an affective mode of interaction between humans
and dogs in early modern Ottoman Egypt, dogs were nevertheless conceptual-
ized as existing somewhere betweer the human and animal worlds, They pos-
sessed admirable and desirable human traits—loyalty, economic and social
productivity, keen perception, modesty, a willingness to sacrifice—often much
more so than many humans. They were thus kept close to human communities,
In various realms of life—from medicine to warfare to morality—humans and
dogs were engaged in cooperative and constructive—though, again, not affec-
tive—relationships throughout the Ottoman period. Dogs kept Cairo’s streets
clean, aided in military exercises, taught humans how to heal their own bodies,
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caught game for political prestige, and helped maintain supplies ofsheep and goat
meat. Recognizing the utility and importance of dogs to their maltiple human
worlds, Egyptians and Ottoman urban authorities sought to support and safe-
guard these animals—to provide them with food, shelter, and protection, There
were even wagfs (pious foundations) to support and protect canine welfare in
carly modern Tstanbul.** Humans who perpetrated violence against urban dogs
were regularly and severely punished. Even during times of plague in Egypt, spe-
cial attention was devoted to dogs and cats to ensure their safety” Dogs were
thus recognized and valued for their vnique and indispensible contributions to
many realms of early modern life and were intertwined with humans through
established modes of social, economic; military, and medicinal interaction.

At the same time, dogs were stifl set apart from humans as wild and an-
malistic. They ate garbage, were wultimately instinctual, and shat and copulated
on the street. No matter how intertwined they were with humans, dogs were
always infinitely distant from the human realm. It was the maintenance of this
in-betweenness of dogs—ever-present yet [orever other, humar and nonhu-
man—that made them so productive for eatly modern Egyptians. They could
be used to keep the city clean and to mark a moral and existential difference
between humans and other animals, Needless to say, this multifunctionality of
dogs could only obtain in a situation of intense dog-human proximity and regu-
lar interaction like the one that existed in eazty madern Ottoman Egypt.

While this set of circumstances continued more or less throughout the early
modern period, it would drastically and dramatically change in the early nine-
teenth century and is thus a crucial indicator of the enormous shifts that marled
human-animal relations at the turn of the century. The social role of dogs would
change more in the decades around 1800 than it had for millennia. This trans-
formation would have monumental consequences for both humans and dogs
and for Bgyptian society more broadly. As the next chapter shows, new notions
of public sanitation, hygiene, social organization, public health, and governance
would eventually render dogs’ former productive functions unnecessary, mean-
ingless, and then obsolete. Without a constructive and productive role to play
in human societies, dogs emerged primarily as sources of annoyance, disease,
pollution, and danger. As a result, it would soon come to be deemed necessary
to remove them from the realms of human habitation. Thus, paradoxically, as
affective bonds between humans and dogs begen to emerge in the nineteenth
century partly to replace older social, economic, and ecological roles for dogs
in human society, widespread violence against the animal alse increased. In the
early nineteenth century, dogs were no longer valued for loyalty, productivity,
utility, or security. They were certainfy no longer used to draw equivalences
between the human and the animal. Dogs were indeed no loager anything but
animal. Dogs were ne longer in-between.
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The fizst reasen people kept a dog was to acquire an aily on the hunt,
a friend at uight, Then it was to maintain an avenue to animality; a5
our own nearness began to recede, But as we lose cur awareness of

all ammals, 0gs ate becoming a bri ¢ to nowhe; € can o ty
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—Edward Hoagland

In the early decades of the nineteenth century, dogs’ in-betweenness became
a problem in Ottoman Egypt. Canine in-betweenness posed a direct threat
to the increasingly rapacious and powerful Egyptian state bureaucracy of this
p:friod. Dogs challenged its ideas and practices of order, its strict definitions
of spaces and sacial roles, its disciplinary contral and modes of poiicing and
its attempts to forge a legible society and economy.’ As the Ottoman—Egy’ tizn
state endeavored to make all of these governing ideals reality, it faced notponl
a canine challenge but also the pressures of Cairo’s zapidly increasing po ula)-,
tion and its demands for space and work. The main strategy the state admI;nis-
tration employed to deal with the dog challenge was to attempt to remove the
_f'mimai from the city entirely. This removal was primarily accomplished by push-
ing Cairos trash outside the city's walls, Witl ¢his social, economic, and sani-
tary function taken away from dogs in the first third of the m'neteen{;h century,
they were given new roles in Egypt——disease vectors, noise poiluters, sources o;
filth, and menaces to social order, These emergent ideas about dogs }went hand
in hand with new notions of disease etiologies, hygiene, urban sanitation, and
governance—all of which reinforced the imperative to remove dogs fron; the
city.” Some humans did try to invent other nove! and more accommodating roles
for dogs in Egyptian society at the time—chiefly as companionate speciesg—-but
these efforts were overwhelmed by the dominant wave of recently imagined and
more troublesome zoles and attributes ascribed o dogs.’
These shifts in the human-dog relationship in the early nineteenth centur
had many enduring consequences. Attempts to remove dogs from Egypt’s c:it}-r
ies resulted in interspecies violence on an unprecedented scale, The radical
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alteration of Cairo’s urban environment separated dogs from urban waste for the
first time in millennia, creating a divergent evolutionary pathway for dog spe-
cles in Egypt.* The Egyptian example therefore shows how, in the environmental
historian Edmund Russell’s words, “the state has been an evolutionary force”™
What happened to dogs in this period forever changed understandings of
governance in Egypt and shaped the relationship of both the human and the
nonhuman populace to the state. In the early modern period, the loyalty of the
animal was to his individual master, and the master had both a mencpoly of
control over his animal and a set of responsibilities to that creature. Tn the nine-
teenth century, the singular master'in Ottoman Egypt became the state. Loyalty,
allegiance, and deference—~canine and otherwise—were to be given exclusively
to the state. The state, rather than families, households, or individuals, was to
be the sole and final arbiter and caretaker of life, economy, and society. These
understandings and practices of governance affected the lives of Caira’s street
dogs before they targeted Egypt's humans. The independent and sovereign dog
master or, even more problematic, the unattached street dog with seemingly no
interest in any haman connection, could not continue to exist under Egypt's
new state regime of order, fixity; and control.®
Dogs’ sacial, political, and economic fortunes were thus forever reshaped
in this period. So too were their biological futures fundamentally set on a new
coarse. The history of dogs and their many relationships at the turn of the nine-
teenth century reveals that nearly every aspect of interspecies interactions, from
the place of dogs in Cairo to canine evolutionary biology, was eltered by the
epochal transformations in Egyptian society in this period. The forceful conse-
quences of these new modes of rule in Egypt that forever changed dogslives and
genes would also soon come to echa in the lives of humans and other creatures.

On the Prowl

Dogs were removed not just from Caire but from rural Egypt as well. As domes-
ticated animal populations declined at the énd of the eighteenth century and
human laborers came to replace them as the preferred tools of rural agricultural
wark in the eatly nineteenth century, dogs became less important as guards and
night watchmen over other animals,” Fewer livestock in the countryside meant
dogs began losing their roles as overseers of herds, historically one of their prin-
cipal functions in human societies.

What replaced dogs as guazdians of personal property in the Egyptian coun-
tryside were law and the police. The most important new instrument created by
Mehmet ‘Ali’s state to order, monitor, manage, and administer the countryside
was the 1830 Law of Agricuitare {Qandin al-Filaha), which unintentionally but
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directly dealt a severe blow to the roles of dogs in rural Egypt.® The Hfty-five
individual statutes of the law have a lot to say about domesticated animals and
tellingly nothing to say about do gs.” The protection of livestock was completely
given over to the work of bureaucrats dispatched to the countryside. These legal
and policing agents were tasked with ensuring that animals were not wrongfully
taken from their owners, and if they were, that the thieves were adequately pun-
ished. Tnstead of 2 dog’s snarl, growl, or howl, bureaucrats,_legal statutes, and
administrative proceedings now protected individuals’ Ppersonal property. Tust
as peasants replaced animals as the bulk of Egypt’s rural Jabor regime, so too

did huran representatives of the state and the law replace dogs as guardians of

domesticated animal populations.

