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* The Letter of Paul to the
- ROMANS
o N u‘*‘

s .

Although, beéause of its length, it is the first in the letters of the New Tftstam_ent, Romarz; was prnotb;
ably the latest of Paul’s undisputed letters to be written (see “Letters/E?lsdes in the vNe'w- esta;nPe ],’s
p- 240 NT). Romans also contains the longest.and most complex sustained argument in any E latt:
letters even though it is addressed to Christians he has never met (1.1-3)-. For these reasgns t fel e .ei
especially chs 1-8, has often been read as Paul’s theological “last will and testament,” a reflectio

on and a summary of the gospel of salvation in Christ. It was also intended to persuade the Chris-

i upport Paul’s intended mission to Spain (15.23-24).
ua;zxﬁflﬁ(c)lr?ﬁ;fesinpf/’iew‘ than creating a base qu_’ future missionary end‘ea\i,ors. He meant to 1;1'9 »
clai;n to the Christians of Rome the gospel, “the power of God for. salyat{on (1.1,5-1 6; 115 .18-19);
and by 50 doing strengthen and encourage them (1.11-12). Romans is, like Paul’s other letters, an
instrument of moral instruction and exhortation (see 15.14-15). . ‘
The letter was occasioned in part by circumstances in RomheliurmgP t%le rei
’ . ng those to whom Paul sends greetings in ! are Prisca an '
S:t-s—é 188(.:2}.2)5?:1(1)ofg the Jews expelled from Rome by the emperor Claudius ar9und 49 CF. Tllj?;r
f)resence in Rome at the time Paul writes may reflect Nero’s susp?cnsxf)n of t.hat cant (Suetf)n.ms,, ltk e
of Claﬁdius 25.3). The recent return of Jews to the imperial capital, including Jewish (.Ihn§nacr;s i e
Prisca and Aquila, who had been driven out and probably lost prope;'ty an(.i commgmtgc lt}es ux;;lg
may have aroused tensions within Christian house groups in which Gentile believers

gn of the emperor Nero
d Aquila, known from

their exile,

become predominant. ‘,
Paul’s appeal to Gentile Christians in Rome not to boast” over Jews (11.13-36) comes at the end

of chs 9-11, the climax of the letter. Paul’s argument responds to an in;ipient anti‘-judalsx"n,. wh::ﬁ
was already rife among Roman aristocrats and was beginning to emerge in non-Jewish Christian om
cles as well. Given the horrors of an anti-Jewish pogrom in Alexandria (3841 CE), and even m e._
recent tax riots that had turned deadly in Puteoli, a city south of Ro'me, Pa@ was concFrned toigrbc
vent in Rome the sort of civic disturbance in which the city’s minc.Jnty Jewish gopulat‘itt))n wc;t.x o
especially vulnerable. This is at least one explanation for the n9t9r10us exho'rtanon zo le( su f):ith ”
the governing authorities” {13.1-7n.). Similarly, Paul’s admonitions regarding thé weak in Jé v,v §
concerned with the observance of diet and special days (14.1-15 .13),_ac¥dress tensions between

ish Christians, who retained their Jewish traditions, and Gentile Christians, who did not.

The theme of God’s “righteousness” (1.17) or “justice” (3.5) resonates Fhroughm':t the lett N
stake is God’s faithfulness in the face of human faithlessness, as the chetorical questions that ff;),
tuate the letter show (2.3-4,21-23; 3.3,5,7,9,27,29; 4.1 6.1-3,15-16; 7.7,13; 9.14,19,30; 11. Al
God’s righteousness is manifest in the uncompromising judgment of all impiety and wxckedness,pec:-
also in unwavering loyalty to the covenant with Jsrael. Paul wants the Chrxstlans of Rome to r]e; s&
God’s integrity in the salvation offered them through the faithful obedience of Jesus (5.6,18-1%;

3.22,26n.). v . - | e
Paul is Christ’s apostle, obligated to “bring about the obedience of faith among all the Gentiless

er. At
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ROMANS 1.1-1.8

among-whom he includes his Roman audience {1.1-6). He declares the gospel of God’s salvation to
all 'who believe, Jews-and Greeks alike, but “to the Jew first” {1.16). The priority of the Jews'in
God’s plan-of salvation is an important theme in the letter (3.1-2;°9.1-4). Paul’smission to Gentiles
should provoke his fellow Jews to jealousy {11.13-14), perhaps by convincing them that the last
days prophesied by Isaiah were at hand (see 15.12). At last, Paul declares, “all Istael will be saved”
(11.26), and all the nations will join Israel in the worship of the one true God (15.7-13),

As he writes, the apostle is about to present to the church in Jerusalem both monetary aid from
churches in his mission field ( 15.25-27) and an embassy of converts from paganism (1 Cor 16.34;
an the eventual catastrophe of this mission, see Acts 21.27-30). Although the Roman Christians
have not had the opportunity to. contribute to this collection in tangible ways, Paul asks for their
prayers (15.30~32). He also writes to safeguard the sanctity of the “offering of the Gentiles”
{15.15-16) by exhorting the Christians of Rome to holy living (12.1-3; 15.7--9). Non-Jewish Chris-
tians make sacrificial offering to God by the holiness of their lives.

The theological convictions expressed in the Letter to the Romans resemble those in letters to con-
gregations Paul Himself had founded. By virtue of their baptism into Christ, Christians must no
longer let sin have dominion over them (6.1-14). They are no longer to live as the unbelieving world
does (1.18-32), but to give “spiritual worship” to God through sobriety of thoight and bodily pu-
rity (12.1-3). Just so Paul had reminded the Corinthians, Galatians, and Thessalonians that they
must no longer live as “the Gentiles who do not know God,” having been sanctified by Christ { 1 Cor
6.9-11; Gal 5.22-24; 1 Thess 4.1-5). Universal accountability before God; Paul’s theme throughout
the early chapters of the letter, is more specifically applied in chs 12-16. Rather than being a treatise
on Christian salvation, Romans is a sustained appeal for holy living, directed to Gentile Christians
tempted to look down on their beleaguered Jewish neighbors, within the Christian congregations
and without. The apostle’s call to realize in common life the justice of God which the Christian con-
gregation celebrates is the letter’s enduring legacy.

Paul, a servant® of Jesus Christ, called

to be an apostle, set apart for the gospel
of God, 2which he promised beforehand
through his prophets in the holy scriptures,
3the gospel concerning his Son, who was
descended from David according to the
flesh 4and was declared to be Son of God
with power according to the spirit® of holi-
ness by resurrection from the dead, Jesus
Christ our Lord, Sthrough whom we have
received grace and apostleship to bring
about the obedience of faith among all the

Gentiles for the sake of his name, éinclud-
ing yourselves who are called to belong to
Jesus Christ,

7 To all God’s beloved in Rome, who
are called to be saints:

Grace to you and peace from God our
Father and the Lord Jesus Christ.

8 First, I thank my God through Jesus
Christ for all of you, because your faith is

a Gkslave b Or Spirit

1.1-7: Salutation. Ancient letters began with the names of sender and recipient and a short greeting (see

Acts 23.26). Paul’s expansion of this form reflects the liturgical context in which his letter would be read.
Y A servant . .. called . .. set apart, the characteristic marks of Israel’s prophets (Jer 1.5; Am 7.14).
Apostle, lit. one “sent forth,” i.e., by God (Isa 6.8; Jer 1.7; Ezek 2.3-4). 3: Gospel, see 1.16n. De-
Scended from David, messiah in David’s royal lineage. 4: The spirit of boliness, God’s Spirit (see 8.2n.).
The corresponding Heb phrase is translated “hely spirit” in Ps 51.11; Isa 63.10-11 (cf. 1QS 4.21; 8.16;
9.3 1QH 7.6-7; 9.32). 5-6: Despite greetings to Jews among his audience (16.3,7,11), Paul addresses
the Roman Christians as Gentiles (1.13-15). 7: Saints, lit. “holy ones.”

1.8-17: Thanksgiving. Ancient letters continued with a prayer of thanksgiving. Paul’s thanksgivings
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ROMANS 1.9-1.23

proclaimed throughout the world. 9For
God, whom I serve with my spirit by an-
nouncing the gospel® of his Son, is my wit-
ness that without ceasing I remember you
always in my prayers, 10asking that by
God’s will I may somehow at last succeed
in coming to you. 11For I am longing to see
you so that I may share with you some spir-
itual gift to strengthen you— 12or rather so
that we may be mutually encouraged by
each other’s faith, both yours and mine: 13]
want you to know, brothers and sisters,”
that 1 have often intended to come to you
(but thus far have been prevented), in order
that I may reap some harvest among you as
I have among the rest of the Gentiles. 141
am a debtor both to Greeks and to barbar-
ians, both to the wise and to the foollsh
15— hence my eagerness to proclaim the
gospel to you also who are in Rome.

16 For I am not ashamed of the gospel;
it is the power of God for salvatiop to ev-
eryone who has faith, to the Jew first and

also to the Greek. 17For in it the righteous-
ness of God is revealed through fa.ith'-for
faith; as it is written, “The one who is righ-
teous will live by faith.”*

18 For the wrath of God is revealed
from heaven against all ungodliness and
wickedness of those who by their wicked-
ness suppress the truth. 19For what can be
known about God is plain to them, because
God has shown it to them. 20Ever since the
creation of the world his eternal power and
divine nature, invisible though they are,
have been understood and seen through the
things he has made. So they are without
excuse; 21 for though they knew God, they
did not honor him as God or give d}ank_s to
him, but they became futile in their think-
ing, and their senseless minds were dark-
ened. 22Claiming to be wise, they became
fools; 23and they exchanged the glory of

a Gk my spirit in the gospel b Gk brot{vers .
¢ Or The one who is righteous through faith will live

the immortal God for images resembling
a mortal human being or birds or four-
footed animals or reptiles.

24 Therefore God gave them up in the
lusts of their hearts to impurity, to the de-
grading of their bodies among themselves,
25because they exchanged the truth about
God for a lie and worshiped and served the
creature rather than the Creator, who is
blessed forever! Amen.

26 For this reason God gave them up
to degrading passions. Their women ex-
changed natural intercourse for unnatural,
Z7and in the same way also the men, giving
up natural intercourse with women, were
consumed with passion for one another.
Men committed shameless acts with men
and received in their own persons the due
penalty for their error.

28 And since they did not see fit to ac-
knowledge God, God gave them up to a
debased mind and to things that should not
be done. 29 They were filled with every kind
of wickedness, evil, covetousness, malice.
Full of envy, murder, strife, deceit, crafti-

ROMANS 1.24-2.5

haters,” insolent, haughty, boastful, inven-
tors of evil, rebellious toward parents,
31foolish, faithless, heartless, ruthless.
32They know God’s decree, that those who
practice such things deserve to die—yet
they not only do them but even applaud
others who practice them.
2 Therefore you have no excuse, whoever
you are, when you judge others; for in
passing judgment on another you condemn
yourself, because you, the judge, are doing
the very same things. 2You say,’ “We
know that God’s judgment on those who
do such things is in accordance with truth.”
3Do you imagine, whoever you are, that
when you judge those who do such things
and yet do them yourself, you will escape
the judgment of God? 4Or do you despise
the riches of his kindness and forbearance
and patience? Do you not realize that
God’s kindness is meant to lead you to re-
pentance? SBut by your hard and impeni-
tent heart you are storing up wrath for
yourself on the day of wrath, when God’s

signal important themes in his letters. He describes his obligatioin to proclar;m fhe gospel to the I}Zﬂa;)s
as priestly service {v. 9; see 15.16,25), grounded in the revelation of God’s ng}:teo‘uén.ess (;v. Roman;
10-13: By God’s will ... prevented, apostolic obligations have delayed Paul’s visiting the Romans
(15.18-22). 11-13: Share ... reap some harvest, Paul seeks an active response frorr‘:l t (;5 104-15
(15.14n). Strengthen . . . encouraged, 1 Thess 3.2. Polite circumspection dominates h.ere a.n'da(t:l ! t.o moré
14: To Greeks and . . . barbarians, Paul describes the world as Roma'n orators ,saw it, dfvn ed in o
or less civilized peoples (cf. 1.16n). To you also, the Romans stand within Paul’s obligation asla? Sl
the Gentiles (15.14-19). 16-17: Often taken as the “theme” of the lerter, these versesf exp au‘l)f o
eagerness to proclaim the gospel (v. 15) to the Romans. 16: | am rfot ashamed, a con f:ss‘lorihe e
(cf. 4 Macc 5.34-38; 6.20; 9.2). Paul’s “boast” in God’s power is a recurrf?nf theme lI(n o
(5.1-4,11; 15.17; cf. 1 Thess 1.5; 1 Cor 2.4). The gospel, “euang.ellor},” in nonbiblical Gre; , c'e .i v
the triumph of a ruler; Paul announces God’s triumph.]ialga]tlinlxg tlhlezr;s;l; o]f]t?; il;'lglswl 3g,19).
ight- i wer of God (see 4.17; 5.11,12-21; 6.1-14; 8.1-4,10-11,21-25; 11.15,23; 15. -
;ﬁz:}:ﬁ;ﬂf?fftflﬁ—l{); 3.1—(2; 9.4. And also to the Greek, Pau.l now describes the world, fro}llnraa gtee‘:"s:;
point of view (cf. 1.14). 17: The righteousness of God, or “]usnce.” (asvat 3.5). God Z c.aa e of
righteous, being revealed as God brings human beings into r{gh( r‘el'fmo.nshlp {see 3.21—25 1),51;5 gh
the last days (see 13.11~12). God’s vindication before the nations is in view (Ps 98.2; Isa > .5). e
faitb, i.e., God’s faithfulness (as at 3.3). For faith, God’s faithfulnes.s e!.lcns human tn:lst..T e on; 0
by faith, Hab 2.4. Like other Jews, Paul may have read the citation as a messianic prop! e_'C;YiZn.)-
Righteous One, the messiah (Acts 3.14; 7.52; 22.14), will live on the bas~|s of faithfulness (S(C:i ’s.' e
1.18-32: An indictment of human wickedness and injustice. Paul argues in 1.18-3.20 th,at 'Gh olu s
allows no impunity for any who willfully do wrong. 18: The wrath of God, 2'5;.4'9' God i‘ng“ i:ustice.”
(1.17) requires that God no longer pass over sins with forbearance (se‘e 3.25). chkejd‘nesfs, it. ) j
19--23: Idolatry is an attempt to deny awareness of God, t!’xus evading accountabxhty or or; 5 1 31%
Its opposite is the “spiritual worship” offered by renewed minds (12.1-2). 20: Without exc:sri,diéu}ed by
compare Wis 13.1=9. 23: Images, idolatry was condemned b'y the Torah (Ex 20.4-6?ban  icked
the prophets (Isa 40.18-20; 42.17; 45.16,20; Jer 10.1-16). Like other Jews, Paul attributes

