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ADOPTION, aking another’s
Alleged Cases of Adoption in

adoption in ine Bidie i so cquivocul

ca - ha-ore

it was practiced in the biblicul period
(ay Gevesis 15
*Cliezer. his semant. Wi g
oniv relatives, normaliy sons. could innerit. Abram nad probably
adopied. or contempiated adopting. Eliezer. This passage is Hlumi-
nated bv the ancient Near Easiern practice of childless coupies
adopting a s0a. sometimes a siave, 1O senve them in their lifetime
and bury 2nd mourn them when they die. in return for which the
& ; - - adopted son is cesignated their heir. {f a natural child should sub-

LA

5N

wenu yin- yve bée - ul-'a - ra

1:5: T, sequentiy be born o the couple, he wouid be chiel heir und th
¥ . adopted son would he second to him.

chu e - had  wé -'én 5 - (B) GENESIS 16:2 axp 30: 3 Because of their barrenness. Sarai
. and Rachel give their servant girls to Abram and Jacob us
255 5 concubines, hoping to “have children™ ilit. “be built up™) through
e -hah-; - MR the concubm-:s.. These words' are taken }5 an expression of
intention to adeot the children born of the husbands and
concubines. Rachel’s subsequent statement, “God . . . has given me
72;; iy T s i el a son” (30:6) seems to favor this view. A marriage contract from
I T 7 - 5 *Nuzi stipulates that in a similar case the mistress “shall have
“ - k3l ho - mer ui - kolzu ~ra— efc authority over tne offspring.” That the sons ol Jacob’s concubines

share in his estate is said to presuppose their adoption. Bithah's
giving birth on {or perhaps “onto”) Rachel’s knees (30:3: of.
30:23) is believed to be an adoption ceremony similar to one
practiced by ancient European and Asiatic peoples among whom
placing a child on 1 man’s knees signified variously acknowledg-
ment. legitimation, and adoption. Such an adoption by d mistress
of the offspring of her husband and her slave-girl would not be
unparalleed in the ancient Near East (see J. van Seters. IBL ¥7
(196%). 404-7), but other considerations argue that this did not,in
fact. take place in the episodes under consideration. Elsewhere in
the Bible the sons of Bilhah and Zilpah are viewed only as the sons
of these concubines. never of the mistresses {e.g., 211100 132 332,
6-7. 33:23-26), Rachel's statement “God . . . has given me a son”
reflects not necessarily adoption but Rachel's ownership of the
child's mother. Bithah fcf. Ex. 21:4. and especially the later
Aramaic usage in Pritchurd. Texts'. $48a plus n. 3. The
concubines’ sons sharing in Jacob's estate does not presuppose
adoption by Rachel and Leah because the sons are Jucob’s by

. AN o blood and require only his recogmiion to inherit (cf. The code of
A LA R A | Hammurapi, 170-1). Finally the alleged adoption ceremony must
ek 3& mo be interpreted otherwise. Placing u child on the knees 15 known
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from elsewhere in the ancient Near East (see 1.J. Gelb et al.. The
Chicago Assvrian Dictionarv. vol. 2 ¢ 1965). 236 s.v. birku: H. Hoff-
ner. JNES 27 (1968). 199 201). Outside of cases which signify
divine protection and/or nursing. but not adoption (cf. T. Jucob-
sen. JNES 2 (1943), 119 21)). the knees upon which the child is
placed are almost always those of its natural parent or grand-
parent. It seems (o signify nothing more than affectionate
play or welcoming into the tamily. sometimes combined with
paming. (Onh once. in the Hurrian Tale of the Cow and
the Fisherman (J. Friedrich. Zeiischrift fuer Assvriologie 49
(1950). 2323 1. 38ff.), does placing on the lap oceur 1n an
apparently adoptive contexl. bul even there it is not clear that the
ceremony is part of the adoption.) Some construe the ceremony as
an act of legitimation, but no legai significance of any sort s
immediately apparent. Significantly. the one unequi ocal adoption
ceremony in the Bibie (Gen. 48:5-6) does not involve placing the
child on the knees (Gen. 48:12 is from a different document and
simplv refiects the children’s position during Jacob’s embrace.
between. not on. his knees). Furthermore., Genesis 30:3 speaks not
of placing but of giving birth on Rachel’s knees. This more likely
refiects the position taken in antiquity by a woman during
childbirth. straddling the knees of «n atiendant (another woman or
at times her own hushand) upon whose knees the emerging child
was received (cf. perhaps Job 3:12). Perhaps Rachel atiended
Bilhah herself in order to cure. in a sympathetic-magical way. her
own infertility (cf. 30:18. which may imply that Rachel, 100. had
been aiming ultimately at her own fertility). much like the practice
of barren Arab women in modern times of being present at other
women's deliveries. Genesis 30: 23 (sec beiow) must implhy Joseph's
assistance at his great-grandchildren’s birth: or. if taken 1o mean
simply that the children were placed upon his knees immediately
after birth. it would imply a sort of welcoming or naming
ceremony.