For example, statute thirty-four of the 1830 law served to fulfll dogs’ for-
mer function of protecting fields from the intrusion, destruction, and consump-
tion of other animals."® The new law stated that if & domestic animal that ate
or otherwise damaged a farmer’s crops was determined, after investigation, to
have escaped because of its owner’s negligence or been intentionally et loose,
the owner had to financiaily compensate the victim for the damaged goods and
was also subject to fifty lashes.!! F it was determined that the offending animal’s
owner was not at fault and that the animal acted ofits own volition, the owner
was still held responsible but orly had to pay the price of the damaged crops.
Whereas dogs used to defend fields from the threats of wandering forage ani-
mals, the logic of the centralizing Egyptian state in the early nineteenth century
determined legal statute to be a superior and more desirable form of property
and crop protection than dogs. ‘

Another clause in the 1830 law charged the village gaimmaqam or shaykh
with the responsibility of preventing animal thefts in the countryside.? If such
a theft occurred and was prosecuted, the thief would be required to pay the
animal’s rent to the owner and would also be punished with twenty-five whips
of the kurbaj. Here again, humans and law replaced dogs in their former role as
guardians of domesticated animal herds. Dogs used to try to scare off thieves;
even when they could not prevent a theft from occurring outright, they were
crucial in helping to alert others. In the early nineteenth century, the respon-
stbility for discovering and deterring thefts in rural Ottoman Egypt was trans-
ferred from dogs to village qaimmagams. Other relevant sections of the 1830
law outlined prnishments for those who killed another person’s domestic ani-
mals, stipulations concerning slaughter,' and penalties for the itlegal sale of
animals,’ ,

“Taken together, these new regulations were a key aspect of Mehmet ‘Alt’s
dttempts to institute a novel regime of order in the Egyptian countryside, 6
Part of this effort included replacing what were deemed ineffective procedures
and unadministratable actors with the ordering, rationalizing, and legibilizing
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control of a centralized bureaucracy and legal code.”? Wihilc p;rhaps no.t i?ten—
tionally aimed at stripping dogs of their productive social and economic Tim},
tions in the countryside, the 1830 agriculturaliawwas one of the most unp(r -.ant'
legal instantiations of a new rural reality that shape(?t, and was shaped by, arg(?l
processes affecting the human-animal relations'hip in ea?ly 1'1111eteen.t1?—c‘fr;mfr
Egypt. This new reality involved increasingly interventionist governing tec
niques, capitalist market relations, and fewer dogs.

Kill the Dogs

As in the countryside, in Cairo human police also came tn.) replace CEDgS.‘EEQ
means of security. The removal and replacement of dogs, in urba% s?califi,t):
first emerged under the occupying regime of Napoleon’s army ?un'x;g;: i-j
three-year incursion.’”® On the night of November 30, 1798, French rm. i at11)
forces undertook a campaign to rid Cairo of the many dogs that (fons‘tan y
harassed them during their nighttime security marches.” Engaging in tile
security function they had upheld for centuries, these .do’gs haranguedl t he
strange and unknown French troops who patrolled Calro‘ 5 streer, befr (ing
at them and chasing them from lanes and alleyways.* Ta rid the city of what
was to them a nuisance and security risk, these soldiers walked through
Cairo’s streets that November night with baskets of peisor.uad meaE that tthz
fed to as many dogs as they could find.” By morning Cairo was nlled. w1t‘_1
dead dogs.”* Men were hired to remove the dog carcasses ;cao dt.lmps out-
side the city where the bodies were in all likelihood.burned. This rriasswi
dog eradication effort was the first documented episode of systematic and
sweeping dog killing in Egypt.* o - .
Almost two decades later, there was a similar instance of violence against
Cairo’s dogs that specifically invoked the earlier Frellmh incident. ‘E)n Sepiember
10, 1817, the Egyptian pilgrimage caravan left Cairo for the Hijaz. That year
there was a shortage of boats to transport pilgrims across the Red Sea from Suez
to Mecca and Medina. Many of these pilgrims, some of whom ha'd traveled great
distances from North Africa or southeastern Furope, had no -Cl‘lOlCE but to.retu.rn
to Cairo disappointed that they were unable to cornplete t}%elr journey. This m;s—
sive influx of people led to enormous congestion in the city, whlc.h was dc{m 3:;
magnified by the chaos caused by the many infrastructural Pro]ects Me lmfl
‘Ali was undertaking in Cairo at the time, Not only was the city crow'ded wi 1
people, but many lanes and alleys were also clogged w1t_h raw materials, met—
chandise, foedstuffs, wood, and dirt from construction sites. Horses, d01?l<e'jru,
and camels were also jostling for space, since they were used to. carry bLfdmg
materials and to remove sione, dirt, and rubble from construction sites®® The
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des scienFes ctarts d'Egypte, Fint moderne, vol. 1, pt. 2 of Description de IBgypte, Le Kaire
pl. 40. Beinecke Rare Book and Manuscript Library, Yale University. ’

city was, in other words, packed with peaple, animals, and goods. al-jabmﬁ goes
on to describe this situation in 1817 7

Add to all this the packs of dogs, sometimes as many as 50 in one street,
continuously barking and howling at passersby and one another, dis-,
turbing everyone especially at night and making sleep impossible, The
French did well in killing these dogs. Once settled in Cairo they saw
that these large packs served no need or purpose [imin ghayri haja wa ld
marifa’a] except barking and baying at themin particular since ltheywere
strangers. Therefore a party went around the city with peisoned meat
and by morning all the streets were littered with dead dogs. Adults and
boys dragged them by ropes into vacant lots outside the city; thus the
carth and its inhabitants (al-ard wa man fiha minhid) wete rid of them.2

As the praise and invocation of earlier French anti-dog efforts suggest, Egyptians
were more than happy to barrow the ideas and practices of large-scale dog eradi-
f:atmn measures from the French, Like other techniques of Egyptian governance
in the early nineteenth century, the state’s treatment of dogs largely derived from
Mehmet ‘Ali’s perception and desired emulation of European ideas and mod-
els of rule. His employment of Buropean advisors and consultants to assist him
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in creating various industries and an administrative infrastructure for military
training and education is a well-known phenomenon”” Less well-known is that
this emulation of colonial European politics and violence also played out cutside
of the formal institutions of the state.