’s actions.
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ness, they are gossips, 30slanderers, God- a Or God-bated b Gk lacks You say

ness characteristic of the pagan world to idolatry. A more irenic tone is ateributed to Paul in Acts
17.22-23. 24-27: Impurity, disordered thinking and behavior, to be left behind in baptism (6.6-14;
12.1). 24-25: God gave them up, in a spiral of depravity, injustice leads mortals to suppress their
awareness of rruth and turn from God (wv. 18-23); God abandons them to increasing wickedness
(vv. 24-32). The Creator, who is blessed forever, spontaneous praise to God (6.17,7.25; 9.5; 11.33-36;
16.25-27). 26-27: Degrading passions, while Torah forbids a male “lying with a male as with a woman”
(Lev 18.22), Paul’s Jewish contemporaries criticized a range of sexual behaviors common in the pagan
world. Although widely read today as a reference to homosexuality, the language of unnatural intercourse
Wwas more often used in Paul’s day to denote not the orientation of sexual desire, but its immoderate
indulgence, which was believed to weaken the body (the due penalty). 28-31: The spiraling descent into
wickedness reaches its nadir in these vices, presented here in list form as elsewhere in the New Testament
(eg., Gal 5.19-21; 1 Tim 1.5-10; 1 Pet 4.3) and in Greek and Roman literature. Full of envy, murder,
strife, the notorious perversity and brutality of emperors like Gaius (Caligula), or Paul’s contemporary,
Nero, come readily to mind. 32: They know God’s decree, they cannot plead ignorance as an excuse (see
1.20).

2.1-16: All are accountable before God for their works. 1: Paul attacks as hypocritical the presumption
that God will have mercy on some by exempting them from punishment (2.4). 2: You say, added to
£xpress one interpretation of this passage as a “trap” for “the Jew,” who judges the pagan indicted in
L18-32. Jews are not clearly addressed before 2.17. Here, any are condemned who know that God’s
judgment . . . is in accordance with truth, yet do the very same things they condemn in others (2.1,3). 4:
Do you despise . . . kindness, the question is rhetorical. Paul warns Christians not to presume God’s grace
ng.11s.5: Day of wrath, the time of divine judgment (see Isa 2.12n; 13.9,13; Lam 2.1; 1 Thess 1.10;
fc.}, understood in early Christian thought to be imminent and universal (e.g., 13.12; 2 Pet 3.10). God’s
Punishment of sin coheres with God’s righteousness (see 1.17-18). 6~11: Judgment according to one’s
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ROMANS 2.6-2.28

righteous judgment will be revealed. 6For
he will repay according to each one’s deeds:
7to.those who by patiently doing good seek
for glory and-honor and immortality, he
will give eternal life; 8while for those who
are self-seeking and who obey not the truth
but wickedness, there will:be wrat}_x and
fury. 9There will be anguish and dls-tr.e,_ss
for everyone who does evil, the Jew first
and also the Greek, 10but glory and honor
and peace foreveryone who-does good, the
Jew first and also the Greek. 11For Go
shows no'partiality. :

12 All who have sinned apart from the
law will also perish apart from the law, and
all who have sinnied under the law will be
judged by the law. 13For it is not t'he hear-
ers of the law who are righteous mGod"s
sight, but the doers of the law who will
be justified. 14 When Gentiles, who do not
possess the law, do instinctively wf_xat the
law requires, these, though not having the
law, are a law to themselves. 15They show
that what the law requires is written on
their hearts, to which their own conscience
also bears witness; and their conflicting
thoughts will accuse or perhaps excuse
them 16on the day when, according to my
gospel, God, through Jesus Christ, will
judge the secret thoughts of all.

17 But if you call yourself a Jew and rely
on the law and boast of -your .relation to
God 18and know his. will and-detérmine
what is best because you are instructed in
the law, 19and if you are sure that you are
a guide to the blind, 4:light to those who
are in darkness, 20a corrector of :the fool-
ish, a teacher of children, having in the law
the embodiment of knowledge and truth,
2Z1you, then, that teach others, will you not
teach yourself? While you preach against
stealing, do you steal? 22You that forbid
adultery, do you commit :adultery? You
that abhor idols, do you rob temples?
23You that boast in the law, do you dishon-
or God by breaking the law? 24For; as it is
written, “The name of God is blasphemed
among the Gentiles because of you.” -

25 Circumcision indeed is of value if you
obey the law; but if you break the law, your
circumcision has become uncircumcision.
26So0, if those who are uncircur_ncised keep
the requirements of the law, will not their
uncircumcision be regarded as circum-
cision? 27Then those who are physxcally
uncircumcised but keep the law will con-
demn you that have the written code and
circumcision but break the law. 28For a
person is not a.Jew who is one outwardly,
nor is true circumcision something external

and physical. 29Rather, a person is a Jew
who is one inwardly, and real circumcision
is a matter of the heart—it is spiritual and
not literal. Such a person receives praise not
from others but from God.
3 Then what advantage has the Jew? Or
what is the value of circumcision?
2Much, in every way. For in the first place
the Jews” were entrusted with the oracles
of God. 3What if some were unfaithful?
Will their faithlessness nullify the faithful-
ness of God? 4By no means! Although ev-
eryone is a liar, let God be proved true, as
it Is written, ,
“So that you may be justified in your
words,
and prevail in your judging.”*

SBut if our injustice serves to confirm the
justice of God, what should we say? That
God is unjust to inflict wrath on us? (I
speak in a human way.) 6By no means!
For then how could God judge the world?
7But if through my falsehood God’s truth-
fulness abounds to his glory, why am I still
being condemned as a sinner? 8And why
not say (as some people slander us by say-
ing that we say), “Let us do evil so that
good may come”? Their condemnation is
deserved!

9 What then? Are we any berter off?
No, not at all; for we have already charged

ROMANS 2.29-3.20

“There.is no one wha is righteous,
. notevenone;:. ‘..o
11" thereis no one who has
understanding, - S
: - there is no one who seeks God.
12 All have turned aside, together they -
have become worthless;
there is no one who shows
kindness,
there is not even one.”
13 .“Their throats are opened graves;
they use their tongues to deceive.”
“The venom of vipers is under
their lips.” . '
14+ “Their mouths are full of cursing
and bitterness.”
15 “Their feet are swift to shed blood,;
16 ruin and misery are in their paths,
17 and the way of peace they have
not known.”
18 “There is no fear of God before
their eyes.”

19 Now we know that whatever the law
says, it speaks to those who are under the
law, so that every mouth may be silenced,
and the whole world may be held account-
able to God. 20For “no human being will
be justified in his sight” by deeds prescribed
by the law, for through the law comes the
knowledge of sin.

works: see 2 Cor 11.15; Jas 2.14-26, where the Gk word “erga,” rra.ns'l;.ated deeds' here, is ‘Tworks. 3\;‘[2
The Jew is first in salvation (1.16; 3.1-2), therefore also in responsibility. Anigms.h z?nd .dtstress, e:(,mises
logical woe (2 Cor 4.8). 11: No partiality, Deur 10.17; .2 C%ur 19.7. No dlscnmmanfon coxr}]:e’ws vy
God’s justice. 12: Apart from.the law, referring to Gentiles, just as.um.ier the law re er;t_(;s. Anc o
Hearers and doers, Mt 7.21; Jas 1.22-25. Doers of the law . . . will be justified, see 3.29n.“1 : e
Judaism acknowledged righteous Gentiles who did “by nature” what the {aw requires, lit. th: w(;rs ben
faw.” For Paul, those who walk according to the Spirit fulfill the law’s just rez,;utrement.(B: ) ‘umcnt
own conscience also bears witness, thus they acknowledge the validity of God’s law. A similar arg]
apg?::—;;?.ll)?)ezzl;eing a Jew relieve one from accountability to God? Paul makes hfi: p(;l::nt}:ef::iz
imaginary conversation with a Jew (the diatribe style). 17: Although vv. 17-24 have often s
an “indictment” of the Jew, Paul considers Israel’s privileges real (see 3.1-9; 9.1-4). Boast,21_23. wil
repeatedly against groundless boasting before God (see 2.{23; 3.27;4.5;5 '1T3’1 1 11.17—20}:. concll;sions
you not teach yourself? Paul interrogates an imaginary witness, whose. testimony leads to tl -CD g
in vv. 25-29. Israel’s covenantal privileges do not lessen accountability before God 22: O:shrines
temples? While the Torah forbade idolatry, Jews in Paul’s day were careful not to dlshom;r? [j:gi ? onin
(Philo, De Conf. Ling. 163; Josephus, Ag. Ap. 269; Ant. 4.207). 23: Do you dishonor Gods 3 e pri-
the earliest punctuated manuscript. 24: Isa 52.5; cf. Ezek 36.20. 25-29: These verses expan,’,ementsa
ciple that “all who have sinned under the law will be judged by the law” (v. 12). 26: The reg; o #4.9.
the law, see v. 14; 8.1-4n. 29: Real circumcision . . . the beart, Deut 10.16; 30.6,8; Jer 4.4; 9.26;
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that all, both Jews and Greeks, are under

. c : a Gkthey b Gk when you are being judged
the power of sin, 10as it is written:

¢ Or at any disadvantage?

3.1-9: God’s integrity in the covenant with Israel. 1: The advantage of the Jew is real { 9.1-4), but does
fot provide immunity from God’s just judgment. 3: The faithlessness of some Jews does not alter God’s
faithfulness to the covenant. 4: Ps 116.1 15 51.4. 5: The justice of God (see 1.17n.) requires the judgment
of injustice. 8: As some people slander us, it is not clear who is slandering whom, but in 6.1,15, similar
langnage refutes a possible misunderstanding of God’s grace in Christ. 9: Are we any better off? This
translation echoes v. 2, yet reaches a different conclusion. The Gk may also be translated “Do we have

. adefense?”

3.10-20: The universality of God’s judgment. These quotations from the Hebrew Bible insist that no

g one may claim to satisfy God’s standards. 10-12: Ps 14.1-2; 53.1-2. 13: Ps 5.9; 140.3. 14: Ps 10.7.

15-17: Prov 1.16; Isa 59.7-8. 18: Ps 36.1. 19: The law holds everyone accountable before God (cf. 2.13).
he previous scriptures emphasize sins of false speech (cf. 1.18). 20: Ps 143.2. The lack of human

| fighteousness is a theme throughout the Psalms and other Jewish writings (e.g., 1 Enoch 81.5; 1QH 8.20;
L 17.14-15), By deeds prescribed by the law, lit. “works of the law,” is Paul’s addition to the Psalm text

[see 3.28n; Dan 9.18; 1QH 15.17). The “doers of the law” who “will be justified” {2.13) are not those

3 ‘f"hO merely possess the law, but those who by God’s Spirit fulfill its “just requirement” (8.4), by “doing,”

lit. working, “good” (2.7,10).
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ROMANS 3.21-4.6

21 But now, apart from law, the righ-
teousness of God has been disclosed, and is
attested by the law and the prophets, 22the
righteousness of God through faith in Jesus
Christ” for all who believe. For there is no
distinction, 23since all have sinned and fall
short of the glory of God; 24they are now
justified by his grace as a gift, through the
redemption that is in Christ Jesus, 23 whom
God put forward as a sacrifice of atone-
ment® by his blood, effective through
faith. He did this to show his righteousness,
because in his divine forbearance he had
passed over the sins previously committed;
26t was to prove at the present time that he
himself is righteous and that he justifies the
one who has faith in Jesus. .

27 Then what becomes of boasting? It is
excluded. By what law? By that of works?
No, but by the law of faith. 28For we hold
that a person is justified by faith apart from
works prescribed by the law. 290r is God
the God of Jews only? Is he not the God of

3.21-31: The revelation of God’s justice. 21-22

the law as a defense from God’s judgment. Disclosed, 1.17. The righteousness of God involves

Gentiles also? Yes, of Gentiles also, 30since
God is one; and he will justify the circum-
cised on the ground of faith-and the uncir-
cumcised through that same faith. 31Do we
then overthrow the law by this faith? By no
means! ‘On the contrary, we uphold the
law. ‘
What then are we to say was gained
Abraham, our ancestor according
to the flesh? 2For if Abraham was justified
by works, he has something to boast about,
but not before God. 3For what does the
scripture say? “Abraham believed God,
and it was reckoned to him as righteous-
ness.” 4Now to one who works,; wages are
not reckoned as a gift but as-something
due. 5But to one who without works trusts
him who justifies the ungodly, such faitly is
reckoned as righteousness. 6So also David

a Or through the faith of Jesus Christ b Ora place
of atonement ¢ Or who has the faith of Jesus
& Other ancient authorities read say about

: Apart from the law, where no one might lay hold of
God’s

action in Christ to “justify” (make right) those who trust in God (see 6.1-23). 22: The alternate translation

in note a, the faith of Jesus Christ, is increasingly preferred. It
yand 4.12,16 (“the faith of . . . Abraham”) and reflects

structured phrases in 3.3 (“the faithfulness of God”
the importance for Paul of Jesus’ faithful obedie
integrity and justice, now “revealed”
through the faith of Jesus (sce note c). Sacr

(see Ex 25.17~22) is less likely. Divine forbearance,
but to lead sinners to repentance (2.4). 27: Boasting is excl
understood as eliciting trust in God’s saving power (see 2.1
We hold, Paul’s language resembles recently published Dead Sea
law” that will be “reckoned as righteousness” for those who perform them (4Q397, 398).
is that one is justified by faith, meaning either one’s fai
faithfulness (as in 3.3), or Jesus” faithfulness (see 3.22,26n.)
Jew and Gentile alike on the basis of faith, i.e., faithful obe

the law (7.7,12-16).