(C) GenEsls 29-31. It is widely held that Jacob was adopted by
the originallv sonless Laban. on the analog) of @ Nuzi contract in
which a sonless man adopts a son. makes him his heir. and gives
him his daughter as a wife. This in itself1s not compeliing. but the
document adds that. unless sons are Liter born to the adopter. the
Ganted son will aiso inherit his household gods. This passage. s
argued. illuminates Rachel’s theft of Laban’s housenold go
(31:19). and herein lies the strength of the adoption theory. But
M.Greenberg (JBL. 81 (1962u. 239.48) casi; doubt upon the
supposed expianation of Rauchel's thefi. thus depriving the
adopiion theery of its most convincing feature. In addition. t
Bibic itself not only fails 10 speak of adoption but piciures Jacop as
Laban's employee.

[

(D) GENEsis 48:35-6. Near the end of his life Jacob. recalling
God's promise of Canuaan for his descendants. annoudnces Lo
Joseph: “Your two sons who were born o you . .. before [ came 0
vou in Egypi. shall be mine: Ephraim andé Manasseh shall be mine.
4s Reuben and Simeon are”: subseguent sons of Joseph will
(according 1o the most common interpretation of the difficuli v. 61
for ihe purposes of inheritance. be reckoned as sons of Ephraim
and Manasseh. In view of the comtexi—note particuiarly that

eiieve that 1

grandsons. noi ouisi

opiion invoives inh
i (ML Davy

jain why the descendanis of
two tribal aliotmenis. ine

were likewise porn on Joseph's knees’

ceremony . To the objections iisted above (5
urlike (d). Joseoh's adoption of Mach
nothing in israel’s later mstory

acopted Jepninzh or elsg the question 0f fils inheriung coula never
have arsen. But since Jephthah was aiready Giiead's son. the
passage implies, al mosi. jegitimation, not adopuion.

(i) RuTn 4:16-17. Naomi's placing of the child of Ruth and
Boaz in her bosom and the neighbors™ declaration "a son is born to
Naomi” are said to imply adoption by Naomi. But the very
purpose of Ruth’s marriage (o Boaz was. from the legal viewpoint,
1o engender a son who would be accounted 1o Ruth's dead husband
(see Deut. 25:6 and Gen. 38:8-9) and bear his name (Ruth 4:10).
Adoption by Naomi. even though she was the deceased’s mother.
would frustrate that purpose. The text says that Naomi became the
child's nurse. not his mother. The child is legally Naomi's grandson
and the neighbors’ words are best taken as referring to this.

(5) Estrer 2:7. 15, Mordecai adopted his orphaned cousin
Hadassah. (This case. too. is taken by some as rather one of
fosterage.) This possible case of adoption among Jews tiving under
Persian rule is paralleled by a case among the Jews living in the
Persian military garnison at Elephantine. Egvpt. in the fifth century
8.C.E. (E. Kracling. The Brookivn Museun: Aramaic Papyri (1933),
no. 8).

(K) EzrRa 2:61 (= NEHEMIAH 7:63). One or more priests married
descendants ol Barzillai the Gileadite and “were called by their
name.” This may imply adoption into the family of Barzillai.

(1) Ezra 10:44. Several Israeiites married foreign women. The
second half of the verse. uninteliigible as it stands. ends with “"and
thev placed ‘estabhished children.” S. Feigin. on the pasis of similar
Greek expressions and textual emendation. viewed this as a case of
adoption. Since the passage 1 obviously corrupt (the Greek text of
Esdras reads diferently). no conclusions can be drawn from it,
though Feigin's interpretation is not necessarily ruled out.

(») I CHRONICLES 2:25-41. Since the slave Jarha (approximately
a contemporary of David according to the genealogy) married his
masier's daughter. he was certainly manumitted and. quite likely.
was adopted by his master: otherwise, his descendants would not
have been listed in the Judahite genealogy.

(~) In addiion 10 the 2bove possibie cases. one might see a soft
of posthumous adopuion in the ascription of the first son born of
the levirate marriage (Gen. 38:8-9: Deut. 23:6: Ruth 4) 1o the
dead brother. The child is possibiy to be calied A son of B [the

deceased] —in this way he preserves the deceased’s name (Deut.