In contrast to the earlier French violence, the dog killings of 1817 were not
based on any explicit security or military concerns. Rather, issues of public order
and urban density—such as noise, pellution, annoyance, and social necessity—
were, by the 18105, the most exigent concerns for those sesking to rid Cairo of
its dogs® Other dog eradication attempts by Mehmet ‘Ali’s government in this
period also invoked these anwieties as justifications for the removal of dogs from
Egypt’s cities. In one such operation, Mehmet ‘Al sent his men out to round up
as many dogs as possible from Cairo and Alexandria® These animals were then
boarded onto a ship in the harbor of Alexandria, and the vessel was sailed out to sea
and sunk so as to rid Egypt’s streets of these canines in one fell swoop. At roughly
the seme time (in the late 1820s) for roughly the same set of reasons, Ottoman
sultan Mahmud 11 simflarly attempted to rid Istanbul of its street dogs by reunding
thetty up and sending them to an island in the Sea of Marmara.* The vessel carry-
ing these dogs, however, capsized near the city’s shore, and the unwanted canines
swam back to Istanbul® Issues of public order, urban health, sanitation, annoy-
ance, and disease control were thus the primary factots shaping the human-dog
relationship in urban Egypt (and elsewhere, of course) in the first half of the nine-
teenth century® :

This sort of mass violence against dogs was new to Egypt in the eady nine:
teenth century and was largely unthinkable a few decades earlier, How to explain
this gigantic shift in the human perception and treatment of animals? Where
did all this violence come from? Part of the answer to these questions lies in the
clear distinction al-JTabarti mafes in his account between useless street dogs that
barked and prevented sleep and the implicitly more civilized and socially valu-
able “earth and its inhabitants%* This distinction evidences the new and growing
gap being forged in Egypt in this period between the human and the animal **
This gap emerged in the countryside through shifting labor regimes that made
human labor vastly more important thar animal labor, thus separating the work
of the two species as never before. In Cairo and elsewhere, the founding and
expansion of numeross governmental, educational, military, and legal establish-
ments came to define the human realm much more clearly in this period as a
regulated and controlled space of learning, health, law, policing, and bureau-
cratic productivity. Dogs blurred the boundaries of these increasingly protected
and policed spaces, literally and figuratively crossing into them when they were
not supposed to-—even shitting in them—and therefore presented a direct chal-
lenge to the growing authority of the state’s bureaucracy. Like the human secial
wotld, the realm of the animal was becoming much more starkly defined, closely
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Figure 4.2 Arpxanpria Harsor. Norden, Voyage d'Egypte et de Nubie, 2: pl. 2. Beinecke
Rare Book and Manuscript Librazy, Yale University.

Evolution in the Streets 95

managed, and spatially cordoned-off in the early nineteenth century. This wid-
ening gap between dogs and humans made it much more palatable, even desir-
able and obligatory, to enact violence against dogs and eventually attempt to do
away with them altogether. If 2 parallel human world could easily exist without
the need for dogs to undertake productive social functions—humans or other
social actors having taken over these tasks-—then why keep dogs around at all?
Dogs thus became a problem in Cairo not through any action or fault of their
own but because of the changing anthrozoological state zround them. One of
the solutions to this problem was to kill the dogs,

A Dirty Job, but Somebody’s Gotto Do It

The changing relationship between Cairo and its dogs was a phenomenon found
in cities across the Ottoman Empire and throughout the world in this period.
From Istanbul to Seattle, dogs in cities since the nineteenth century have been
markers of both civilization and uncivilization™ In modern America, most
sophisticated urbanites want dogs, but only if secured onleashes and if their feces
are collected by their owners.* Dogs on the loose or without the proper vaccina-
tions are a telltale sign of urban disorder.?” Similarly, in late nineteenth-century
Istanbul, reformers debated what the presence of so many street dogs in the city
meant for the city’s status as a modern ordered metropolis and what, if anything,
should and could be done to remove them.”®

In Cairo, the first half of the nineteenth century represented a time of reorder-
ing, sanitizing, clearing, and building in the context of a massive influx of people
to the city:* Streets were cleared of dirt, garbage, and debris.* Quarantine mea-
sures were instituted as a means of controlling disease.* Lakes, canals, and other
urban bodies of water were drained and filled in to remove what were thought
to be problematic sources of disease and to provide more land for urban expan-
sion.* All of this, of course, had important consequences for Cairo’s street dogs. ™

For Melmet ‘Ali’s government, street dogs were bothersome pests, potential
disease vectors, and dirty beasts that had to be expunged from the city. Mehmet
‘Ali’s plans to clean and reorder the city thus incdluded a campaign to remove
dogs from the spaces they had historically inhabited and to take from them their
essential role in urban life as consumers of the city’s garbage.* Intertwining
efforts in the early nineteenth century to cleanse cities of canines and to reorder
urban trash removal thus altered the human-dog relationship more profoundly
in a few decades than had centuries of interspecies relations before that.*

In the seventeenth and eighteenth centuries, Cairo’s street dogs drew their
sustenance from the food and water provided by Ottoman authorities, from
what they could forage on the city’s bustling streets, and most importantly
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from Cairo’s many trash mounds. Cairo was renowned for its garbage mounds,
so much so that these beaps of trash and the many dogs they supported made
{Cairo a point of réference far cities across the globe. When visiting China in
the middle of the nineteenth century, for example, the British traveler George
Fleming was reminded of what he had seen in Cairo years earlier: “Closely allied
to the Periah dog of Indiz, the savage pests of Cairo and Egypt generally, those of
Syria, and those snarling droves which we have been so often obliged to pelt off
with stones by moonlight, in the narrow streets of Stamboul,—the Pariah dog
of MNorth China is, like them, allowed to breed and to infest the towns and vil-
lages free from disturbance, to congregate on the plains or in the field during the
day, or te kennel in the graveyards; while at night they prow] about the streets
fike cur scavengers at home, sweeping off the quantities of filth and trash that
strew the thoroughfares™ Thus Cairo’s dogs joined those of other cities in the
Ottoman Empire as the globe’s archetypal street dog¥

'The garbage mounds these canines ate from were often the first sights visitors
saw as they approached the outskirts of Cairo from the Nile in the wes t, and they
also served as elevated vantage points allowing visitors to view the city offin the
distance* These extramural mounds were the result of centuries of fhe city’sres-
-idents disposing of their garbage by throwing it over the walls away from view.*
Over the yeass, there thus accumulated “an almost continuous band of high
mounds which virtually surrounded the city on all sides”® These mounds even
came to serve a protective function by reinforcing the city’s walls, and they were
also some of the highest available lookout points for gua.rding the city. During
the French occupation, Napoleon's soldiers ook advantage of the elevated posi-
tion provided by these mounds to build watchtowers and defensive positions
on top of them all around the city.*! For Cairo’s dogs, the city’s mounds were
especially inviting, They would comb through the debris to find anything of con-
sumable interest and Ieave the rest.5 The mounds inside the city walls were less
impressive than those outside but were nonetheless noticeable to all who visited
Cairo. These intramural mounds were much smaller than their extramural coun-
terparts primarily because the city’s dogs kept them in check. They had learned
over the years that the freshest and best food scraps and other waste wete to be
had inside the city, and there was thus fierce competition among Cairo’s street
dogs for the choicest intramural morsels,*?

At the end of the 1820s and the beginning of the 1830s, Mehmet ‘Ali and his
son brahim took to clearing these rubbish mounds From their perspective this
was a cructal step in solving some of the city’s major infrastructural, demographic,
and planning problems, They sought to remove these mounds to make room for
more construction to serve an ever expanding population and to rid the city of
what they toolk to be stinky sources of disease.% These cleared garbage mounds

could then be put to good use filling in the city’s many swamps and lakes, another
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Figure 4.3 Mounps, Doas, ANp HUMANS INSIDE CAJI{:U'SWALLS. Commission des sciences
et arts d'Bgypte, Btat moderne, vol. 1, pt. 2 of Description de I'Egypte, Le Kaire, Citadelle,
pl. 69. Beinecke Rare Bookand Manuscript Libeary, Yale University.

major component of urban reform in this period.* A British traveler visiting Cairo
in December 1832 observed that Cairo’s dirt and garbage, “when carried aut of
the city, is not thrown, as formerly, into keaps, but is employed in filling up El.w
pits, hollows, and inequalities which are found in the environs, In the meanwhile
all the old mounds of rubbish are clearing away at 2 vast expense, and theland thus
gaiied is Iaid out in gardens and olive plantations™ Throughout the eacly 1830,
Ibrahim used refuse to fill in and level land across Cairo and ifs vicinity. Garbage
mounds were cleared to make reom for building on the site that weuld become
Garden City; soon thereafter, Ibrabim ordered trees to be planted and roads to be
constructed there.”® The trash from this area was taken to fll in the Jake of Birkat
Qasim Bey in the southern part of the city. This newly reclaimed land was then
also developed. Later in the 1830s, other rubbish heaps were cleared from the
northern and northwestern sections of the city to fill in lowland areas around the

new road between Baliq and Azbakiyya.