4.1-25: Abraham as a test case. Was Abraham reckoned righteous
faithfulness? 1: Abrabam . . . the flesh, this translation implies Paul refers only to Jew
be translated “What shall we say: Have we found Abraham to be our ancest

which leads to the negative answer in 4.11-12,1
righteousness was reckored to Abraham as a gift,

from any obligation to mortals (see 4.16). 5: God justifies the ungodly,
view that God had called Abraham out of idolatry (see Gen 12.1
justification stands in contrast with the “ungodliness” of the pagan world {1.18) an

(1.17), not in putting up with sin bu
ifice of atonément, 4 Macc 17.22. The translation innote'b

conforms this phrase to identically

nce (5.19; Phil 2.8). 25~26: Paul emphasizes God’s
t in dealing with it decisively

God has patiently withheld wrath, not to indulge sin
uded by the law of faith, i.e., by the law rightly
7n.; 4.5; 11.18n.; Deut 9.4~6; Dan 9.18). 28:
Scroll fragments listing “works of the
Paul’s point
thful obedience to God (see 1.5,16), God’s
- 29-31: God is one (see Deut 6.4), judgiog
dience (2.13-16), which will indeed uphold

before God on any other basis than
s. The Gk may also
or according to the flesh?”
6 (cf. 9.6-9). 2-5: Paul finds in Gen 15.6 proof that
not as wages paid as something due (6.23). God is ree
Paul shares his contemporaﬂcf
—4; 13.4; 17.9-14,23-27). Abraham$
d provides the prototype

2.1-2 (Gk} ®©

for God’s justification of the ungodly through Christ’s death (5.6). 6-8: Paul quotes Ps 3
n 15.6) befort

bring in the theme of blessedness (Gen 12.2-3; Gal 3.8). 9-12: Abraham was justified (Ge
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speaks of the blessedness of those to whom
God  reckons: righteousness:apart from
works: o T ol L T
7 “Blessed are those whose iniquities
are forgiven, Db
-and whose sins are covered; . - ..

8 blessed is the one against whom the

: Lord will not reckon sin,”

9 Is this blessedness, then, pronounced
only on the circumcised, or also on the un-
circumcised? We say, “Faith was'reckoned
to Al?raham as righteousness.” 10How then
was it reckoned to him? Wias it before or
after he had been circumcised? It was not
aftex:, but before he was circumcised. 11 He
recelyed the sign of circumcision as a seal of
the righteousness that he had by faith while
he was' still uncircumcised. The purpose
was to m_ake'him ‘the ancestor of all who
believe wu:hout being circumcised and who
thus.haye tighteousness reckoned to them
12and likewise the ancestor of the circum-
cised who are not only circumcised but
who also follow the example of the faith
that our ancestor Abraham had before he
was circumcised.

13 For the promise that he would inherit
tl}e world did not come to Abraham or to
his descendants through the law but
through the righteousness of faith. 141f it s
thf_: adherents of the law who are to be the
?56“3’ faith is null and the promise is void.

For' the law brings wrath; but where
there is no law, neither is there violation.

ROMANS 4.7-4.25

16 For this reason it depends on faith, in
order that-the promise may.rest on .-gr;ce
apd be guaranteed to all his descendants
not ‘only to the adherents of the law b’u;
also to those who share the faith of Abra-
ham (for‘ he is the father of all of. us; Yasit
1s written, “I have made you the father of
many nations”)—in the presence of the
God inr whom he believed, who gives life to
the dead and calls into existence the things
that do not exist. 18Hoping against hope
he believed that he would become “the fa-
ther of=many nations,” according to what
was said, “So numerous shall your descen-
dants be.”- 19He did not weaken in faith
when he considered his own body, which
was already” as good as dead (for he was
abou_t a hundred years old), or when he
considered the barrenness of Sarah’s
won?b. 20No distrust made him waver con-
cerning the promise of God, but he grew
strong in his faith as he gave glory to God
21being fully convinced that God was able
to do ‘what he had promised. 22 Therefore
his faith® “was reckoned to him as righ-

teousness.” 23Now the. words, “it was
reckoned to him,” were written not for his
sake alone, 24but for ours also. It will be
re;koned to us who believe in him who
raised Jesus our Lord from the dead, 25 who

a Other ancient authorities lack alread
b Gk Therefore it Y

he i 1
Cisetsa(sc :;c;t;nzczs;ztsi ;(;61;417.24), on accoufnt of his faith, therefore he could be ancestor of both circum-
g (Gen tr;ls,t in.Go; (‘zvansdlu;a;cumased ((zven 17.5-; see v. 17). 12: The faith that . . . Abrabam bad
uithfal g s ]'k. }; ). 13-15: God’s promise comes through the righteousness of faith o;
Lty o psnes S, ) L elt a: 9f Abraharfi (v.v. 16,20}, not through the law. 14: The adberents of’the
on s are “hear sf oh the law” in 2.13. Faith is null and the promise is void, if God’s blessing depended
e o eHormay lo those who possessed the law (3.3—4; 9.6-9). 15: The law brings wrath, Paul ma
o Abmha:) Zrixcl‘nn::rss;snzronzunc;d lon thz;1 disc;:edient in Deut 28. But where there is ’no law ’
3 under the law when he responded to God in fai
g bra T the ponded to in faith.
oty Z :);a:xpl; of Al,)yrahafn s faith. 16: Not only . . . but also, Jews and Gentiles alike inherit
eapise e 3 d)," - oz‘zjre the fax‘th of Abrabam. 17: Gen 17.5. Abraham’s faith in God's promise
o e Ge:d, y (v. 19) is an exan;xple for all those who trust God who raised Jesus . .. from
ool 1.‘ : 1.1 God Ss—gzwlexl' ;o call into existence the things that. do not exist is a key theme‘ (.v. 24;
thmugh Cre;ti‘.m (,1 .20_22), ]8: é Contrast Abfaham’s faith with those who refuse to acknowledge God’
o i L. " - 18: Gen 15.5. Hoping against hope, see 8.24-25. 20-21: God’s abili to d
promised is at stake throughout Romans, especially regarding Israel (3.3-4; 9.6) Gaz g?or;

1 God, again Abraham is contrasted with the ungodly

of 1.21-24; see 15.9~12. 22-23: Gen 15.6.
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ROMANS 5.1-5.16

was handed over to death for our trespasses
and was raised for our justification.

Therefore, since we are jus;ified by

faith, ' we® have .peace with- God
through our .Lord Jesus Christ, 2through
whom we have obtained- access® to th}S
grace in which we stand; and we® boast in
our hope of sharing the glory of God. 3And
not only that, but we also boast in our
sufferings, knowing that suffering produces
endurance, 4and endurance produces char-
acter, and character produces hope, 3 an:i
hope does not disappoint us, because God’s
love has been poured into our hearts
through the Holy Spirit that has been given
to us. .
6 For while we were still weak, at the
right time Christ died for the ungodly. 7In-
deed, rarely will anyone die for a righteous
person—though perhaps for a good person
someone might actually dare to die. #But
God proves his love for us in that while we
still were sinners Christ died for us. ?Much
more surely then, now that we have been
justified by his blood, will we be savec{ij
through him from the wrath of God.
10For if while we were enemies, we were

reconciled to God through the death of his
Son, much more surely, having_ be_en recon-
ciled, will we be saved by his life. 1*But
more than that, we even bqast in God
through our Lord Jesus Christ, thro_ugh
whom we have now received- reconcilia-
tion. S )

12 Therefore, just as sin came into the
world through one man, and' death came
through sin, and so death spread to all be-
cause all have sinned— 13sin was }ndggd in
the world before the law, but sin is/not
reckoned when there is no law. 14 Yet death
exercised dominion from Adam to Moses,
even over those whose sins were not like
the transgression of Adam, who is a type o
the one who was to come. . s

15 But the free gift is not like the tres-
pass. For if the many died through the one
man’s trespass, much more s_ur(;ly have the
grace of God and the free gift in the grace
of the one man, Jesus Christ, gbounded for
the many. 16 And the free gift is not like the
effect of the one man’s sin. For the judg-

a Other ancient authorities read let us b Other
ancient authorities add by faith ¢ Or let us
d Gk the wrath -

5.1-21: The nature of justification in Christ. In light of the'precedi.ng argument, (Paul vje;lj;oas) ﬂl:::
those justified in Christ may boast (vv. 2-3,11), not merely of bel.ng. forgiven tZeu‘ su;: _s]e;) 'I.‘his Ch;pm
much more surely, of being saved from wrath (v. 9) anc! the' dOfn.xmon of c.i:at (v‘;zgn ) m.eans o
prepares for the call to righteous living in ch 6. 1: Being justified by faith {see 3.28n.

ife-givi ight- i {717 . 21)

God’s life-giving and right-making dominion (v. 21), :
mean by the faith of Jesus, i.e., his obedience to God as show;l md o
ing justify i by Jesus’ blood (v. 9), _

f being justified through Jesus Christ {vv. 11,21)3 y :
gr b;lh%s’obedience {v. 19). 2-5: Hope in the coming glory of God, see 8.16-25. 2: We boast (ot

as ch 6 will make clear. Justification by faith may
his death (v. 19). Thus Paul can speak

i.e., through his death (v. 10)
“Jet us

. 5 . ; -36. 5
boast,” see v. 11), not in our own works (3.27; 4.2) but in God’s power. 3: Sufferings, see 8.18,35-3

The Holy Spirit, see 1.4n.; 8.2n. On the work of the Sp.irit, see 8..2—17,2.3
God’s grace preceded any human act that might constitute a claim to rigl
4.2; 9.11-12,16; regarding the Gentiles, 9.30). 9-—11:.Paul stresse:
mo;e than a reprieve from the punishment due for sins (vv. 15,17). 9-
led . . . through the death of bis Son, see v. 1n. o
’“50;"2’—21- Adam aﬁd Christ. Christ’s saving work surpasses even the effec;s (;szciz;m ; }:ilSO o
iffe . i 1 i de in 1 Cor 15.21-23,45-49.) 12-14: The ca
different comparison of Christ and Adam is ma . ) 12-14: The caras
i i he punishments reckoned for individual transgr
Adam’s transgression (Gen 3) is greater than the p
alszr;troducgd the dominion of sin {see v. 21; 6.6,12,14), and much more, allowed for death to

~27. 6: While we were still weak,
hteousness before God {see 3.27;
s that God’s saving purpose. is

10: Justified by bis blood

bediencei (A
he.in
10RnS:

invade

. . ne
creation (Gen 3.19,22-24). 14: To Moses, until the law was glven. to Moses; see v. 20.. Tb;:'l :pp
was to come, the messiah. 15-21: Salvation “much more” than forgnver{ess. 15-16: Despxt;: 2; - remversc
similarity be;ween their effects on the many, Christ’s obedience accomplished much more tha °

e of
the effects of Adam’s sin. 17—18: Christ’s act of righteousness (see 8.1—4n.) brought the dominion
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ment following one trespass brought con-
demnation, but the free gift following many
trespasses brings justification. 171f, because
of the one man’s trespass, death exercised
dominion through that one; much more
surely will those who receive the abun-
dance of grace and the free gift of righ-
teousness exercise dominion in life through
the one man, Jesus Christ.

18 Therefore just as one man’s trespass
led to condemnation for all, so one man’s
act of righteousness leads to justification
and life for all. 19For just as by the one
man’s disobedience the many were made
sinners, so by the one man’s obedience the
many will be made righteous. 20But law
came in, with the result that the trespass
multiplied; but where sin increased, grace
abounded all the more, 2150 that, just as
sin exercised dominion in death, so grace
might also exercise dominion through justi-
fication® leading to eternal life through
Jesus Christ our Lord.

6 What then are we to say? Should we
continue in sin in order that grace may
abound? 2By no means! How can we who
died to sin go on living in it? 3Do you not
know that all of us who have been baptized
into Christ Jesus were baptized into his
death? 4Therefore we have been buried
with him by baptism into death, so that,
just as Christ was raised from the dead by

ROMANS 5.17-6.16

the glory of the Father, so we too might
walk in newness of life.

5 ‘For if we have been united with him in
a death like his, we will certainly be united
with him in a resurrection like his. 6 We
know that our old self was crucified with
him so that the body of sin might be de-
stroyed, and we might no longer be en-
slaved to sin. 7For whoever has died is
freed from sin. 8But if we have died with
Christ, we believe that we will also live
with him. 9We know that. Christ,. being
raised from the dead, will never die again;
death no longer has dominion over him.
10The death he died, he died to sin, once
for all; but the life he lives, he lives to God.
1So you also must consider yourselves
dead to sin and alive to God in Christ Jesus.

12 Therefore, do not let sin exercise do-
minion in your mortal bodies, to make you
obey their passions. 13No longer present
your members to sin as instruments’ of
wickedness, but present yourselves to God
as those who have been brought from death
to life, and present your members to God as
instruments® of righteousness. 14For sin
will have no dominion over you, since you
are not under law but under grace.