25.6-7: Ruth 4: 35 and presumably inherits his pronerty.
SumMaRy. Of the most piausibie cases ebove. 1w~ (a. D) are from
the Patriarchal perod. one refiecis C@VPLan pracucs (Fi
and another ilne pracuce of Persian Jews of the Exuic or
post-Exilic period {11 From the pre-Exilic period therz is 2

possible case alieged by the Chronicier 1o have taken place in the
time of David (M) oneorwoc emaot bie cases {(G)and

c or Exilic period: and the

“posthumous adoption” involved in levirate marnage (x). The
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1o where the moda fo
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exisient— in Israel t
these metaphors was f
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these 2 cor

inheritance.

.4 iegal

Later Jewish Law. Acopu
institution in Jewish
personal status of parent znd
farmily lanomh.a only an

1a% .

or fiction.
onsequences
to be created

However, Je\\isn Ia\\ aoe>
essentially similar 10 those caused
by legal means.

These consequences are
person to assume responsitili :
and mental weifare and (b1 his nnanciai position. 1m1 uding
matters of inheritance and maintenance. The legal means of
achieving this resuit are: (i) by the appoiniment of the
adopt%r as a “"guardian” l’sec *Apotropos) of the child. with
exclusive authority to care for the latter’s personal welfare
including his upbringing. education and determination of
his place of abode: and (2} by entrusting the administration
of the child's property to the adopter. The latter
undertaking to be accountable to the child und. at his own
expense and without any right of recourse. would assume
all such financial obligations as are imposed by law on
natural parents vis-a-vis their children. Thus. the child is for
all pracucal purposes placed in the same position toward
his adoptors as he would otherwise be toward his natural
parents, since all matters of education. maintenance.
upbringing, and financial administration are taken care of
(Ket. 10tb: Maim., Yad. [shut. 23:17-18:and Sh. Ar.. EH
114 and Tur ibid.. Sh. Ar.. HM 60:2-3 7:20-21: PDR.
3 (n.d.), 109-123). On the death of the adopter. his heirs
would be obliged to continue to maintain the “adopted™
child out of the former’s estate the said undertaking having
created a legal debt to be satisfied as any other debt (Sh.

r.. HM60:4).

Indeed. in principle neither the rights of the child toward
his naturai parents, nor their obligations toward him are in
any way affected by the method of “adopuion™ described
above: but in fact, the resuit approximated very closely to
what ts generally understood as adoption in the full sense ot
the word. The primary question in matters of adoption is
the extent to which the naturai parents are to be deprived
of, and the adoputive parents vested with. the rights and
obligations to look after the child's welfare. This is in
accordance with the rule that determined that in all matters
concerning a child, his welfare and interests are the
overriding considerations always to be regarded as decisive
(Responsa Rashba. attributed to Nahmanides. 38: Respon-
sa Radbaz. 1:123: Responsa Samuel di Modena, EH 123
Sh. Ar., EH 82, Pithei Teshuvah 7).

Even without private adoption. the court. as the ““father
of all orphans.” has the power to order the removal of a
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natural parents oniy. the matter can de dealt with by means
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Pesak snpar ha-Elvon u-i'arrez’ /
na-. Ie/ru_” vim he-Yisrgel 1 (1948 49y 343-
n “Seripture 1001\\ upon on

1~ nad be gotten him™
.\139. 124y, there is no halakhic ob ection o the ud T
the “adopted™ ch1 Id his son and the latter cailing the
mer his father (Sanh. /pid., based on [I Sam. 21:3)
ions in documents in which these appellations
by either party. wnere the adopter hus no natural
children and,or the chiid has nmo natural parent. may be
taken as intended by the one to favor the other, according
to the general tenor of the document (Sh. Ar., EH 19: Pithet
Teshuvah. 3: HM 32:13: Responsa Haiam Sofer. EH 76y
Since the tegal acts mentioned above bring about nv actual
change in personal status. they do not affect the fuws of
marriage and divorce. so far as they might concern any of
the parties involved.