98 BARK AND BITE

While the removal of garbage mounds increased the amount of urban land
available for human construction, the process was detrimental to Cairo’s do gs.%?
It deprived them of important sources of food and places of congregation,
Many accounts of the work undertaken to clear these trash mounds note the
intense barking and "savagery” of the dogs watching the removal of the mounds
they used to frequent for sustenance.” Dogs clearly understood that the world
around them was drastically changing for the worse. From the perspective
of the humans who shared the city with these dogs, removing Cairo’s garbage
mounds meant the animals were becoming increasingly irrelevant. What good
were dogs in Cairo if they no fonger helped to keep the city clean? It was not sim-
phy that dogs were no Ionger useful and productive for human communities, but
they were also judged to be directly detrimental to urban life. As ideas about dis-
case changed in the early nineteenth century and sickness became understood
as a function of the physical and natural environments around human bodies,
large groups of mangy, smelly, dirty dogs were deemed increasingly undesirable
in the midst oflarge human populations.® Thus the issue of Cairos garbage and
the dog populations it supported crystallized three major problems related to
the governance of the city: waste removal, disease, and the availability of usable
space.®

The first problem was what to do with massive amounts of human and
human-generated urban waste. With more people pro ducing more garbage
and more pressure for housing space, the solution to this problem was to either
move waste outside the city altogether or collect it to fill in Cairo’s urban lakes
and ponds.® The second related issue was how an expanding urban population
impacted conceptions of disease in Cairo. Urban proximity—between individ-
ual hurnans and between humans and other animals—created anxieties about
how diseases developed, moved, spread, and were cured. Mehmet ‘Ali and
miast of his governmental officials—in contrast to the majority of the European
medical commumity in Egypt—were contagionists.® They believed that physi-
cal proximity to the sick and to filth made the healthy more vulnerable and sus-
ceptible to disease. Smelly piles of garbage, dank bodies of water, and scraggly
dogs all came to be seen as potential disease vectors that needed to be expunged
from society.” As the historian Khaled Fahmy observes about this period, “It
was the concern about the city’s smell, informed as these concerns were by the
dominant miasmatic theory of the spread of diseases, that informed most of the
authorities” policies”® These new ideas about the relationships among disease,
place; and the human body made-dogs objects of medical knowledge, govern-
ment action, and urban policing in unprecedented ways in Egypt.# Finally, anxi-
eties about disease and Cairo’s garbage impacted human-do g relations by pitting
humans against dogs in a situation of increased pressure on and competition for
scarce resources and shrinking urban spaces.™ In alandscape in which space was
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at & premium and in which dogs no longer possessed productive social and eco-
nomic functions, a novel, adversarial relationship developed between the two
species. In this newly competitive and hostile interspecies arena, it was quite
obvious that human populations had the upper hand and would soon use that
advantage to violently push dogs and other creatures out of Cairo as they toak
over the spaces these animals used to inhabit and control.

Mans Worst Friend

Another major consequence of the decline in dog populations in Cairo was a
change i human attitudes toward dogs. They came to be seen much more nega-
tively in the early nineteenth century and with more revulsion, fear, and violence
than had been the case for atleast the previous millennium. The peiceived nega-
tive characteristics of dogs—some old, some new—emerged as the most domi-
nant human view of the animal: ritual impurity, annoyance, danger, the potential
for disease, fecal waste.. Edward William Lane, a British orientalist resident in
Egypt at various points during the late 1820s and 1830s, identified the shifting
attitude of Egyptians toward antmals:

In my earlier intercourse with the people of Egypt, I was much pleased
at observing their bumanity to dumb animals... Murders, burglaries,
and other atrocious and violent crimes, were then very rare among
ther. Now, however, I find the generality of the Egyptians very much
changed for the worse, with respect to their humanity to brutes and to
their fellow-creatures. The increased severity of the government seems,
as might be expected, to have engendered tyranny, and an increase of
every crime, in the people: but I am inclined to think that the conduct
of Europeans has greatly conduced to produce this effect; for I do not
remember to have seen acts of cruelty to dumb animals except in places
where Franks either reside or are frequent visiters, as Alexanduia, Cairo,
and Thebes [Luxor].”

Lane clearly blamed this shifi from the humane to the vielent treatment of
“dumb animals” on European influence—the French precedent of dog cuils
bears this out—and also linked it to the “tyranny” precipitated by new gov-
ernment regulations and administrative practices, Mot only was Mehumet ‘All’s
state becoming more exacting, intolerant, and cruel in its treatment of Egyptian
animals, but it was also increasingly perpetrating this violence against Egyptian
humans, leading them, Lane opines, to become more violent toward one
another, Tt would thus seem that Egyptians’ disgust of dogs—and mcreasingly
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of certain humans—and the notion that canines were only impure (najas) with
no redeerming productive soctal or moral capacities were ideas cemented in this
period.” Unsurprisingly, as Lane confirms, this was also the period in which vio-
lence against dogs first began to be perpetrated on a wide scale in Egypt. For the
first time in Egypt’s history, dogs were now frequently beaten on Cairo’s streets
for nothing more than “mere wantonness.”™

Another outcome of Egypt’s shifting interspecies terrain was the ernergence
of the potential for a very different kind of relationship between humans and
dogs, one that would fully develop only later. Since dogs were no longer pri-
marily consumers of urban trash and were not, of course, entirely removed from
Cairo, some of them came to play new roles in Egyptian society as companion
animals. For elite Egyptians, dogs would become widespread as pets only in
the lafe nineteenth century.™ There are some earlier glimpses of the develop-
ing aifective relationships between humans and dogs, but these examples largely
stand as exceptions that prove the rule,

In the 18305, a lonely Cairene woman's dog died.” With "neither husband

nor child nor friend,” this woman's most trusted and beloved companion was her
dog.”” When he died, she determined, against observed practice, to honor him
with a proper Muslim burial, Rather than a quiet and unceremonious interment
in a solemn burial site, she resolved to have her dog buried in one of the most
sacred and important burial grounds in Cairo, the cemetery housing the tomb
of al-Imim al-Shifi'i. She washed the body as prescribed for a proper burial,
wrapped the corpse in the appropriate shroud, and prepared a bier on which to
mount the body.™ She then hired reciters of the Quran, chanters, and wailing
women to perform the appointed lamentations and final rites for the body as
it was processed through the woman's neighborhood to the cemetery,™ All of
this was done with the ceremony appropriate to amy proper human burial.®® As
the procession moved through the city, many of the woman's neighbors whis-
pered among themselves, unsure as to who exactly had died since all assumed
the woman had lived alone and had no immediate kin. Since no one knew this
teclusive woman well, none ventured to ask her about the identity of the corpse
on the bier.

Affer some time, someone eventually did question the woman about who
had died, and she answered, “It is my poor child™® Hearing this, a group of her
female neighbors accused her of lying since it was well-known that the woman
did not have any children. In an attempt to keep her secret from spreading any
forthes, the woman confessed to these neighbors that it was her dog who had
died and begged them not to tell anyone. Before long, however, word got out
to the assembled crowd that the funeral procession they were a part of was for
2 dog.” The ceremony immediately came to a halt, groups of men gathered and
screamed at the woman for her Insolence and disrespect, the hired chanters and
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Quran reciters cursed the women for embarrassing them, and the police quickly
assembled to protect the woman and prevent a melee.