15 What then? Should we sin because
we are not under law but under grace? By
no means! 16Do you not know thar if you

a Or righteousness b Or weapons

(6.13-14,23-24). 20: The giving of the law is a minor episode, serving only to document sin’s dominion
through the increase of trespasses (7.7—11). The law could not bring that dominion to an end; God’s
powerful grace could (8.1-~4; Damascus Document A 3.1-12).

6.1-23: Life in Christ requires obedience. 1: Com

pare other leading questions in 4.1; 6.15,21; 7.7,13.

Should we continue in sin? (see v. 2; 3.8n.). Only if grace were simply a matter of being relieved of the
punishment for trespasses. But it is “much more” (5.12-21). 2-6: Baptism is a dying with Christ (v. 6;7.6;
Gal 2.19) to the power of sin, assuring that we will also live with him (v. 8). Contrast Eph 2.5-6; Col
2.12-13, where Christians are said already to be raised with Christ. 7-11: Whoever bas died, whether
Christ, through his own death (v. 10), or Christians, by baptism (v. 14); see 7.1-6. 9-10: The lethal
collusion of sin and death are evident (see 5.12-14,21). The Gk word translated has dominion (5.21)
is refated to the word translated “lord” (see vv. 16-17n.). 12-13: Instruments of wickedness . . . of righ-
teousness, lit. “weapons of injustice” and “justice.” Through martial imagery Paul calls Christians not to
Surrender themselves as sin’s prisoners of war, 14-15: If grace provided immunity from the law’s verdict,
then we might well “continue in sin” (see v. 1). 16-20: An analogy from slavery. Since war captives were
often enslaved, these verses may continue the imagery of vv. 13~14. 16-17: Slaves . . . obedient, human
Existence is inevitably some form of obedience. Note that Paul refrains here from describing God as “Lord,”
fit. “master.” 17: Obedient from the beart, not in slavish obedience but with genuine intention (12.1-2).
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ROMANS 6.17-7.10

present yourselves to anyone ‘as ‘_obedrllent
slaves, you are slaves' 9{ the one whom ‘you
obey, either of sin, which leadf-:to_ death, og
of obedience, which leads to righteousness?
17But thanks be to God that you,. having
once been slaves of sin, have become obe.dp
ent from the heart to the form of teaching
to which you were entrusted,-~18gnd that
you,. having been set free from sin, have
become slaves of righteousness. 1°1 am
speaking in human terms because of your
naturallimitations.* For just as you once
presented your members as ‘slav§s to impu-
rity and to greater and greater iniquity, so

now present your members as'slaves to

righteousness for sanctification. -

20 When you: were slaves of sin, you
were free in regard to righteousness. 2150
what advantage did you then get from the
things of which you now are-ashamed? The
end of those things is death.22But now that
you have been:freed from sin a_nd enslaved
to God, the advantage you get is sanctifica-
tion. The end is eternal life. 23For the
wages of sin is death, but the free gift of
God is eternal life in Christ Jesus our Lot.d.

=7 Do you not know, brothers and sis-
7 ters*—for.1 am speaking to th(?se who
know the law—that the law is binding on a
person only during that person’s lifetime?
2Thus a married woman is bound by the
law to her husband as long as he lives; but

if her husband dies, she is discharged from
the law concerning the husband. 3Accord-
ingly; she will be called angdulteressnf: she
lives with -another manwhnlg her hu§banfi
is alive: But if her husband dies, she '1§='£ree
from:that law, and if she marries another
man, she is not an adulteress... _
4 In the same way, my. friends,” ‘you
have died to the law ‘through the body-of
Christ;, so that you may belong to another,
to him who- has been raised from the dead
in-order: that we may bear fruit :for;Géqd;
5While we were living in the flesh, our sin-
ful passions, aroused by the law, were:at
work in our members to bear fruit for
death. 6But now we are. discharged frpm
the law, dead to that which held us-captive,
so that we are slaves not under the olfi writ-
ten code but in the new life of the Spirit. -
7 What then should we sa.y?.That the
law is sin? By no means! Yet, if it had not
been for the law, I would not have l_(npwn
sin. I would not have known what it is:to
covet if the law had not said, “You sllall
not covet.” 8But sin, seizing an opportunity
in the commandment, produced in me‘all
kinds of covetousness. Apart from thelaw
sin lies dead. °I was once alive apart from
the law, but - when the commandment came,
sin revived 19and I died, and the very com

a Gk the weakness of your flesh b Gk brothers' S

' ‘aation. 21: The thi pich
18-20: “Not under law” (v. 15) does not imply freedom from moral obhgatxonv. 21: The things of w‘ i

you now are ashamed, 1.24-32.

i logy from marriage

7.1-25: A defense of the law. Paul relies on an anal : : e

{v. 3) only when free from the circumstances to which the law {;_ghtll)" applfes,hhel;e(,vfrle;)

: i i i lid, so the Torah remains boly {v. 12},

dominion of sin (6.6-11). Just as marriage law remamsvva 50 v 12h e

: : e ge law. Paul does not pre

."14), and good (v: 16). 1: Those who know the law, i.c., marria . ‘au t e P

i(‘;lolw:e:;e ogf the Torah. 4: The Christian has died to the law, and is thus “discharged” from it.(v.

IaQ. One is ;‘free from the law”
from-the
spmﬁm"' i >

)3:52

Sinful passions, aroused by the law, 5.20; 7.7-11. 6: That which beld us captive, the law, whlch‘ un

us in our relationship to sin {6.15-23).

7.7-13: The law’s poisonous interaction with sin. 7: Leading questions (see v. 13) e

xpress Pavd’s

: 3 i (V75
concern to exonerate the law. I would not have known sin, Paul.is not speaking auiobm;iaih::fiiém?
Phil 3.6); some have suggested he refers to Adam (v. 10). More likely he pres;(x)lt: ; Ds::t o pgeavates
reflecting a typical human experience of the law. Although t}'xe law @here', Ex 20.17; or. s
the dominion of sin in one’s members, the law itself remains valid. 8: Covetousness,

regarded by Paul’s contemporaries as the root of all evil (see Jas l..l 5;7 4 Ma;c 2%4;61;;’21‘1‘0,10: g
4.84-94), even the source of Adam’s sin (Philo, Leg. all. 3.115 )', Sin lies deah, cf. 5. L ;n 0.
life, possibly an allusion to Lev 18.5, or to Deut 30.§—2Q; Paul ]uxtaposesbt ose ;;a]s3 g

3.21). 11: Sin . . . deceived me, Gen 3.13. 13: That sin might be shown to be sin, 5.13.
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De spec-é?fg‘

5-7 (Cﬂl

mandment that promised life proved to be
death to me. 11For sin, seizing an opportu-
nity in the commandment, deceived me and
through it-killed me. 1250 the law is holy,
and the commandment is holy and just and
good.. . S »

13 Did what is good, then, bring death
to me? By no means! It was sin, working
death in me through what is good, in order
that sin might be shown to be sin, and
through :the commandment might become
sinful:beyond measure;

14 For we know that the law is spiritual;
but I.am of the flesh, sold into slavery un-

der sin.* 151 do not understand my own’

actions. For I do not do what I want, but |
do the very thing I hate. 16 Now if I do what
I do not want, I agree that the law is good:
17But in fact it-is no longer I that do it, but
sin that dwells within me. 18For I know
that nothing good dwells within me, that is,
in my flesh. I can will whar is right, but I
cannot do it. 1For I do not do the good
I want, but the evil I do not want is what
I do. 20Now if I do what I do not want, it
is no longer I that do it, but sin that dwells
within me.

21 So 1 find it to be a law that when 1
want to do what is good, evil lies close at

ROMANS 7.11-8.5

hand. 22For I delight in the law of God in
my-inmost ‘self, 23but [ see'in my members
another law at war with the law of my
mind, making me captive tc the law of sin
that dwells in my .members. 24 Wretched
man that I am! Who will rescue me. from
this body of death? 25Thanks be to God
through Jesus Christ our Lord! .

So then, with my mind I ama slave to the
law of God, but with my flesh I am a slave
to the law of sin. . ;

8 There is- therefore now no condemna-
tion for those who are in-Christ Jesus.
2For the law of the Spirit® of life in Christ
Jesus has set you* free from the law of sin
and of death. 3For God has done what the
law, weakened by the- flesh, could not do:
by sending his own Son in the likeness of
sinful flesh, and to deal with sin,? he con-
demned sin in the flesh, 4so that the just
requirement of the law might be fulfilled in
us, who walk not according to the flesh but
according to the Spirit.> SFor those who
live according to the flesh set their minds

@ Gk sold under sin b Or spirit "¢ Here the Greek
word you is singular number; other ancient authorities
readmeorus d Orandasasin offering

7.14-25: Even the disobedient acknowledge the rightness of the law’s verdict. 14: The flesh, where sin
-« dwells (vv. 17-20); the Dead Sea Scrolls similarly speak of the “dominion” of sin in the flesh (e.g.,
1QH 4.25), or of the “evil impulse” that prevents the fulfillment of God’s law, until God intervenes ( 1QH
13.6). 15-16: I do not do what | want, this is not Paul’s view of Christian existence (see 12.1-2), but
an illustration of the point made in 2.15: The law declares God’s valid judgment on all human conduct.
18: I cannot do it, 8.4,7-8. 25: The “I” is hypothetical; Paul has already declared that those baptized into

Christ are “no longer . . . enslaved to sin” {6.6).
8.1-39: Life in the Spirit. A turnin

g point in the letter, summing up Paul’s previous argument (therefore,

V. 1) and serving as a foil for the dramatic appeal that follows. 1-4: The inclination of human flesh (see
3.20n.) has prevented earlier generations—including those who received the law at Mr. Sinai—from
fulfilling the just requirement of the law (2.14~15,26). The law is thus weakened by the flesh (v. 3). Now
that Christ has satisfied that Just requirement through his own “act of righteousness” (5.18, translating the
same Gk word), those who are in Christ or in the Spirit (v. 9) likewise fulfill the law’s requirement, in that
they walk . . . according to the Spirit (v. 4). 2: The law of the Spirit of life and of death, Paul speaks not
of two different laws, but of God’s law experienced under two opposing dominions, of sin and of
fghteousness {6.12-14; 7.6). The Spirit of life, capiralized to refer to the “Spirit of God” (vv. 9,11,14; “the

Spirit that is from God,” 1 Cor 2.14). Paul can use the word “s

pirit” indefinitely (e.g., “a spirit of slavery

- - a spirit of adoption,” v. 15), or personally (vv. 26-27; 1 Cor 2.10-14). The latter use is capitalized in
Christian convention, i.e., the Holy Spirit (5.5; 9.1; 1 Thess 4.8). 3: God has done what the law . . . could
"0t do, Jews in Paul’s day regarded Israel’s subjection to unjust powers as realizing God’s curses on the
disobedient (9.31; 10.3). Paul sees Israel’s destiny as bound up with Christ’s obedience (9.4-5). 5-17: Life
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ROMANS 8.6-8.25

on the things of the flesh, but thqse \yho
live according to the Spirit* set their minds
on the things of the Spirit.” 6To set the
mind on the flesh is death, but to set the
mind-on the Spirit® is life and peace. 7For
this reason the mind that is set on the f]esh
is_hostile to God; it does not submit to
God’s law—indeed it cannot, 8and those
who are in the flesh cannot please God. .

9 But you are not in the flesh; you are in
the Spirit,” since the Spirit of God dwells
in you. Anyone who does not have the Spir-
it of Christ does not belong to him. 10But if
Christ is in you, though the body is dead
because of sin, the Spirit® is life because of
righteousness. 111f the Spirit of him who
raised Jesus from the dead dwells in you, .he
who raised Christ’ from the dead will give
life to your mortal bodies also through*
his Spirit that dwells in you.

12 So then, brothers and sisters,’ we
are debtors, not to the flesh, to live acco_rd—
ing to the flesh— 13for if you live according
to the flesh, you will die; but if by the Spirit
you put to death the deeds of the body, you
will live. 14For all who are led by the Spirit
of God are children of God. 15For you did
not receive a spirit of slavery to fall back
into fear, but you have received a spirit of
adoption. When we cry, “Abba!* Father!”
16it is that very Spirit bearing witness’

with our spirit that we are children of God,
17and if children, then heirs, he.irs of :God
and joint heirs with Christ—if, in fact, we
suffer with him so that we may also'be glo-
rified with him. . o

18 I consider that the sufferings 4of’ d}ls
present time are not worth comparing with
the glory about to be revealed to us. 19For
the creation waits with eager longing for
the revealing of the children of Gpd; 20for
the creation was subjected to futility, not of
its own will but by the will of the one who
subjected it, in hope 21that the creation it-
self will be set free from its bondage to de-
cay and will.obtain the freedom of the glory
of the children of God. 22 We know that the
whole creation has been groaning in labor
pains until now;. 23and not only the cre-
ation, but we ourselves, who have th«; first
fruits of the Spirit, groan inwardly while we
wait for adoption, the redemption of our
bodies. 24For in® hope we were saved.
Now hope that is seen is not hop;. For who
hopes® for what is seen? 25But if we hope

a Orspirit b Other ancient authorities read the
Cbhrist or Christ Jesus or Jesus Christ ¢ Other
ancient authorities read on account of

d Gk brothers e Aramaic for Father f Or 15a”
spirit of adoption, by which we cry, “Abba! Father!
16The Spirit itself bears witness g Orby b Other
ancient authorities read awaits

for what we do not see, we wait for it with
patience.

26 Likewise the Spirit helps us in our
weakness; for we do not know how to pray
as we ought, but that very Spirit inter-
cedes” with sighs too deep for words.
27And God,” who searches the heart,
knows what is the mind of the Spirit, be-
cause the Spirit‘ intercedes for the saints
according to the will of God.?