In the State of Israel adoption is governed by the
Adoption of Children Law. 3720/1960. which empowers
the district court and. with the consent of all the parties
concerned. the rabbinical court. to grant an adoption order
in respect of any person under the age of I8 yeurs. provided
that the prospective adopter is at feust 18 vears older than
the prospective adoptee and the court is satisfied that the
matter is in the best interests of the adoptee. Such an order
has the effect of severing ail famiiy ties between the child
and his natural parents. On the other hand. such a court
order creates new family ties between the adopter und the
child to the same extent as are legally recognized as existing
between natural parents and their child —unless the order 1s
restricted or conditionai in some respect. Thus. an adoption
order would generally confer rights of intestate successton
on the adoptee. who would henceforth also bear his
adopter’s nume. However. the order does not affect the
consequences of the blood relationship between the adoptee
and his natural parents. so thut the prohibitions and
permissions of marriage und divorce continue 1o apply. On
the other hand. adoption as such does not create new such
prohibitions or permissions between the adopted und the
adoptive family. There is no legal adoption of persons over
the age of 18 vears. (B.-Z.ScH.}

or
:‘
=

e
7
[=3
<
]
<5
:l
o
3

T o

[12e]

!

o
a

2

[

Z

I

o

o

Bibliography: BisLe CoMmENTaRIES: J.Skinner. The Book of
Genesis (ICC, 1930°): E.Speiser. Genesis (1964): N M. Sarna.
Understanding  Genesis  (1966): W, Rudolph, Ruih (1962):
N J. Duahood. Psalms. vob. 1 (1966). GeneraL: T. H. Guaster.
Myih .. in the Old Testamenr (1969) H8-9, T41-2: de Vaux. Ane
Isr. 31-34. 1113 (bibl. 323): S, Feigin. in: JBL. 30(1931). 1X6-200:
idem. Mi-Sitrei he-4var (1943). 15-24. 30-33: H. Grangvist. Birth
and Childhood Among the 4rabs (1947), 60, 114, 2532 92 M. Davig,
Adoptie in het Oude Israel (Duich, 1955): Z. Falk. Hebrew Law in




303 ADOPTION 304

Biblical Times (1964), 162-4: F. Lyvail, in JBL. 88 (1969). 458-66:
H. Donner, in: Oriens Antiguus. 8 (1969). 87-119: H. E. Baker,
Legal System of Israel (1968). index. SPECIAL STUDIES: B. Stade, in:
ZAW. 6(1886), 143-56: G. Cooke, ibid.. 73 (1961}, 202 25:C. Gor-
don. in: BA. 3(1940), 2-7: H. H. Rowleyv. The Servant of the Lord

L(1952), 163-86 (=HTR. 40 (1947, 77-99): 1. Mendelsohn. in:
[EJ. 9 (1959). 180 3: R. Putai. Sex and Family in the Bible and the
Middle Eust (1959). 42.78-79.92-98, 203, 224: W F. Albright. in:
BASOR. 163 (1961), 47. H. Hoffner, in: INES, 27 (1968). 198 -203:
J. Preuss. Biblisch-Talmudische Medizin (1923), 460 |: S. Kurdi-
SS, 3 (1958), 123.6: ] Seters, in:
. Falk, in: Jura, 17 (1966), 170- 1 flwisn Law: J. Kister.
al Tmmuz Yeladim . . (1953); G.Felder. Hakohen. in:
Sinai, 48 (1961), 204ff.: Findling, in: No'am, 4(1961). 651, Ezrahi.

ibid., 94ff.: Rudner, ibid.. 6!f.. B.Schereschewsky. Dinef
Mishpahah (1967-), 39561
ADORAIM (omR). ancient citv of

Judah, southwest ot Hebron. It appears
in the Bible only in the list of ctties foru-
fied by Solomon’s son. *Rehoboam (H
Chron. 11:9). Adoraim (Adoram) is also
mentioned in the Book of Jubilees 38

%-9. In the Hellenistic period. when it
was known as Adoru. it was one of the
chiet cities of [dumea: the Ptolemaic
official Zeno visited it in 239 B.C.E. (Zeno
papyri. 76). The city 1s also mentioned in
I Maccabees 13:20 in connection with
the campaigns of the Hasmonean *Jonathan and his adver-
sary Tryphon in 143 B.C.E. It was later captured by John
Hyrcanus together with Marisa and the whole of Idumeu
(Jos.. Wars, 1:63: Ant.. 13:257). The Roman proconsul
Gabinius (d. 48/7 B.c.k.) chose it as the seat of one of his
svithedria (councils’: Jos.. Ant., 14:91) and it retained its
Jewish character until the ¢nd of the Bar Kokhba War
(135 c.g.). The site is occupied by the twin villages of Dard
al->Arajan, 5 mi. (8 km.) southwest of Hebron, situated on a
plateau overlooking the coustal plain. with a population
ot 10.000. (M.A-Y]