'The love and compassion of this woman for her dog—the only real compan-
ion she had in the world, her “child” as she put itherself—is perhaps unsurprising
to us today. She knew that giving her dog a proper Muslim bucial in a prestt-
gious cemetery near the tomb of al-Imam ai-Shafi'T was entirely inappropriate
according to established Islamic ritual and observed Egyptian practice, but she
nevertheless accepted the risk of her actions to honor her beloved companion,
trying all he while to hide the identity of the body underneath the shroud.” The
vielent and intense reaction of the processional crowd at the discovery that this
ceremony was for a dog—and at the realization of such.a cloge affective relation-
ship between a human and a dog—belies the shifting early nineteenth-century
Egyptian attitude toward the animal. It was clearly unacceptable in this period
to allow a canine to participate in a ritual designed to commemorate the human
dead.™

In the early nineteenth century, the vast majority of Egyptians likely had no
idea that Muslims and dogs had been in intense communion for centuries since
the time of the Prophet, let alone that, according to some hadith, the Prophet
himself sometimes prayed in the company of dogs.* Farlier complex arguments
that had been developed and debated by Muslim scholars for over a millennium
in nuanced and careful treatises about the positive nature of dogs—their loyalty,
protective capacities, intellect, and produciive social and economic functions in
human societies—were beside the point. Instances of compassion toward the

animal, of learning about the medicinal properties of various plants by observ-
ing his behavior, or of giving himm a proper burial among human graves (a phe-
nomenon with many precedents as we have seen) were all immaterial. A new
human-dog order was being forged, one that separated the two creatures into
two distinct realms. This was likely the period in which the modern conven-
tional notion that Muslims abways considered dogs situally impure (ndjas) came
to take hold as the mest common understanding of the human-dog relationship
in the Muslim world, Treating a dog like a human—whether in life or death—
was deemed a social and interspecies transgression that almost no Egyptian
could tolerate in the early nineteenth century.

Thus, the story of dogs in Caire during this period suggests something of the
incongruous contradictions of the history ofhumans’ refationships with animals.
Dogs’ smell, movement, barks, and waste were rarely problems for Bgyptians
before roughly 1815, but in the span of only a few decades, they emerged as the
conceptual pillars of a project to remove dogs from Egypt.® And yet even as
dogs were being set apart from many parts of the human realm, some Egyptians
would eventually bring them into their homes to develop affective relationships
with them. These companionate relationships were not widely recognized or
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respected in the early nineteenth century and would only become widespread
in the twentieth. Dogs thus elicited and held in productive tension both human
desire for their work and affection and human aversion to their animality and
instinct.*” They existed on the razor’s edge between the human and the animal—
intimately close in emotion yet infinitely distantin biology. After living closer to
the human side of the human-animal line for millennia, or at least productively
straddling both sides of the line, dogs in eatly nineteenth-century Bgypt were
marked as exclusively animal. The history of the emergence of this razor’s edge
between the species is a mix of human choice, unintended evoiutionary causes
and consequences, and dog agency.

Stinky Evolution

The history of Cairo’s changing relationship with its garbage in the first third of
the nineteenth century, and the consequences of this Listory for the city’s dogs,
isa story of evolutionary propertions, The leveling of the city’s garbage mounds
ended one of the most important historic and evolutionarily conditioned roles
of dogs in human communities. Canine garbage consumption was ao longer
a trait selected by humans, and for many decades in the nineteenth century,
humans would not select for other dog traits. Only later in the century would
they come to seek out other specific characteristics for their canines such as
cuteness or breed purity®® In the middle decades of the nineteenth century,
dogs were chiefly parizhs with no perceived productive social or economic
functions. Garbage had been taken away from them, and they were not yet pets.
While contemporary interactions between humans and dogs revolve primar-
iy around petkeeping and affective bonds, for the vast majority of the thousands
of yeats of dog-human relations these interactions were buiit around the canine
consumption of garbage. Dog domestication itself is a story of human trash,
which is why the Egyptian case elucidates how robbing dogs of their roles as
consumers of urban waste was a process with evolutionary consequences.” Ten
thousand years ago, Homo sapiens—only about ninety thousand years old at the
time——moved from being a predominantly nomadic species to one that started
setiling dowa into sedentary communities. These fixed settlements began to
accumulate Jarge amounts of waste, which early humans usually disposed of very
close to their living spaces. Some of this waste included excess food and animal
products that these Howmo sapiens chose to avoid. S cavenging wolves eventually
stumbled upon this free and relatively easy source of food, Some wolves were
probably too scared or too put off by the sight or smell of these early humans
to approach the discarded food. Some others though did come and take it. This
was the first in a series of selections. Wolves who were braver and less fearful

Evolution in the Streeis 103

of human communities became consumers of their food waste. This early trash
thus brought humans and walves into closer proximity than they had ever been
before and was the first step in along process of domestication.™
Over generations and centuries, many humans began to recognize the benefit
these wolves offered and came to tolerate their presence on the outskirts of their
settled communities. OFf course, humans tolerated the calmer wolves most, and
perhaps some even developed constructive working relationships with tamer
wolf pups, realizing that they could be put to good use for hunting and other
productive activities. At a certain point, because of direct human intervention,
the wolves” own selected physical proximity to one another, or some combine-
tion of these and other factors, tamer wolves began breeding with one ancther.
Breeding among those wolves who had come into close contact with humans
genetically instantiated behavioral differences. Thus began a gracual separation
of the genetic lines of walves who had been interacting with humans for gen-
erations from those who had stayed away from humans® Over many genera-
tions, tamer and tamer wolves eventually emerged with physical and behavioral
characteristics quite distinct from their wild wolf ancestors.” At the same time,
humans killed, drove off, or ran away from those wolves and other animals for
which they did not have any desire or use. The result was that cnly those ani-
mals that would readily submit to human actions and could be easily controlled
remained in the gene pool available for wolf domestication. These wolves thus
came to be selectively bred through interspecies interactions and choices fox cer-
tain characteristics humans wanted or found attractive and useful. After thou-
sands of years of this process, it became clear that the wolves with which humans
were interacting were actuaily no longer really wolves at all, but distinct eatly
versions of many dog species.®® Thus human preference and selection for utility,
tameness, and general agreeability; wolves” attraction to human settfements and
their choices to stay close to those settlements; and of course a good dose of
chance, serendipity, and unintended consequences made dogs out of the wolves
who first came to forage in human garbage about ten thousand years ago.

In the years between this first period of domestication and the early mod-
ern centuries, human preferences, dog behavior, and the human-dog relation-
ship developed in many disparate and undetectable directions. Along the many
twists and turns of this evolutionary history; one important trait was consistently
desired—the human preference for dogs that consume garbage. For much of
human history, dogs were thus one of the preferred and peincipal means of deal-
Ing with the problem of what to do with the things humans ne longer wanted
and that caused them revulsion.