28 We know that all things work togeth-
er for good* for those who love God, who
are called according to his purpose. 29For
those whom he foreknew he also predes-
tined to be conformed to the image of his
Son, in order that he might be the firstborn
within a large family.” 30 And those whom
he predestined he also called; and those
whom he called he also justified; and those
whom he justified he also glorified.

31 Whar then are we ro say about these
things? If God is for us, who is against us?
32He who did not withhold his own Son,
but gave him up for all of us, will he not
with him also give us everything else?
33Who will bring any charge against God’s
elect? It is God who justifies. 34 Who is to
condemn? It is Christ Jesus, who died, yes,
who was raised, who is at the right hand

ROMANS 8.26-9.2

of God, who indeed intercedes for us.
35Who will separate us from the love of
Christ? Will hardship, or distress, or perse-
cution, or famine, or nakedness, or peril, or
sword? 36 As it is written, -
“For your sake we are being killed all -
day long;
we are accounted as sheep to be
slaughtered.”
37No, in all these things we are more than
conquerors through him who loved us.
38For I am convinced that neither death,
nor life, nor angels, nor rulers, nor things
present, nor things to come, nor powers,
3Inor height, nor depth, nor anything else
in all creation, will be able to-separate us
from the love of God in Christ Jesus our
Lord.

F'am speaking the truth in Christ—I am
not lying; my conscience confirms it by
the Holy Spirit— 21 have great sorrow and

a Other ancient authorities add forus b Gk the one
¢ Gkheorit d Gkaccordingto God e Other
ancient authorities read God makes all things work
together for good, or in all things God works for good
f Gk among many brothers g Or Is it Christ Jesus
... forus?

{v. 23), it is because of the Spirit at work in our prayers, interceding for the saints. This dramatic language
is resumed in 9.1-3. 28-30: The alternative translations in the footnote represent the reading in our

in the Spirit and life in the flesh are contrasted. Paul thinks not of a shaxjp duali.sm of “spirit” ;)Zo ::;‘:t )
over body, but of different dispositions of the mind (vv. 5-7) corresponding Fo dlffere?tlwaysho o
ing one’s body (6.12-19; 12.1-2). 7: Hostile to God, 5.19. Does n.of submit to God’s a;u,]toflpa‘;l o
law’s “just requirement,” which remains the standard of nghtef)us hvmg'(\vz. 4, 2.14.——1(51 ). l; ';hm "
from speaking of being “in Christ™ (v. 1) or in the Spirit to having the Spirit or Christ vlv)e lwx i ™
(6.22; 7.4). V1: He who raised Christ, 4.17,24; 11.15. 13: Deedsvc?f the body, her.e au ui['n e
interchangeably with flesh. See 6.6-8. 15-17: Adoption by the Spirit: ~Thos.e who ln‘;e ahccor elvcgn ot
Spirit (or by “faith,” i.e., faithfulness, 4.12,16) are the heirs of the promises given to A ra a;n, e Jous
his descendants according to the flesh (4.1,11-14; Gal 4.5-7). 15: Abba, an Aramaic wor lv; . 17 i
may have used in his own prayer (Mk 14.36), was used in prayer by Gentile chu;tchcs (Ga s ﬁ; ofehe
. . . we suffer, the tension between suffering and lzxopze i;‘l éhe il(;rylt;)) come (5.3-5) is characteri

istian h ring “this present time” {v. 18; 12.12; 1 Cor 4.8-13). . .
Chsn:tt:l;l;f esﬁ?feritglg, andphope in God’s promise. God’s purposes tovsfard his c!'nldren are n;\;c—h zg‘;a‘;
than the circumstances of this present time would indicate. This theme is cmcxg] in chs 9-1 lf by
shares an apocalyptic viewpoint that the present age is evil {see Gal 1.4), .hav1.ng beep sub;etc{e it
to malevolent spiritual forces (v. 20; 1 Cor 15.20-28; Phil 3.21). 21: Creation itself w1-U parthl}}: "
liberation of the children of God. 22: Groaning in labor pains, a frequent apocalypfn.c metap6 ;)6-27) .
4.42; 10.5-14; Mt 24.8; Mk 13.8; Jn 16.21-22). 23: The inner testimony of the Spmt“(vv‘ 1 , dly”
experienced as intense yearning and hope (5.1-5). Adoption, see 9.4n. 26-27: If we “groan in
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tarliest manuscript. Paul means, not that all circumstances of this life are good for us (the lament in 8.36
is genuine), but that amid all these things God’s purpose prevails. Those . . . who are called, preeminently
Israel (9.4; 11.2); also all those who are “the children of the promise,” including Gentiles (9.8,23-26).
Conformed to the image of his Son, Phil 3.21; 2 Cor 4.4. Christ the firstborn, 1 Cor 15.20; Col 1.18.
31-39: Previous assurances of God’s Jove (5.1-11) are reaffirmed; despite all present adversities, God’s
Purpose will prevail. 34: The heavenly Christ intercedes for us, as in vv. 26~27 the Spirit intercedes for
the saints, 35-36: Hardship . . . or sword, very real afflictions, as Israel’s experience testifies; Ps 44.22
15 quoted.

Chapters 9-11: The certainty of God’s purposes toward Israel. The preceding argument reaches its
climax in these extraordinary chapters, which combine earnest emotional appeal (9.1-5; 10.1-2), exegeti-
<l argument (9.6-13,25-29,33; 10.5~13,15-21; 11.2-4,8-10), the mock dialogue of the diatribe
(9.14,19-21,30-32; 10.14,18; 11.1,4,7,11; see 2.17n.), and the stark pronouncement style of the proph-
& (11.25-27). The dramatic contrast in tone between chs 8 and 9, and the continuity of theme across
ths 8-11, confirm Paul’s overarching purpose. Despite present appearances, God has not abandoned
Promises made to Israel (9.6; 11.1,1 1-12,29). The same power that raised Jesus Christ from the dead
“0-6-9) can restore Israel as well (11.15,23).

9.1-5: Paul’s anguish for Israel is deeply personal—he speaks of his own people (v. 3)—yer also
8rounded in God’s promises (v. 4). 1: A solemn oath, confirmed by the Spirit (8.16,23,26-27). 2-3:
Paypg willingness to be cut off from Christ for the sake of Israel is especially poignant after the assurance
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ROMANS 9.3-9.20

unceasing anguish in my heart. 3For I could
wish that I myself were accursed-and cut(?ff
from Christ for'the sake ‘of my own peo-
ple,” my kindred .according to the . flesh.
4They are Israelites, and to them belong t‘he
adoption, the glory, the covenants, the giv-
ing of the law, the worship, anc! the prom-
ises; Sto them belong the patriarchs, and
from them, according to the flesh, comes
the Messiah,® who-is over all, God blessed
rever.” Amen. - o .
f(')6 It is not:as though the word of Go
had failed. For not all Israelites truly belong
to Israel, 7and not all of'Abraham’s“chl.l-
dren are his true descendants; but “It is
through Isaac that descendants s_ha}l be
named for you.” 8This means that it is not
the children of the flesh who are the chil-
dren of God, but the children of the prom-
ise are counted as descendants. ?For 't.hls is
what the promise said, “About this time 3
will return and Sarah shall have a son.
10Nor is that all; something similar hap-
pened to Rebecca when she had conceived
children. by one husband, our ancestor
Isaac. 11Even before they had been born or
had done anything good or bad (so'thqt
God’s purpose of election _mxght continue,
12not by works but by his call) she was

told, “The elder shall serve the younger.”
13 As it is written, , s
. “ haveloved Jacob,
but I have hated Esan.” ‘
- 14 What then are we to say? Is there in-
justice: on God’s part? By no meags! "13For
he says to Moses, ' S
.- “1 will have mercy on whom T -
have mercy, - -
and I will have compassion on..
whom [ have compassion.”
1650 it depends not.on human will or exer-
tion, but on God who shows merc‘}".v.l,'/'For
the scripture says to Pharaoh, “I have
raised you up for the very purpose of show-
ing my power in you, so that my name may
be proclaimed in all the earth.” 18So then
he has mercy’ on whomever he chooses,
and he hardens the heart of whomever he
ooses..

Ch19 You will say to me then, “Why then
does he still find fault? For who can resist
his will?” 20But who indeed are you, a hq-
man being, to argue with God? Wll‘l vs{‘hat is
molded say to the one who molds it, “Why

i Or Messiai},
a Gk my brothers b Or the Christ ¢ Or !
who is God over all, blessed forever; or Messiah: May
be who is God over all be blessed forever

have you made me like this?” 21Has the
potter no right over the clay, to make out of
the same lump one object for special use
and another for ordinary use? 22What if
God, desiring to show his wrath and to
make known his power, has endured with
much patience the objects of wrath that are
made for destruction; 23and what if he has
done so in order to make known the riches
of his glory for the objects of mercy, which
he has prepared beforehand for glory—
2including us whom he has called, not
from the Jews only but also from the Gen-
tiles? 25 As indeed he says in Hosea,
“Those who were not my people I
will call “my people,’
and her who was not beloved I will

call ‘beloved.” ”
26 “And in the very place where it was

said to them, “You are not my

people,’

there they shall be called children

of the living God.”

27 And Isaiah cries out concerning Isra-
el, “Though the number of the children of
Israel were like the sand of the sea, only a
remnant of them will be saved; 28for the
Lord will execute his sentence on the earth
quickly and decisively.” 29And as Isaiah
predicted,

“If the Lord of hosts had not left

ROMANS 9.21-10.5

30 What then are we to say? .Gentiles;
who did not strive for righteousness, have
attained it, that is, righteousness through
faith; 31but Israel, who did strive for the
righteousness that is based on'the law, did
not succeed in_fulfilling that law. 32Why
not? Because they did not strive for it on
the basis of faith, but as if it were based on
works. They have stumbled over the stum-
bling stone, 33as it is written,

“See, I am laying in Zion a stone that
will make people stumble, a
rock that will make them fall,
and whoever believes in him* will
not be put to shame.”
1 O Brothers and sisters,” my heart’s
desire and prayer to God for them is
that they may be saved. 21 can testify that
they have a zeal for God, but it is not en-
lightened. 3For, being ignorant of the righ-
teousness that comes from God, and seek-
ing to establish their own, they have not
submitted to God’s righteousness. 4For
Christ is the end of the law so that there
may be righteousness for everyone who be-
lieves. .
5 Moses writes concerning the righ-
teousness that comes from the law, that
“the person who does these things will live

i ul’s
in 8.39. 4: To them belong the adoption, lit. “sonship.” The same Glf word appear?d“lr]xlfi:;;li.u fa(ha(
poix;t is. not that the people of Israel are more “naturall});” G?d: cgdd:;:s (::l.] 66(;—]9; C.hrist (1,1'17_24)-
their “sonship” (see Ex 4.22-23; Hos 11.1) is prior to that of the le;xe e seiorure (Gen 1551
The glory, Ex 16.10; 24.16-17. The covenants, p.lu.ral because sever;ba orde I s e

12,7,9; Ex 2.24). Giving of the law, Israel’s privilege (2.17-20). The worship, " o
t11<7)nz ZE,x 3.12; 4.2;). The promises, of the land (ts,ec Ger}xi 15;; fx :861; rodx; :;otrz l:;}(;a;i]i); N tl':; :wl)r;d 1(5'8_9‘
: i ham, Isaac, and Jacob, see Ex 2.24. Ac , .3; |
:,i e;[:::hp.a.tfugzzs;,;:sz; forever, whether Christ is called God here' depend(sx;)fl tl;ezgl‘m]c;u;;o&l.rg_z‘ﬁ
(see note c). Similar Gk phrases are translated as spontaneous praxsi to God in 1.25; 1.36; 1 v
sc; 6-29: God’s right to choose. Paul’s concern to vindicate God’s purpose of electxo;z (v. o
thr<;ugh01.xt these verses, as rhetorical questions in vv. 1471?—24 and }O—‘:’:Z bshc;lw‘ t? P;‘;dr:‘::(v, Tybas
restrict the number of those who are “trulyslsrla;l,” but ;o insist F?:zi::tgo AAb ::h ::: tshcr o fath ),
i escent (v. 8). Because the promi ,
;‘:SV f;?xze:eZc:‘:c;:l:t:’f Efeyfz:i:llgresn of d(ne pgomise.” 7: Though Abraham had other sons (Gen 2;.:.,;3:1(;)
only Isaac was his heir (Gen 21.2). 9: God’s promise was give.n to Sarah LGen 18.}10), ::,oszo f(v, vy
4.21-31. 10-12: God chose Jacob, not Esau (Gen 25.21,23), wnthout. regar tg any u;’nPaUI o el
13: Mal 1.2-3. 14-29: If election is not the result of l.lun?an mer:r, is G(? un)x;;t’.E N
conclusion, not by appealing to moral principle, but by affirming Goc% s s’overelgnty. il ); _1i) }{ardens
God chose Pharach (Ex 9.16), not because of merit, but to show (:_ods power (SFC e t ibe sgyl e, usiog
the beart, see Ex 4.21; Deut 2.30; Josh 11.20. 19-21: Paul draws his con_clusxon n tlz r;inners s
biblical metaphors; see Isa 29.16; 45.9; Jer 18.6; Wis 15.7. 22-24: Objects of wrath,
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@ Other ancient authorities read for he will finish bis
work and cut it short in righteousness, because the
Lord will make the sentence shortened on the earth
b Or descendants; Gk seed ¢ Or trusts in it

d Gk Brothers

survivors® to us,
we would have fared like Sodom
and been made like Gomorrah.”

whom God has shown patience, as in 2.4-5; 3.25-26. Mortals may not presume God’s judgment on
others, to vindicate or to condemn (see 8.1; 11.30-32; 14.3-4,10-13). 25-26: Hosea spoke of the
tedemption of Israel (Hos 2.23; 1.10). Paul applies the passage to those God has called, Jews and Gentiles
alike (v. 24). 27-29: God’s preservation of a remnant in Israel (Isa 10.22; 1.9) shows God’s faithfulness
{see 11.1-6). The word only does not appear in Gk.