Modern Period. The name Adoraim also describes a
ridge of the Hebron Hills. Most of the ridge, including the
site ol ancient Adoraim, remained until 1967 on the Jor-
danian side of the 1949 armistice lines. However, the name
Adoraim was given in the middle 1950s to a specially
planned region in the Judean Foothills under Isract con-
trol between the Bet Guvrin-Hebron road and Kibbutz
Lahav. [E.O.]
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ADORNO, THEODOR W, (1903-1969), German sociolo-
gist. Adorno was born in Frankfort, and studied philo-
sophy. psychology. sociology, and musicology. He began
teaching at the University of Frankfort in 1931, but in 1933
was deprived of his chair. in 1934 he emigrated to England
and in 1938 to the United States. He was musical director of
the Princeton Radio Research Projects (1938-41) and then
codirector of the Research Project on Social Discrimination
at the Umversity of California at Berkeley (1941-48).
Together with Max Horkheimer he published Dialektik der
Aufklaerung (1947) and with the American social psycholo-
gist Nevitt R. Sanford wrote The Authoritarian Personality
(1950). This work, which attempts an empirically
ascertainable characteriological analysis of fascism and

similar movements, has exerted considerable influence on
modern psvchology and sociology. [n 1956 Adorno
returned to Frankfort as professor of socioiogy.

Adorno was influenced by Hegel, Freud. und George
Lukdces und studied music under Alban Berg in Vienna. His
work represents a combination of influences of uesthetics.
philosophy., and sociology. He published Aierkegaard:
Konstruhtion des Aesthetischen (1933): Philosophie der
newen Musik (1949): and Versuch ueber Wagner (1952).
Adorno’s work in philosophy is devoted to social-critical
analysis of intellectual trends. and his major publications in
this ficld are Prismen: Kulturkritik und Gesellschaft (1935).
Dissonanzen (1956). Zur Metakritik' der Erkenninistheorie
(1936), and Aspekie der Hegelschen Philosophie (1957). As
director of the Institut fuer Sozialforschung in Frankfort
from 1953 Adorno published and influenced numerous
analvtical papers and sociological studies. Together with
Wulter Dirks he edited the Frankfurter Beiiraege zur
Soziologie. the second volume of which illustrates his
special interest in the group discussion method. Adorno
was a major intellectual force among the left-wing academic
youth of the Federal Republic of Germany, but was later
opposed by Maoist youth.
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ADRAMMELECH (Heb. 1op718).

(1) A deity. Adrammelech was worshiped. together with
*Anammelech, by the people of *Sepharvaim (I Kings
17:31), who settled in Samaria after its destruction in 722
B.C.E. No Assyrian or Babylonian deity is known by the
name Adrammelech; moreover, according to the narrative,
the cult of Adrammelech was accompanied by human
sacrifice, but no reference to this is found in Mesopotamian
documents The inscriptions of Kapara, the Aramean king
of Gozan (Tell Halat on the Khabur, beginnning of the
ninth century B.c.E.). refer to the name Adad-milki-ilaia
(*Adad-Milki is my god™). and also to the human sacrifice
practiced in Gozan. Thus, it has been suggested that the
name should read Adadmelech (cf. Gen. 36:39 with |
Chron. 1:30). On the other hand, it is surprising that the
Bible should employ the Assyrian form Adad for the
Hebrew (and Aramaic) Hadad, although in [ Kings 11:17
the (Assyrian) form Adad is used. The element melech in the
name can be the Hebrew word for king. or it may hint at
molekh (*moloch), connected with human sacrifice that was
offered to Adrammelech. [t may also be identical with the
name of the deity Molech.

(2) Adrammelech was the son of *Sennacherib, king of
Assyria (li Kings 19:37: lsa. 37:38). Adrammelech,
together with his brother *Sharezer. murdered his father in
the temple of Nisroch and escaped to the land of *Ararat (cf.
[1 Chron. 32:21). Abydenus (Eusebius, Armenia Chronicle.
ed. Schoene, 1:35) gives the name of the murderer as
Adramelus: *Alexander Polyhistor as Ardumusanus (427),
and *Josephus (Ant., 10:23), Andromachos, but these
forms may have been based on the Bible. Adrammelech has
no Assyrian etymology, and is unknown as an Assyrian
personal name, and no son of Sennacherib with a similar
name is known from Assyriun sources. The incident itself is
related in a4 Babylonian chronicle as a revolt against
Sennacherib, by one of his sons, where the name is not
given; it is also related thus by Berosus (43, ed. Schnabel).
The only source that mentions more than one murderer is
an inscription of Ashurbanipal, the grandson of Sennacher-
ib. There too. the murderers’ names are not given, nor is it
stated that they were sons of Sennucherib. A passage in the
annals of Esarhaddon, the son of Sennacherib who