Dogs stopped eating garbage in Fgypt in the 1830s. Only in the early twenti-
eth century would Egyptians stast using dogs for affective purposes and as signs
of class distinction and urbane domesticity. Dogs were therefore in a kind of
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Fi igure 4.4 DocNoverry ey BEaruy TWENTETH-CENTURY BGYPT. Pyramid village,
trained animal show; dog and baboon. © 1927 Museum of Bine Arts , Boston, Used by

permission.

evolutionary holding patiern from roughly 1840 to 1920--between a period
when one of their traits that had been desired for thousands of years was no lon-
ger being selected for, indeed was actively being destroyed, and 2 new epoch in
which affective bonds would emerge as the most important form of interaction
between dogs and humans,

Although it may initially seem surprising, a few decades is ample time for an
evolutionary divergence to take place, As Dmitry K. Belyaev’s famous experi-
ments with tame and wild foxes inthe 1950s and 1960s show; selecting far certain
behavioral traits can biologically change an animal’s genome in just Efty vears,™
"The enormous changes that occurred in Caira at the turn of the nineteenth
centuzy, changes that altered what behavioral traits dogs were (and were not)
selected for, gave them & new behavioral evolutionary niche and therefore physi-
cally modified their genes. Following from Edmund Russell’s claim that “the
state has been an evolutionary force,” the case of Cairo’s dogs shows how the state
could operate at the level of both the urban built environment and the genome.*

These colossal biopolitical shifts in human-dog relationships and in the dog
genorme around the turn of the nineteenth century are just two examples of the
epochal changes historians and scientists are increasingly identifying as char-
acteristic of an era termed the Anthropocene. This is the name given to the

period from roughly the last half of the eighteenth century until the present day,
a period during which human actions have come to affect the earth, oceans, anc{
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atmosphere on a global and most likely irreversible scale.”” Humans in the early
twenty-first century directly impact over 60 percent of the world’s land surface;
they shape 41 percent of the werld’s marine environments; over two-thirds of
fisheries have been depleted, exploited, ot overexploited becanse of human har-
vesting; humans have caused the extinction of aver a quarter of bird species;
humans consume 40 percent of the plants grown in any given year; and human
activities result in the emission of 180 tons of atmospheric sulfur dioxide per
year, more than twice the amount of the earths naturally produced emissions.”
Since the late eighteenth century, humans have, in other words, become a global
geological, atmospheric, and ecological force as never before.”

The term Anthropocene was first coined by the Nobel Prize-winning Drutch

atmospheric chemist Paul §. Crutzen in 2002."° Interestingly, the periodization
he offers and that scientists and historians generally accept neatly maps onto the
period of transition analyzed in this book. Crutzen writes, “The Anthropocene
could be said to have started in the latter part of the eighteenth century, when anal-
yses of air trapped in polar ice showed the beginning of growing global concen-
trations of carbon dioxide and methane. 'This date also happens to coincide with
Jarnes Watt's design of the stearn engine in 178477 This was also the year the Lald
Fissure erupted in Iceland contributing to drought, famine, and disease in Egypt.™
It is clear that the last three decades of the eighteenth century represented a funda-
mental moment of atmospheric, geclogical, ecological, and therefore human flux
and transition for Egypt and the entire globe. In irying to understand the changes
that accurred at the turn of the nineteenth century in Egypt and throughout the
Ottoman Empire, historians must account for the transformations in energy,
atmosphere, biota, and human connections to nature captured under the rubric of
the Anthropocene. Are Selim ITL, Mahmud If, Napeleon, and Mehmet ‘Ali prod-
ucts of the Anthropocene? It seems unlikely that the massive political, social, and
economic changes that reformed the Ottoman Bmpire around the year 1500 are
enrelated to these more fundamental global shifts. "

This chapter maps just one of the manifestations of this global transition from
Holocene to Aathropocene—the violent and sweeping reworking of physical
spaces and of the environments that shape the evolution of species.'™ Urban
dogs’ environments in Egypt were radically altered in the first haif of the nine-
teenth. century, beginning a process that set them on a slightly divergent evolu-
tionary track. Evolution is, of course, a constant process, but that does not put it
outside of history. Indeed, the history of dogs in Ottornan Egypt represents an
empirical story of one particular turn in the evolutionary history and historical
evolution of a specific time and place.

The period from 1770 to 1840 was a wrenching one for dogs and humans.
Dogs’ roles in human societies, their urban environments, the way humans came
to interact with them, and indeed their very biology changed more in these few
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decades than they had for millennia. Behind these social, political, economic,
and evolutionaty transformations were changing notions of disease, urban
sanitation, population management, and governance. The Egyptian state had
become the only viable master of both dog and human,

There are few street dogs in Cairo today. Garbage removal remains a challenge
in the city, but dogs are generally no longer considered part of the solution,**
Some in the Egyptian bourgeoisie—Muslims and non-Muslims alike—-keep
dogs as pets in theirhomes and apartments, As a sign of just how distant humans
and canines have become in Egypt, dogs are also—curiously to some—found
in the Cairo zoo. Except for the few wha can afford the food, space, and vaccina-
tions required, Canis familiaris has become enything but familiar in Cairo,
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force driving the expansion of urban Egypt. Abu-Lughod, Cairs, 98-117; Raymond, Cairo,
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work on catle in coloaial America, Aaron Skabelund suggests that canines may nsefully be
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of Dogs, 13, Indeed, in the case of Caira's rapid nineteenth-century growth, the city certainly
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of California Press, 1990,
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Later in the late 18605 ang 1870s, "All Mubarak, chief minister of public works, set about
to remake Cairo to remove all of these danger zones. Fahmy, “An Olfactory Tale”; Mitcheil,
Colonising Egypt, 6394,

6. Fahmy, “An Olfactory Tale;" 166,
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gpread of an unknown disease that was killing Buropean dogs at the time, BOA, Hariciye
Nezaret Istanbul Murahhashg 82.42 (1 Sept. 1923), ’

70. Already by the fall of 1820, Cairo's housing shortage was described as “critical” al-Jabart,
“AjE 1l al-Athar (1994), 4: 444, .

71. Lane, Manners and Customs, 28485,

72. Indeed, at the linguistic and rhetorical levels ag well, dogs seem to have been recoded in
the early nineteenth century as particularly worthy of derision, disgust, hatred, and ulti-
mately violence, Dog imagezy was rarely used before the nineteenth century to insult or to
ilustrate the depravity, lawness, or disgusting character of himans, By the first few decades
of the nineteanth century, however, we find quite a different story, with al-Jabarti, to take
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For instance, he describes those seeking customs concessions in the winter of 1812 as a
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Egyptian social reformers sometimes referred to mate youths milling about on the street as
“stray dogs” Omaia Bl Shakey; “Youth as Peri! and Promise: The Emergence of Adolescent
Peychelogy in Postwar Egypt,” International Jeurnal of Middle Bast Studies 43 {2011}, 599,
The identification of people with dogs s, of course, now a common means of insult in Egypt
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73. Lane, Mananers and Customs, 235,

74. Barlierinstances of keeping dogsas pets in Egypt show that it was almost exclusivelya practice
of the foreign-acculturated elite. For instance, ¢ Turkish woman was observed in her harem
in the 1840s with 2 pug that was obviously kept as her pet, According to the British observer
of this companionate relationship, who very clearly believed that all Misdlims reviled dogs,