9.30-11.12: What went wrong? Paul addresses the surprising circumstances of Israel and the Gentiles.
9.30-33: A fixed footrace. The Greek “diokein” (“strive for”) can mean “chase after” as in a race. The
Gentiles® success and Istael’s failure to reach the goal or finish line have nothing to do with effort. Israel
Stumbled over the stumbling stone, tripped up, as it were, by God (v. 33; 11.7-8). 32: Israel approached
the law on the basis of works (3.20,27). Paul speaks here {and in 10.3) not of the desire to obey the law,
but of the danger of boasting in one’s own righteousness (Deut 8.17; 9.4-5). 33: Isa 8.14-15; 28.16.
Other early Christians interpreted these verses in relation to Christ (1 Pet 2.6-8; Mt 21.42). For Paul, the
Stone laid in Zion may be the law itself. 10.1-3: See 9.1-5. 3: In Paul’s view, Israel was ignorant in failing
' submit to God's righteousness, Le., the righteousness offered through the “faith of Jesus Christ” (see
3-22n.). 4: The end of the law almost cerrainly means its goal, not its termination (3.31; 7.12,16,22;
9~30-3?.). 5~13: Using a common Jewish technique, Paul interprets one passage of scripture (Lev 18.5)
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ROMANS 10.6-11.3

by them.” -6But the righteousness that
comes from faith says, “Do not say 1n your
heart, “Who will ascend into h“eave‘n?
(that is, to bring Christ down) 7 “or Who
will descend into the abyss?” ” (that is, to
bring Christ up from the dead). 8But what
does it say?
“The word is near you, N
on your lips and in your heart
(that is, the word of faith that we pro-
claim); %because® if you confegs th.h your
lips that Jesus is Lord and believe in your
heart that God raised him from ‘the dee}d,
you will be saved. 10For one believes with
the heart and so is justified, and one con-
fesses with the mouth and so is sgved.
11The scripture says, “No-one who believes
in him will be put to shame.” 12For there is
no distinction between Jew and Greek; the
same Lord is Lord of all and is generous to
all who call on him. 13For, “Everyone who
calls on the name of the Lord shall be
saved.” )
14 But how are they to call on one in
whom they have not believed? And how are
they to believe in one of whom they have
never heard? And how are thc?y to hear
without someone to proclaim him? 15And
how are they to proclaim him unless they
are sent? As it is written, “How beaunfu’}
are the feet of those who bring good news! .
16 But not all have obeyed the good news;
for Isaiah says, “Lord, who has believed
our message?” 1750 faith comes from what

is heard, and what is heard comes through
word of Christ.* :
thelS But I ask, have they not heard? In-
deed they have; for
“Their voice has gone out to all
the earth, :
and their words to the ends of the
world.”
19 Again I ask, did Israel not understand?
First Moses says,
“1 will make you jealous of those who
are not a nation; ‘
with a foolish nation I will make
you angry.”
20Then Isaiah is so bold as to say, .
“ have been found by those who did
not seek me;
I have shown myself to those who
did not ask for me.”
21But of Israel he says, “All fiay lor_xg I have
held out my hands to a disobedient and
eople.” )
Cimrarly gskf) then, has God Irejecte;if his
ople? By no means! I myselt am
an Israglcitei a deyscendant of .Abraham, a
member of the tribe of Benjamin. 2God has
not rejected his people whom he foreknew.f
Do you not know what the scripture says o
Elijah, how he pleads with God against Is-
rael? 3“Lord, they have killed your prophi
ets, they have demolished your altars;

a Or namely, that b Or gospel ¢ Or about Christ;

other ancient authorities read of God

alone am left, and they are seeking my life.”
4But what is the divine reply to him? “I
have kept for myself seven thousand who
have not bowed the knee to Baal.” 5So too
at the present time there is a remnant, cho-
sen by grace. 6But if it is by grace, it is no
longer on the basis of works, otherwise
grace would no longer be grace.” '

7 What then? Israel failed to obtain
what it was seeking. The elect obtained it,
but the rest were hardened, 8as it is written,

“God gave them a sluggish spirit,
eyes that would not see
and ears that would not hear,
down to this very day.”
9 And David says,
“Let their table become a snare
and a trap,
a stumbling block and a retribution
for them;
10 let their eyes be darkened so that they
cannot see,
and keep their backs forever bent.”

11 So I ask, have they stumbled so as ro
fall? By no means! But through their stum-
bling’ salvation has come to the Gentiles,
$0 as to make Israel jealous. 12Now if
their stumbling® means riches for the
world, and if their defeat means riches for
Gentiles, how much more will their full in-
clusion mean!

13 Now I am speaking to you Gentiles.
Inasmuch then as I am an apostle to the

ROMANS 11.4-11.22

Gentiles, I glorify my ministry 14in order to
make my own' people jealous; and thus
save some of them. 15For if their rejection
is the reconciliation of the world, whar will
their acceptance be but life from the dead!
16]f the part of the dough offered as first
fruits is holy, then the whole batch is holy;
and if the root is holy, then the branches
also are holy.

17 But if some of the branches were bro-
ken off, and you, a wild olive shoot, were
grafted in their place to share the rich
root® of the olive tree, 18do nor boast over
the branches. If you do boast, remember
that it is not you that support the root, but
the root that supports you. 19 You will say,
“Branches were broken off so that I might
be grafted in.” 20That is true. They were
broken off because of their unbelief, but
you stand only through faith. So do not
become proud, but stand in awe. 21 For if
God did not spare the natural branches,
perhaps he will not spare you.” 22Note
then the kindness and the severity of God:
severity toward those who have fallen, but
God’s kindness toward you, provided you
continue in his kindness; otherwise you

a Other ancient authorities add Buz if it is by works, it
is no longer on the basis of grace, otherwise work
would no longer be work b Gk transgression

¢ Gk them d Gkmyflesh e Other ancient
authorities read the richness f Other ancient
authorities read neither will he spare you

ith
in light of others (Deut 30.11-14; cf. Ps 107.26). 5-7: The righteousness e fro'm theéaw andnfr:;::){;oes
in got opposed, since there is only “God’s righteousness” (10.3). The promise of hfe to t ; perso e o
:l:zsr:e thif:;s (LC:I 18.5) requires not human effort to produce the messiah, but‘ f;u;h in tn et }:l:(c:ls;h P
God has sent. Such is Paul’s christological reading3 (;-i;— l;;u:;(').}ol;il;ég—;:;lya g}?:i‘;ians OrEh oplied
-17). 11: Isa 28.16. 12: No distinction, see 3.22, - 13: Joel 2.32. R
:l.}:su:]lziblical references to the Lord, references \fvhich in their original ;o;:te);tz rle;er-lt;). IGSZd5 ?11: Bt
God’s faithfulness to Israel continues as good news is preached to them. ld,. fs:.a hfu.lne.s ! (;&_3_3),
not all bave obeyed, the disobedience of some in Israel does not alter .Go 139 :::t e e oot
news, the same word is elsewhere translated “gospel”; see 1.16n. 1’8. Ps 19. - ) H e ealons
disobedience does not indicate God’s failure; to the cqnu:ary, God’s purpzse is : e e 12
20-21: See 11.11-12. The Gentiles are the “foolish nation {Deut 32.21),'t t;:d w tolsrael
65.1-2). All day long, Paul emphasizes God’s persistent faxthfulness to a diso - ien ! .ec.ted is people
i1.1—12: God has preserved a remnant. Paul himself !;s l(zvxc‘!:ence thz;n (i;nc;d X :sayoonere‘c e Kines
2-5: The divine reply to the prophet Elijah was a rebuke for pres ; _ st e
imi remnant in Paul’s day does not exhaust God’s gracious p i
\173..113:11’,35),:255—1,;.“71;??—,—,1Zt?;stonishingly, Paul concludes Israel failed (9.31-10.4) because they were b

[ 258 NEW TESTAMENT ]

ened by God (9.18). 8: Isa 29.10. 9: Ps 69.22-23. 11-12: Previous rhetorical questions concerned God’s
righteousness or faithfulness (3.3,29; 9.14,19); now Paul asks about God’s faithfulness to the covenant
with Israel. The obedience of the Gentiles will make Israel jealous (see 10.19-20). Their full inclusion, see
vv. 15,26.

11.13-36: A waming to the Gentile Christians of Rome. The climax of chs 9-11, these verses reveal
the heart of the letter’s purpose. Paul is obliged as apostle to the Gentiles to address the Christians of
Rome (see 1.1-13), and to pronounce the solemn warning that follows (see 15.14-16). 13: I glorify my
ministry, 15.18-21. 14: To make my own people jealous, and thus, probably, to elicit their acceptance
of the Christ (10.14-21). 15: Life from the dead, see v. 23. 16: The remnant preserved by God (see
9.27-29; 11.1-5), like a portion of dough offered in worship (Num 15.18-21) or the roof of a tree (Jer
11.16-17), guarantees God’s continuing care for the whole of Israel.

11.17-24: The metaphor of the olive tree. The tree, root and branches, is Israel {Jer 11.16; Hos 14.6);
the wild olive shoot (v. 17) represents the Gentiles who believe in Christ. 17: Broken off, the passive voice
here and in vv. 19-20 reflects divine action (see v. 21). 18: The ingrafting, “contrary to nature” (v. 24), of
2wild olive shoot would give life to the shoot, but would not benefit the root. Do nor boast, the tone
of warning earlier (2.17n.) reaches its target here. 19~27: Paul concedes the Gentile-Christian perception
that branches were broken off, but warns against pride (see 12.3). 22: The kindness . . . severity, 2.4-10.
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ROMANS 11.23-12.3

also will be cut off. 23And even those of
Israel if they do not persist in unbelief,
will be grafted in, for God has the power to
graft them in again. 2#For if you have been
cut froni what'is by nature a.wx{d olive tree
and grafted, contrary to nature, into a culti-
vated olive tree, how much more yvxll thesp
natural branches be grafted back into their
own olive tree. ) o

. 25 So that you may not clagm to Pe wiser
than you are, brothers and sisters,” 1 want
you to understand this mystery: a ha{den-
ing has come upon part of Israel, until the
full number of the Gentiles has come in.
26 And so .all Israel will be saved; as it is
wnt,‘t‘e(x)ll’xt of Zion will come the Deliverer;

he will banish ungodliness
from Jacob.” '
27 “And this is my covenant with them,
- when I take away their sins.”

28 As regards the gospel they are enemies of
God- for your sake; but as regards elepnon
they-are beloved, for the sake of their an-
cestors; 29for the gifts and the calling of

God are ‘irrevocable. 30Just as you were

once disobedient to God but have now re-

ceived mercy because of their dlso.bedl.ence,

3150 they have now been disobedient in or-

der that, by the mercy shown to you, they

. -now* .receive mercy. -32For God
;10;;; ir:rll?;isoned all in disobedience 50 tha;
he may be mercifultoall. <~ = o -

33.0 the depth of the riches and -wis-
dom and knowledge of -God!. How: un-
searchable are his judgments and: how .in-

le his ways!- e e
S3C:U ‘E:i‘?t())re who hays known the mind of thg:
Lord? - S

Or who has been his counselor?”
35 “Or who has given a gift to him,

to receive a gift in return?” .
36For from him and through him and to
him are all things. To him be the glory for-
ever. Amen. . .

I appeal to you therefore, brothers
1 2 and sisters,? by the mercies of G_od,
to present your bodies as a living sa;nﬁce,
holy and acceptable to God; which is your
spiritual* worship. 2Do not be conformed
to this world,’ but be transfolxl'med by th;
wing of your minds, so that you ma
Bei:(fem %vhatyis the will of God—what is
good and acceptable and perfect.
3 For by the grace given to me I say to

a Gk lacks of Israel b Gk brothers ¢ Gk lacks of
God  d Other ancient authorities lack now

¢ Or reasonable f Gk age g Or what is the good
and acceptable and perfect will of God

i ing less
24: If ingrafting a wild olive tree is unusual, restoring branches that have been broken off is nothing

than miraculous (11.15,26; 4.17n.). Natural branches, deriving from th.e s.tock of Israel (9.h6nil). .
11.25-36: The hardening of Isracl. A warning against Gentile-Christian arrogance, the hea

of the

i indi Paul’s
: derstand, such solemn disclosures indicate
2.1-4; 3.27; 12.3). 25: 1 want you to un , : o
i:c()t;ilr(;:ein his letters (1 Cor 10.1-6; 12.1; 2 Cor 1.8; 1 Thess 4.13). This m)-/stery, a t'rutl‘x rtcv;a omr;:
God (Dan 2.18-30,47; 1 Cor 2.7; 13.2; 14.2). A hardening, vv. 7-8; 9.18. This. hardening is temp

until the full number of the Gentiles, those destin

All Israel, in view already in 11.16,23. Saved, delivered from ungodliness and forgiven their “sins.

ed to trust in God, bas come in. 26: Isa 59.20-21; 27.9.

» 28-3Z2

(;()dslll Sterious course O 9 ssibility
Yy i i i 3 9.6; 11.1) and precludes the po

’s i S€ factlon fulfllls the electlon Of Israel (3.2, 5 - 9.5;
of human bolasting (V. 32; 3.9—30). 34: Isa 40.13. 35: JOb 35.7; 41.11. 36: A deOlOgy, as at 1.25, 9. 5:

16.25-27.