Notes to Pages 100-101 233

this woman kept “a litle pug-dog, runming sbout unconstrained all over the ap-arh?ﬂnté‘;ﬁi
u;on the ice;va’n, which is considered sacred, as being the usual piag—e of prayer; 1;11; 1;[; " ulted
isli i Howed full liberty, and every mom
standing this little piece of uncleanness, was a ' ) ey moment pelited
is mist: i t them. She even patie
the clothes of his mistress by rubbn-}g ©p against them. e e
ri fair hand, and laughed at his barks and antics. jamesv ug : :
, 1?1\];1?;1‘431(:L0;dc:n: Chapfnan and Hall, 1845}, 239. For a statistical apa]ysls of ﬁeﬂ]{j&epﬁg
ag-_-ltudes in contemporary [Kywait, see Ghenaim Al-Fayez, .Abdeiwah%c'{ P:warjlla ;’, b :1[[11 .
; Templer, and Hiroko Arfkawe, “Companion Animal Atitude and its Family Pa
o )
it Society and Animals 11 (2003): 17-28. ' .
75 }I(];l: lglrti’ﬁflgcéiiyeu‘calist painter John Frederick Lewis {1804—187:6) depicts 2 hm?an)'ulusnlggl
' affective refationship in Egypt in his painting A Lady Receiving st;inrs { If-ze Racepfl:luc, iuSidc.
iti : i ary of the g
is i ise tnremarkable rendition of the Euwropean male imagina si
Til:ﬁs j]SE‘.RH ?‘.iirhwariil. Important for our purposes thougl is that the scene shows o;xe :.)f L‘lilﬁ
. omnllef?l? the harem keeping a pet gazelle. The woman and al.:imal lock at one ana ;16% wcvi }
N learly knowing gaze. I have been unable to find further evidence of the clim mﬂ o cap
o eaxfgﬂs ainting’s home institution, the Yale Center for British Art, tl?mt the gazelle was )1
tt";?rgroite Eg;ptia.n house pet.” John Frederick Lewis, A Lady Receiving Visitors (The Reception},
1873, Yale Center for British Art, Paul I\fie]ﬁlon Cl%lielctt.t:?,alz?ﬁ iitlf?’l;is oy exsest s
i is lived in Egypt from . careat
Tohn Frederick Lewis live . . 18 £ carly carae: s
icti imal }i he studied beginning at an early ag o
devoted to depicting animal life, which 2k an eatly agc dcug visits ©
ies in Exeter d Windsor Great Park, The title of his firs
menageries in Exeter Change and . k, The title o
s is ti Egypt, however, his career came ot
was A Donkey’s Head. After his time in Egypt, s carees ¢ o be defined inostly
i inti : harem, life in Cairo, and Egypiia q
is orientalist paintings of desert scenes, the 3 : 0, an "
];izshlg;’;;:d Dicfiftzmjr of National Biography (O}&ord:. Oxford University Press, 2004), s
“Lewis, John Fredericl (1804-1676)" (Kenneth Bendiner),
s and Customs, 286-87. ‘ . N
e %\?'IEI? Ag‘;?”;gg;ﬂ farnilial ;'ies, this single woman was marked as sof_mlly marginal, D1hawmg
T ::tiois between dogs and the sacially liminal or oppressed (single people, i:hel_l oj;r;@
IC;Ismcrhninals, and so forth) is a common trope in literature, art, and film, McHugh, Dog,
; .
Toem o i ith proper burials, George A.
recedent in ancient Bgypt for honoring dogs with prop s, ge A
7 Ru;?:ze‘:i?l'i:egsoge ;lvhich was Honored by the King of Upper and Lf?wer ]fgyp;i Bulietm of
: “ eni Hagan!
; : 96-99; Tooley, “Coffin of 2 Dog from
the Museum of Fine Arfs 34 (1936): 96-99; . BesiHusawr
i ion of dead dogs alsc had ancient anteceden ayp
79. The human mourning and lamentation of 5 : o FR:
bserved that “in whoever's house a cal elly,
In the fifth century BCE, Heredotus of \ oS s ¢ e e
1l in the house all shave their eyebrows, but o y s d ani
stzgh?hg;vzlmfe all their body and head” Herodotus, The History, irans. Daviedl Grene
1
icago: University of Chicago Press, 1987), 2.66. '
80, }(\g‘;&c ag:nar:ﬁy ontionnecuuns between human understandings of death and dogs, sce
McHugh, Dog, 18 and 39-48. ]
Manners and Custors, 286, . o o
gi i:ltlrie ofientalist fashion, Lane offers the following sexist side commentd abo(}l;t this: “For an
" Bgyptian worman 1o keep a secret, and such a secret, was meoss%ble. 11_31 .,Ija d ot thece
83 Oiylt).’kle commemorative practices of humans for their cm}?pamon anéma. E;?S ;:; ; ;Stanley
- i i i and andmals,
ices reveal about the affective relationships between unans an roley
El;f‘?i thlicis i’?l;iah;eaning of American Pet Cemetery Gravestones, Etlwiolqu 48 (ZDOch). 99d
l;.aén ;I(;ward ‘Williams, “Ashes to Asses: An Archaeological Per:lp(e:;m{? maéi)etleab a;ng
j d : -39; Richar alfen, ebrating
y Material Culture 16 (2011): 215-39; Ric Chal ating
fi; Dka?ti?D):;u‘tl;a’i'lgApgemnce of Snapshots in Japanese Pet Gravesites; Ws;méfh{dzes l;
g l “ [s: Sat iment in British. Elegies an
i ‘Dread Pets; Satire and Sentiment in
e i 2008); 289-306; Anna Chur-Hansen,
: for Animals,” Bighteenth-Century Studies H ( )i ; Aioma Chus FHansey
: Eg;ifxﬁo?: Sewicesjup;n the Death of a Companion Animal: Views ?If %;iv%‘ieclsxg;d&:
and Service Users,” Society and Animals 19 (2011): 248-60; Howell, a
imal Dead.” . .
8 ‘;—ml::ﬁor:;istory of dog cemeteries in Enrope and the United States, see B'ondeson., Aj;mzul é;’
* DOOI:g’S 250-58, On the first American pet cemetery, see Edward C. Martis, Ju, D, Johnsor
] .



234 :
34 Notes fo Pages 101-105

Apple Orchard: The Story of America’s Fir
et v of America’s First Pet Cemetery (Hartsdale, NV: Hartsdale Canine