. . oW
12.1-15.13: Exhortation to holy living. On the basis of the argument in previous chapt;trsl,;;audlle p
exho;'ts the.Christians of Rome to right conduct. 12.1: Holy living is spiritual worship (15.15-16), 8

i “ iness” - ible through baptism (6.12-23) :
posice of “ungodliness” {1.21-28), made poss leCOr 1.?(‘); 2 Cor 10.1; 1 Thess 4.1; Philem 9) on the ba

(the Gk phrase marks exhortations in his letters:

sis of the mercies of God {11.22-23,30-32) and the “grace given” to him’ as apc.)s; 2
2: Christians are to live no longer as belonging to this world (Gal 1.4; Phil 2.15; or

; . . . minds, possible because of baptism ( g
;egi';lrgjé A :aming against arrogance. 3: I say, direct speech ecl‘foes 11.1,1 1,1“3d. Not ;c; ;Z:u
rr;ore bighly, similar Gk phrases are translated “do not become proud” in 11.20, and “do not
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. Paul makes his “ap)

. 5)-
le (v. 3; 1.5; 15.1

29-31). Tl;c
6.4), enables discerning the will of God (see Pl::}t 1'. ’
ghty”

everyone among you not to think of your-
self more highly than you ought to think,
but to think with sober judgment, each ac-
cording.to the measure of faith that . God
has assigned. 4For as in one body we have
many members, and not all the members
have the same function, Sso we, who are
many, are one body in Christ, and individu-
ally we are members one of another. 6 We
have gifts that differ according to the grace
given to us: prophecy, in proportion to
faith; 7 ministry, in ministering; the teacher,
in teaching; 8the exhorter, in exhortation;
the giver, in generosity; the leader, in dili-
gence; the compassionate, in cheerfulness.
9 Let love be genuine; hate what is evil,
hold fast to what is good; 10love one anoth-
er with mutual affection; outdo one anoth-
er in showing honor. 11Do not lag in zeal,
be ardent in spirit, serve the Lord. 12Re-
joice in hope, be patient in suffering, perse-
vere in prayer. 13 Contribute to the needs of
the saints; exténd hospitality to strangers.
14 Bless those who persecute you; bless
and do not curse them. !SRejoice with
those who rejoice, weep with those who
weep. 6Live in harmony with one another;
do not be haughty, but associate with the
lowly;* do not claim to be wiser than you

ROMANS 12.4-13.4

are. 17Do. not repay anyone evil for evil,
but take thought for. what is noble in the
sight of all:- 18]f it is possible, so far.as it
depends on you, live peaceably with all.
19Beloved, never- avenge yourselves, but
leave room for the wrath of Godjs for it is
written, “Vengeance is mine, I will repay,
says the Lord.” 20No, “if your enemies are
hungry, feed them; if they are thirsty, give
them something to drink; for by doing this
you will heap burning coals on their
heads.” 21Do not be overcome by evil, but
overcome evil with good.
1 3 Let every person be subject to the
governing authorities; for there is
no authority except from God, and those
authorities that exist have been instituted
by God. 2 Therefore whoever resists author-
ity resists what God has appointed, and
those who resist will incur judgment. 3For
rulers are not a terror to good conduct, but
to bad. Do you wish to have no fear of the
authority? Then do what is good, and you
will receive its approval; 4for it is God’s
servant for your good. But if you do what

a Other ancient authorities read serve the opportune
time b Or give yourselves to humble tasks
¢ Gk the wrath

inv. 16. 4-8: Gifts are given to nourish the community as one body in Christ; 1 Cor 12.4-31 provides

a similar list.

12.9-21: Goodwill within the community and without. 9-10: Love, 13.8-10; 1 Cor 13. 12: Hope and
Patience in suffering, see 5.3-5; 8.18-39. 13: Hospitality was a crucial virtue in the early churches (see
16.1-2; Heb 13.2; 3 Jn 5-8). 14: Here and in vv. 17,21, Paul may allude to sayings of Jesus (Mt 5.44).
16: See v. 3n. The lowly, almost certainly people (despite the alternative in note b), as in Lk 1.52; Jas 1.9;
the same Gk word is translated “humble” in Mt 11.29; Jas 4.6; 1 Pet 5.5. 17: Mt 5.44. 19: Deut 32.35.
Wrath, see 2.5n. 20: To heap burning coals . . . makes enemies feel ashamed and perhaps remorseful (Prov

25.21-22). 21: Mt 5.39.

13.1-7: Subjection to governing authorities. Sometimes read as Paul’s “theology of the state,” these
verses stand in tension with his view elsewhere of the “rulers of this age” (1 Cor 2.6-8; 15 .24-26; 1 Thess
5.3-11), and with his own willingness to suffer punishment from civil authorities (2 Cor 11.23,25-27).
This teaching is conventional (Wis 6.1-3; 1 Pet 2.13-17; 3.13), and there are other attitudes to civil
authorities in the New Testament (Acts 5.29; Rev 13.2,5,11~18). These verses may have had a very
Specific application (see the Introduction). 1: Empires rise and fall by the will of God (Isa 10.5-6; Jer
27.4-8,11; Dan 3.28-32). Instituted, lit. “put in their place”; the Gk word is related to the word
translated be subject. 2: Do not resist authority; contrast 12.2. Resists what God bas appointed, 8.7;9.19.
3-4: The proper role of civil authorities; Paul was aware they could act otherwise. God’s servant, Jer 27.6
(the Babylonian Nebuchadnezzar). The authority may punish; the individual Christian may not
(12.19—21). The sword, a symbol of power over life and death (see 8.35). Wrath, elsewhere usually “the
Wrath of God” (1.18; 2.5; 5.9). 5-6: Proper civil behavior is motivated both by fear of “wrath” (but
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e

ROMANS 13.5-14.10

is wrong, you should be afraid, fpr th(; ;'n;-
thority” does not bear the sword in vain! It
is the servant of God to execute wrath on
the wrongdoer. STherefore one must lbe
subject, not only because of wrath but also
because of conscience. 6For the same rea-
son you also pay taxes, for the authorities
are God’s servants, busy with this very
thing. 7Pay to all what is due them—taxes
to whom taxes are due, revenue to whorp
revenue is due, respect to whom respect 1s
due, honor to whom honor is due.

8 Owe no one anything, except to love
one another; for the one who loves another
has fulfilled the law. 2 The commandments,
“You shall not commit aduitery; You shall
not murder; You shall not steal; You shall
not covet”; and any other commandment,
are summed up in this word, “Love your
neighbor as yourself.” 10Love does r}llo
wrong to a neighbor; therefore, love is the
fulfilling of the law. o

11 Besides this, you know what time it
is, how it is now the moment .for you to
wake from sleep. For salvation is nearer to
us now than when we became_ believers;
12¢the night is far gone, the day is near. Let
us then lay aside the works of darkness and
put on the armor of light; 13let us live hon(;
orably as in the day, not in reveling an
drunkenness, not in debauchery apd licen-
tiousness, not in quarreling and jealousy.
14Instead, put on the Lord Jesus Christ,
and make no provision for the flesh, to

gratify its desires.

see v. 3) and conscience. 6-7:

Cag o
1 ; th
Roman citizens were exempt. Revenue, commercial taxes. Respect, lit. “fear”;

Welcome those who are weak in
1 faith,” but not for the purpose of
quarreling over opinions. 2Some believe in
eating anything, while the weak eat only
vegetables. 3Those who eat must not de-
spise those who abstain, and those whoab-
stain must not pass judgment on those who
eat; for God has welcomed them. 4Who are
you to pass judgment on servants of anoth-
er? It is before their own lord that they
stand or fall. And they will be upheld, for
the Lord- is able to make them stand. -

S Some judge one day to be better than
another, while others judge all days to be
alike. Let all be fully convinced in their own
minds. 6Those who observe the day, ob-
serve it in honor of the Lord. Also tbose
who eat, eat in honor of th_e Lord, since
they give thanks to God; while those who
abstain, abstain in honor of the Lord and
give thanks to God. d

7 We do not live to ourselves, and we do
not die to ourselves. 81f we live, we live to
the Lord, and if we die, we die to the LO{d;
so then, whether we live or whpther we dfe,
we are the Lord’s. 9For to this end Christ
died and lived again, so that he might be
Lord of both the dead and the living.

10 Why do you pass judgment on your
brother or sister?’ Or you, whz do you
despise your brother or sister?® For we

a Gkit b Or conviction ¢ Other ancient
authorities read for God  d Gk brother

ich
Taxes, the Roman tribute (as in Mt 22.21; Mk 12.17;1k 20.25), from whic

e same word is translated

wrerror” in v. 3. The one to whom respect, or fear, is due may be God alone (1 Pet 2.17).

: hortations. 8-10: Love fulfills : 12.
S 1143-.?;51;.8(‘);“; le 1.9: Ex 20.13~17; Deut 5.17-21; Lev 19.18. 11-14: Imminent salvation, 1.

ivi -11; .8-18
return of Christ, makes it urgent to wake to holy and honorable living (1 Thess 5.1-11; Eph §

;Gal
the law, 2.14; 8.4; 12.9; Mt 22.39-40; Mk 12.3%; Ga

e., the

). 14

Put on the Lord Jesus, an early Christian metaphor for baptism (Gal 3.27). days

14.1-15.13; Exhortations regarding those who observe Tora

h. The observance of special

ile Christi f Rome
(vv. 5-6) and a kosher diet (vv. 2,14n.) are marks of Jewish observance. The Gentile Christians O

must not despise the observant {v. 3). 1-12: Tolerance for others’ observance. 1-2: "l:hocsrel
vegetables are most likely keeping kosher by avoiding “unclean” meat (v. 14), or meat “sa

who eat oﬂlz‘
ificed to idols

in faith {0
(Acts 15.29; 1 Cor 8.1; Dan 1.3-16; Esth 3.28; 14.17; Jdt 12.1-2). Paul calls them weak in fai

“conviction”), not because they adhere to the Torah (see vv. 4,6; 7.12), b\:; becz;xselg o
by Gentile Christians who eat non-kosher food (vv. 13,15,20). 4: The Lor '5;7, 51‘,3_2.3. p >
Gentiles can, each in their own way, live in bonor of the Lord. 11: Isa 45.23. :
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hey are scandaliz
5-9: Jews and
eedom is 00t

will all: stand before the judgment seat of
God.” 11For it is written,
“As I live, says the Lord, every knee
‘shall bow to me,
and every tongue shall give praise
to® God.”
1280 then, each of us will be accountable to
God.* e
13 Let us therefore no longer pass judg-

ment on one another, but resolve instead
never to put a stumbling block or hin-
drance in the way of another.? 141 know
and am persuaded in the Lord Jesus that
nothing is unclean in itself; but it is unclean
for anyone who thinks it unclean. 15If your
brother or sister* is being injured by what
you eat, you are no longer walking in love.
Do not let what you eat cause the ruin of
one for whom Christ died. 16So do not let
your good be spoken of as evil. 17For the
kingdom of God is not food and drink but
righteousness and peace and joy in the
Holy Spirit. 18The one who thus serves
Christ is acceptable to God and has human
approval. 19Let us then pursue what makes
for peace and for mutual upbuilding. 20Do
not, for the sake of food, destroy the work
of God. Everything is indeed clean, but
it is wrong for you to make others fall by
what you eat; 21it is good not to eat meat
or drink wine or do anything that makes
your brother or sister’ stumble. 22The
faith that you have, have as your own con-
viction before God. Blessed are those who
have no reason to condemn themselves be-
cause of what they approve. 23But those
who have doubts are condemned if they
eat, because they do not act from faith;*
for whatever does not proceed from faith?
is sin.*

ROMANS 14.11-15.11

1 5 We who are strong ought to put up
with the failings of the weak, and
not to please ourselves. 2Each of us must
please our neighbor for the good purpose
of building up the neighbor. 3For Christ
did not:please himself; but, as it is written,
“The insults of those who insult you have
fallen on me.” 4For whatever was written
in former days was written for our instruc-
tion, so that by steadfastness and by the
encouragement of the scriptures we might
have hope. SMay the God of steadfastness
and encouragement grant you to live in
harmony with one another, in accordance
with Christ Jesus, 6s0 that together you
may with one voice glorify the God and
Father of our Lord Jesus Christ.

7 Welcome one another, therefore, just
as Christ has welcomed you, for the glory
of God. 8For I tell you that Christ has be-
come a servant of the circumcised on behalf
of the truth of God in order that he might
confirm the promises given to the patri-
archs, 9and in order that the Gentiles might
glorify God for his mercy. As it is written,

“Therefore I will confess’ you among
the Gentiles,
and sing praises to your name”;
10and again he says,
“Rejoice, O Gentiles, with his
people”;
1and again,
“Praise the Lord, all you Gentiles,
and let all the peoples praise him”;

a Other ancient authorities read of Christ

b Or confess ¢ Other ancient authorities lack o
God d Gkofabrother e Gk brother  f Other
ancient authorities add or be upset or be weakened

g Or conviction b Other authorities, some ancient,
add here 16.25-27 i Or thank

license to give offense. 13: Stumbling block . . . hindrance, 9.32-33; 1 Cor 8.9. 14 Nothing is unclean in
itself, lit. “common,” as opposed to “clean” (v. 20; 1 Macc 1.47,62; Mk 7.19; Acts 10.14; 11.8). For the
observant, however, non-kosher food is unclean. 17: The kingdom of God, a rare phrase in Paul’s letters
{1 Cor 4.20; 6.9-10). 19: Peace . . . mutual upbuilding, 1 Cor 14.3-5,12,26. 20-23: Faith does not allow
one to violate the conscience of others, e.g-, by encouraging them to act against their conscience. 15.1-13:
Christ’s example. 1: Puz up with the failings of the weak, lit. “sustain the powerless in their weaknesses”
(Gal 6.2). 2-3: Ps 69.9 is read in terms of Christ’s humbling himself (Phil 2.5-8; 2 Cor 8.9). 4: See
4.23-25; 1 Cor 9.10. 5-6: The goal of Paul’s exhortation is that Gentiles and Jews should with one voice

] glorify . .. God. 8: Christ came to confirm the promises given to Israel (9.3-5). 9: Ps 18.49. 10: Deur

32.43.11: Ps 117.1. 12: Isa 11.10. {The Gk word for Gentiles in vv. 912 also means “nations.”)
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ROMANS 15.12-15.31

12a3nd again Isaiah says, :
-“The root of Jesse shall come,
the one who rises to rule .
the Gentiles; S
in him the Gentiles shall hope )
13 May the God of hope fill you with all joy
and peace in believing, so that you may
abound in hope by the power of the Holy
Spirit.