85. Never mind that the anclent Egypti
ki JaF i
6 Mt B e gyptian god of the dead, Anubis, liad the canis head ofajackal,
85. Generally on the problems of url
D B of urban dog feces and wine, see Beck, Ecology of Stray
87. On this point, Thorstein Vebl ites i
t en writes in his classic 1899 i
o . . study of b ibiliti
ha% o ; ([)thg Idolg] is the ﬁI@estof the domestic animals in his pe);soa ajfcl[-g‘dizliasset?m.)?htfés
b mﬂict dr an;lqs ;eqr;;l;efs up uf1 aservile, fawning attitude towards his master anda rZiI;i?llleus
age and discomfort on all else, The dog, 4 imselfto our faver
o nflct: g : e dog, then, comme: :
nzro ‘g;lsil:\i Splay t.n cc]mr p.ropenmtyfor mastery, and as he is a:.lso an it::ii?ﬁ;ifs? : ur:ll e
: WEH—ass"lmdno1 ;:e gstnal purpose [in the capitalism of the nineteenth r:entury]J l?e lfgl]:il-
s el OE ace fn mers regard as a thing of good repute, The dog is at the ;ame ti .
fociaped in t imagination with the chase—a meritorious employment and -
P ;I onorable ]E)re'datory impulse.” Therstein Veblen, The Theor of the L Coire Ol
o, ot vt Houghton Mifflin, 1973), 103. o e enire Clas
. On interests i i
on l:;::;i ﬁa‘:z;zst:uﬁlddog breeding and efforts to create canine breeds to fulfill cer
: esies, see McHugh, Dog 58-126; i ,
}E;ﬁfectzo.n: Shorthorn Cattle, Colljes, andAmI:imiHmfessime léﬂgdfgﬁﬂt E o e fOf'
0 Om:{emty Press, 2003), 48-107. FereiJolns Hoplins
. 6311 : gg ggmeisuce?mon, see H'omw-il:z, Inside of a Dog, 38-41; Russell Fvolutionay Histy
53-8 ;ﬁc Sg glige;\, I;lxlr:ld (-}:ngpmgez Dogs; Vila et al, “Multiple and Ajncient Dﬂgi)I"lS czjf (‘)c;y}
3 osi, Dog Behaviour, i iti :
i} gerrj o be DUgBemm; fth o ur; Bvolution, and Cogrition; Serpell, Dormestic Dog;
- On these points, in addition to th ited i
Doy 1005F 3 . e wark cited in the Drevious note, see also Mctfugh,
91. This point is made convincingly in Vil “
Dominte Dt clngly in Vild et al, “Multiple and Ancient Qrigins of the
92, For an analysis of one parti
particular Central Asian tale ab
Foran : about wolves, see Ny Ha,
; féz‘_ﬂslﬁiml fiﬂfs about tile Wolfand the Crow in Central Asia; Exam“gsl‘i?: l\1‘_:}&'118 afl‘d
s ;'—-I.l:l & Mongols,” Asian Folllore Studics 65 (2006); 161-77 Fl;ra 9 ale o
o Esﬁmift o ;volves, see Garry Marvin, Woif (London: Reaktion Bogks :2012} fenerl cofurd
.An : e(s] c_)r}rvhen dogs emerged as a distinet species range widel \;'ilél taI. “Multi
o B cié:ntB rigins of the Domestic Dog™; McHugh, Dag; 13 e Mltipleand
g 3 . 13 aTes 13 ’ ’
o ;éy:(li\;w.‘;}‘estabﬂmmg Selection as a Factor in Domestication,” Journal
Jlored tgjon-lmcﬁvaﬁ.oio.‘;ofﬁeDgtI(. BGelyaeV,' As O. Ruvinsky, and 1. N, Tl‘l.lll.', “Inh':‘e{;‘tetgr
4 on-Inact tar Lrene in Foxes: Its Bearin, thi
> :Eees*flcamn, ]uumgi of..Hered:iy 72 (1981): 267-74, For usefil (élrilscu ’ Imelfm'n o
o the Ix)rsﬁiortte}ntﬁrami%iahons of Belyaev's experiments, see Lyudmila IfIm’,I'mtU ";m;e
estication: The Fanm-Fox L i 7 i et 99): 1606
SToronit e e Yo ax Bxperiment,” American Scientist 87 (1999); 160-69;
95. For a general discussion of cand . i
R i
st MerToghy b 12 ne genetics and its implications for both dogs and humans,
86, Russell, Evolutionary History, 18
97, Will Steffen, Paul J. Crutzen, :
, Paul ] , and Jelin R, McNeill, “The An ;
0 1(})J.\lrerwuhe]u:ungAthe Great Porces of Nature?”Ambi:J 36 I(ZGO;ljf?iZizrfl e imans Now
- Russell, Evolutionary History, 49; Paul j. Crutzen, “Geolo, . 3 aking?
P g , gy of Mankind” Natwre 415
55, For a historian’s reflection on what
& bis . t the emergence of huma i
21‘: vititing gf history of, see Dipsek Chakeabarty, “The Cnﬁ::ti; ii?%;glcal e o
100 Cﬂnml Ingquiry 35 (2009): 197222, - o S Theses!
. Uratzen, “Geology of Mankind”
T, e, oy kind,” 23,
102, : i
! gg, 8;:;11;:3 illc&ho;k, Stenc}ul:cixq and Thordarson, “High-Latitude Eruptions”
. 4 0L course, make a similar point about othe .
e ' m r parts of i
massive social and political upheavals at the end of the ei‘I;htesesthﬂaniEl:’; Et,l:r:;?sntﬁ?esfﬁd
. ke the

Notes to Pages 105-110 235

French, Haitian, and American Revolutions; the Russo-Ottoman Wai; the first Buropean
setflement of Avstralia; the emergence of the Qajar Dynasty in Tran; the start of a fifty-year
civil war in Tonga; and much else were all likely influenced—at least in part—by geophysi-
cal, climatic, and energetic changes associated with the beginnings of the Anthropocene.

104. In Edmund Russell’s words, “We have accidentally shaped the evolution of populations by

altering environments.” Russell, Evolutionary History, 43.

105, Khalid Fahmi, “al-Ra'ls Mursi wa Akhlagiyat al Nazafe,” Akhbar al-Adab, August 14, 2012,

Available at: http: / fwwwijadaliyya.com/pages/index/ 6864/ {accessed January 17, 2013);
Sarah E{ Deeb, “Figypt's Garbage Problem Continues to Grow,” Huffington Post, September 1,
2012, http:/ fwwwhufingtonpost.com/2012/09/0 1/egypt-garbage-problem_n_1349254.
htm! {accessed January 17, 2013). .

4. Fnchantment

1. For an illuminating discussion of this and other accounts of converslon, see ‘Lijana Krstic,
Contested Conversions to Islam: Narratives of Religious Change in the Barly Modern Otiorast
Empire ($tanford, CA: Stanford University Press, 2011), 75-84.

2. For another story ofimperial rivalry invalving a horse, see the following acecunt of equestrian
competition among the ruler of the island suitanate of Aceh, the Poruguese, and—through
his gift of a horse——the Ctioman sultan: Casale, Otforan Age of Baplovation, 180-81,

3. Osman 11 (v, 1618-22) seems to have been the Ottoman sultan who loved horses most,
He regulady hunted on horseback, wrote poetry about horses, and was often depicted in
Ottoman paintings atop a horse. Advice literature written during his reign inveked eques-
trian themes and connected his political career to his hunting life, Most tellingly, his horse
was buried on the grounds of the royal palace in Usldidar complete with a headstone com-

memorating the animal's Life, Tezcan, Second Otfoman Eimgire, 118-18. For a compara-
tive perspective on the use of animal tombstones; see Brandes, “Meaning of American Pet
Cemetery Gravestones.”

4, On the emergence and history of the Ottoman-Safavid rivalry; see Adel Allouche, The Origins
atid Development of the Ottoman-Safavid Conflict (906-962/1500-1555 )} (Berlin: K. Schwarz
Verlag, 1983); Jean-Louis Bacqué-Grammont, Les Otiomans, les Safavides et leurs voisins: con-
tribution & Phistoire des relations tnternationsles dans VOrient islamigue de 1514 &4 1524

{Istanbul; Nederlands Historisch-Archaeologisch Instituut te Istanbul, 1987); Mahmid
Hasan ‘Abd al“Aviz al-Sarraf, Ma‘rakat Chalddrin, 920 H/1514 M: Ula Sufahit al-Sird’
Al Uthmani al-Farisk: al-Ashab wa al-Nata’ij (Cairo: Maltabat - Nahda al-Misriyya, 1991).

5. Generally on Ottoman-Mughal relations, see Naimur Rahman Faroog, Mighal-Ottontan

Relations: A Siudy of Political and Diplomatic Relations between Mughal India and the Ctloman
Epire, 15561748 (Delhi: Idarah-{ Adabiyat-iDelli, 1929); Bernard Lewis, “The Mughalsand
the Ottomens;’ in From Babel to Dragomans: Interpreting the Middle Bast (New York: Oxford
University Press, 2004), 108-14; Muzaffar Alam and Sanjay Subrahmanyam, Indo-Persici
Travels in the Age of Discoveries, 14001800 (Cambridge: Cambridge University Press,
2007), 298-303. On the related topics of the Ottomans in the Indian Ocean and
Ottoman-Portuguese rivalry, see Ozbaran, Otlomar Expansion towards the Indian Ocean;
idem., Oftoman Response to Eurcpean Bupansion; idem., ", Turkish Repart on the Red Sea
and the Portuguese in the Indian Ocean”; idem,, “Ottoman Naval Power in the Indian Ocean
in the 16th Century”; Casale, Otfoman Age of Exploration; idetn, “Ottoman Administration
of the Spice Trade”; Reid, “Sixteenth-Century Turkish Influence in Western Indonesia”;
Tuchscherer, “La flotte impériale de Svez.”

6. For a useful holistic treatment of the three major empites of the ealy moden Muslim
world, see Stephen T, Dale, The Muslim Empires of the Otfomans, Safavids, and Mughals
{Cambridge: Cambridge University Press, 2010).

7, "The literature on Indian Ocean trade is obviously enormous. Most indispensible for me have
been K, N. Chaudhurt, Trade and Civilisation in the Indian Ocean: An Economic History from
the Riseaf Islam to 1750 (Cambridge: Cambridge University Press, 1985); idem., The Trading