»
.

.14 1 myself feel confident about you, my
brothers and -sisters,” that you yourselves
are full of goodness, filled with all knowl-
edge, and able to instruct one another.
15 Nevertheless on some points I have writ-
ten to you rather boldly by way of remind-
er, because of the grace given me by God
16t0 be a minister of Christ Jesus to the
Gentiles in the priestly service of the gospel
of God, so that the offering of the Gentiles
may be acceptable, sanctified by the Holy
Spirit. 17In Christ Jesus, then, I have reason
to boast of my work for God. 18For I will
not venture to speak of anything except
what Christ has accomplished® through
me to win obedience from the Gentiles, by
word and deed, 19by the power of signs
and wonders, by the power of the Spirit of
God,* so that from Jerusalem and as far
around as lllyricum I have fully proclaimefi
the good news? of Christ. 20Thus I make it
my ambition to proclaim the good news,’
not where Christ has already been named,
so that I do not build on someone else’s
foundation, 21but as it is written,

“Those who have never-been told.of.
him shall see, - . N
and those who have never heard of
him shall understand.”

22 This is the reason that I have so often
been hindered from comiing' to you. 23But
now, with no further place for me in these
regions, I desire, as I have for many years,
to come to you 24when I go to Spain. For 1
do hope to see you on my journey and to be
sent on by you, once I have enjoyed your
company for a little while. 25At present,
however, I am going to Jerusalem in a min-
istry to the saints; 26for Macedonia and
Achaia have been pleased to share their re-
sources with the poor among the saints at
Jerusalem. 27 They were pleased to dq. this,
and indeed they owe it to them; for if the
Gentiles have come to share in their spiritu-
al blessings, they ought.also to be of service
to them in material things. 2850, when 1
have completed this, and have delivered to
them what has been collected,® I will set
out by way of you to Spain; 29and I know
that when I come to you, I will come in‘the
fullness of the blessing’ of Christ. :

-30 I appeal to you, brothers and sis-
ters,” by our Lord Jesus Christ and by: the
love of the Spirit, to join me in earnest
prayer to God on my behalf, 31that 1 may

a Gk brothers b Gk speak of those things that
Christ has not accomplished ¢ Other ancient
authorities read of the Spirit or of the Holy Spirit.
d Orgospel e Gk have sealed to them this fruit
f Other ancient authorities add of the gospel -

be rescued from the unbelievers in Judea,
and that my ministry* to Jerusalem may be
acceptable to the saints, 32so that by God’s
will I may come to you with joy and be
refreshed in your company. 33The God of
peace be with all of you.” Amen.

1 6 I commend to you our sister Phoe-

be, a deacon® of the church at Cen-
chreae, 250 that you may welcome her in
the Lord as is fitting for the saints, and help
her in whatever she may require from you,
for she has been a benefactor of many and
of myself as well.

3 Greet Prisca and Aquila, who work
with me in Christ Jesus, 4and who risked
their necks for my life, to whom not only I
give thanks, but also all the churches of the
Gentiles. SGreet also the church in their
house. Greet my beloved Epaenetus, who
was the first convert’ in Asia for Christ.
6Greet Mary, who has worked very hard
among you. 7Greet Andronicus and Ju-
nia,” my relatives’ who were in prison
with me; they are prominent among the
apostles, and they were in Christ before I
was. 8Greet Ampliatus, my beloved in the
Lord. 9Greet Urbanus, our co-worker in
Christ, and my beloved Stachys. 10Greet
Apelles, who is approved in Christ. Greet
those who belong to the family of Aristobu-
lus. 11 Greet my relative* Herodion. Greet
those in the Lord who belong to the family
of Narcissus. 12Greet those workers in the
Lord, Tryphaena and Tryphosa. Greet the

ROMANS 15.32-16.21

beloved Persis, who has worked hard in the
Lord. 13Greet Rufus, chosen in the Lord;
and greet his mother—a mother to me also.
14Greet Asyncritus, Phlegon, Hermes, Pat-
robas, Hermas, and the brothers and sis-
ters* who are with them. 15Greet Philolo-
gus, Julia, Nereus and his sister, and
Olympas, and all the saints who are with
them. 16 Greet one another with a holy kiss.
All the churches of Christ greet you.

17 1 urge you, brothers and sisters,” to
keep an eye on those who cause dissensions
and offenses, in opposition to the teaching
that you have learned; avoid them. 18For
such people do not serve our Lord Christ,
but their own appetites,’ and by smooth
talk and flattery they deceive the hearts of
the simple-minded. 19For while your obe-
dience is known to all, so that I rejoice over
you, I want you to be wise in what is good
and guileless in what is evil. 20The God of
peace will shortly crush Satan under your
feet. The grace of our Lord Jesus Christ be
with you.’

21 Timothy, my co-worker, greets you;
so do Lucius and Jason and Sosipater, my
relatives.’

a Other ancient authorities read my bringing of a gift
b One ancient authority adds 16.25-27 here

¢ Orminister  d Gk first fruits e Or Junias; other
ancient authorities read Julia  f Or compatriots

g Or compatriot b Gk brothers i Gk their oun
belly  j Other ancient authorities lack this sentence

15.14-32: The letter’s argument brought to a close. 14-16: Despite conﬁdenc.e .in the R°‘7’”‘Z
(1.8,11,12), Paul has written boldly, compelled by the grace given him (1.5). 16: Minister . .. PT;ZS;Z
service, Paul will present a holy offering to God, i.e., the Gentile Christians themselve§ (1.9; .12.2). 1 ’the
The broader context of Paul’s apostolate. As at the letter’s beginning (1.1-15), Paul links his letter to
Romans with his work for God. 19: Signs and wonders, 1 Cor 12.10; 2 Cor 12.12; Gal 3.5. Illyrta‘z';':
a Roman province on the east coast of the Adriatic Sea, mentioned only here. Good news, see 1.1611.;‘3](;
Isa 52.15. 22-29: Travel plans and further requests. 23: No further place, Paul sees himself as a h .
more than a pastor. 24: Paul says nothing now of wishing to “proclaim the gospel” to the qua
(1.10-15); perhaps this letter has done that. 25-29: The ministry to the saints, the col!ecuon mentw”‘
in 1 Cor 16.1-4; 2 Cor 8-9; Gal 2.10. 26: Macedonia and Achaia, Roman provinces in Greece. 30" .
Apprehensions regarding Jerusalem. The Roman Christians may participate in the “offe'ring o‘f the Geﬂt}i:,s
{v. 16) through their own holiness (12.2) and their earnest prayer for Paul. The unbelievers in Judea, on
who have not believed in Jesus (9.1-5; 10.1-2,14), are the ultimate targets of his work (1 1.13-14) »
the fate of this ministry to Jerusalem, see Acts 21.7-28.31. :
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16.1-23: A recommendation and greetings. 1: Some early manuscripts do not include 16.1-24; these
verses nevertheless appear to be an authentic part of the letter (see also 16.25-27n.). 1-2: Paul commends
Phoebe, an officer of a nearby church, to the hospitality and support of the Roman Christians, thus
honoring his obligations to her as his benefactor. On the early Christian office of deacon, see Phil 1.1;
1 Tim 3.8,12; Titus 1.9. 3-16: A list of greetings shows Paul’s personal connections with the Roman
congregations. Most of the individuals named are mentioned only here. 3-4: Prisca and Aquila, identified
in Acts 18.2 as exiles from Rome, now returned (1 Cor 16.19; 2 Tim 4.19). 5: Christian congregations
first met in private homes (vv. 14,15; Philem 2}. 7: Junia, a woman; many manuscripts read “Junias,” an
otherwise unattested male Latin name; our earliest manuscript reads “Julia.” Relatives, fellow Jews
(vv. 11,21; 9.3). The apostles, Paul uses the term to mean more than the twelve (see 1 Cor 15.5,7; Phil
2.25). 13: A mother to me also, an expression of affection. 16: A holy kiss, a regular part of worship in
the early church (1 Cor 16.20; 2 Cor 13.12; 1 Thess 5.26; 1 Pet 5.14).

16.17-20: A warning. Those who cause dissensions, otherwise unidentified, are clearly less central to
the letter’s purpose than those referred to in 1 Cor 5.1-13 or Gal 1.8-9; 6.17. The teaching, 6.17. 19:
1.8.20: A concluding blessing (1 Cor 16.23; 1 Thess 5.28). 21: Timothy, introduced in Acts 16.1-3. 22:
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ROMANS 16:22-16.27

.22 1 Tertius, the writer of this letter,
eet you inthe Lord.”.-. i -~ . -
gr23 )%‘xaius, who is host'to me-and to the
whole church, greets you. Erastus, .the city
treasurer, and .our brother, Quartus, -greet

you.t

25 Now to God® who is able to
strengthen you according to my gospel gnd
the proclamation of Jesus Christ; according
to the revelation' of the mystery that was
kept secret for long ages 26but is now .dxs—
closed, and through the prophetic writings

is'made known to all the Gentiles, accord-
ing to:the:command of the eternal Ged, to
bring about the obedience of -falth—-—-;,_Z‘Zto
the only wise God, through Jesus Christ, to
whom? be the glory forever! Amen.® -v::-

a Or I Tertius, writing this letter in the Lord, greet

you b Other ancient authorities add verse 24, I?_{e :
grace of our Lord Jesus Christ be with all of you.
Amen. - ¢ Gk the one  d Other ancient author»u\:xesu,
lack to whom. The verse then reads, to the only wise
God be the glory through Jesus Christ forever: Amet. ~
e Other dncient authorities lack 16.25-27 or include it-
after 14.23 or 15.33; others put verse 24 after verse 27:

Tertius wrote the letter aé Paul dictated it; cf. 1 Pet 5.12. 23: Gaius, perhaps the same perSQn mg{lt{o?ed

in1 Cor 1.14. :
16.25-27: A concludin

g blessixig, appearing in différent ancient manuscripts after 14.23 or 15.33, or

o . - g I
missing altogether. Many consider these verses an addition by later scribes and editors. 25: My gospel

2.16. The proclamation, the Gk “kerygma” is another word for

Mystery, 11.25-27. The obedience of faith, 1.5.
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“gospel”; see 1 Cor 1.21-24.-25-26:

The FlI‘St Letter of Paul to the :
CORINTHIANS

1y

First Corinthians offers a fascinating window into the struggles of one Christian community at an
early stage in the history of the movement that developed into Christianity. Paul’s attempts to per-
suade the Corinthians to see.and do things his way reveals how difficult it was for people rooted in
the Hellenistic culture of a large metropolis such as Corinth to assimilate Paul’s gospel of Christ and
its implications for personal and community life as well as for their relations with the larger Roman
imperial society.

The city of Corinth had been destroyed by the Romans in 146 BcE for leading the resistance to
Roman incursion into Greece. It was rebuilt in 44 BCE as a colony to which the Roman patricians sent
surplus population from Rome itself, such as recently freed slaves, displaced peasants, and army vet-
erans. Corinth quickly developed into a busy hub of east-west trade in the empire and the center of
Roman imperial culture in Greece. Except for Antioch in Syria, where Paul was based at the beginning
of his mission to various peoples of the eastern Mediterranean, Corinth was the first major urban cen-
ter to which Paul brought his mission. For eighteen months (Acts 18.11), with several coworkers such
as Timothy and Silvanus, Prisca (Priscilla) and her husband Aquila, and Phoebe, leader of the commu-
nity at nearby Cenchreae, he organized and taught in house-assemblies of Corinthians. Believers came
together periodically as a “whole assembly” {church) to celebrate the Lord’s Supper. After Paul moved
across the Aegean to work in the city of Ephesus, another missionary, Apollos, an eloquent Hellenistic
Jew from Alexandria in Egypt, also taught in the community at Corinth.

First Corinthians was written in Ephesus (16.8) in the early 50s CE. Paul was responding both to
a letter from the Corinthians (see 7.1; 8.1; 12.1) and to news he had received through “Chloe’s peo-
ple” (1.11). The letter begins with the usual address, greeting, and opening thanksgiving (1.1-9) and
ends with the standard closing exhortation, greetings, and grace (16.13-24). The body of the letrer
consists of a series of issues over which the Corinthian community was experiencing internal con-
flict: divisions within the community connected with the claims by some to possess a superior wis-
dom (1.10-4.21); how to deal with 2 man living with his stepmother (ch 5); on not taking disputes
to the official courts (ch 6); on marriage and sexual relations (6.12-7.40); on eating food sacrificed
to idols {8.1~11.1); on hair arrangement when prophesying (11.2-16); on procedure at celebration
of the Lord’s Supper (11 -17-34); on the use of spiritual gifts, particularly “tongues” (chs 12-14); on
the resurrection of the dead (ch 15 ). The letter concludes with Paul’s arrangements for a collection
to help the church in Jerusalem, and his travel plans (16.1-12).

Much of the language that Paul uses in dealing with issues in 1 Corinthians is very different from
that in his other letters. That suggests that the opinions he confronts in 1 Corinthians were distinc-
tive to the Corinthians among the various communities Paul founded (and perhaps had something
to do with Apollos’s ministry in Corinth after Paul had gone to Ephesus). Indeed, it appears from the
Way Paul uses some of these distinctive terms that some of the Corinthians understood themselves
3 “spiritual” and “mature,” as opposed to merely “unspiritual” or “physical” and “infants”
{2.6,14-15; 3.1; 15.44,46) and as “wise,” “powerful,” “of noble birth,” “rich,” and “kings,” as op-
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